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36 Chapter 36 

Verse 1
§ 10. THE GENERATIONS OF ESAU (CH. 36:1-37:1).

EXPOSITION
Genesis 36:1
Now these are the generations (cf. Genesis 2:4; Genesis 5:1, &c.) of Esau,—Hairy (vide Genesis 25:25)—which is Edom—Red (vide Genesis 25:30).

Genesis 36:2, Genesis 36:3
Esau took his wives of the daughters of Canaan;—i.e. who were of the daughters of Canaan (vide Genesis 26:34)—Adah—"Ornament," "Beauty" (Gesenius); the name also of one of Lamech's wives (cf. Genesis 4:19)—the daughter of Elon—"Oak" (Gesenius)—the Hittite, and Aholibamah—"Tent of the High Place" (Gesenius)—the daughter of Anah—"Answering" (Gesenius)—the daughter—i.e. the grand-daughter, though, after the LXX. and the Samaritan, some read the son, as in Genesis 36:24 (Gesenius, Kalisch, Furst, et alii)—of Zibeon—"Colored" (Gesenius); "Wild," "Robber" (Furst)—the Hivite; and Bashemath—"Sweet-smelling" (Gesenius)—Ishmael's daughter, sister of Nebajoth—"High Place" (Gesenius). The difference between this account and that previously given (Genesis 26:34; Genesis 28:9) will appear at a glance by setting the two lists of wives in parallel columns:—

	1. Judith, daughter of Beeri the Hittite.
	1. Aholibamah, daughter of Anah, daughter of Zibeon the Hivite.

	2. Bashemath, daughter of Elon the Hittite.
	2. Adah, daughter of Elon the Hittite.

	3. Mahalath, daughter of Ishmael, sister of Nebajoth.
	3. Bashemath, Ishmael's daughter, sister of Nebajoth.


The two lists agree in saying

The discrepancy between the two is greatest in respect of the first wife, who appears with a different name and a different parentage in the two lists; while with reference to the second and the third wives, it is only the difference of name that requires to be accounted for. Now since the two lists belong to the so-called Elohistic document (Tuch, Bleak, Stahelin, Davidson, et alii), the hypothesis must be discarded "that the Hebrew text, though containing several important coincidences, evidently embodies two accounts irreconcilably different" (Kalisch)—a conclusion which can only be maintained by ascribing to the author the most absolute literary incompetence. Equally the conjecture must be set aside that the two lists refer to different persons, the second three being names of wives which Esau took on the decease of the first. The solutions that appear most entitled to acceptance, though all are more or less conjectural, proceed upon the supposition that Esau had only three wives, or at most four.

1. On the hypothesis that Esau had not more than three wives, it is only needful to presume that each of them had two names, a not unusual circumstance in Oriental countries (Rosenmüller, Havernick)—one of them, probably that contained in the present list, bestowed on the occasion of marriage; and that Anah, the father of Aholibamah, was the same person with Beeri, or the Well-Man, who received that cognomen from the incident related in verse 24, viz; that he discovered certain hot springs while feeding his father's asses (Hengstenberg, Keil, Kurtz)—the peculiarity that in one place (Genesis 26:34) he is styled a Hittite, in another (Genesis 36:2) a Hivite, and in a third (Genesis 36:20) a Horite, being explained by the conjecture that the first was the generic term for the race, the second the specific designation of the tribe, and the third the particular name for the inhabitants of the district to which he belonged (Keil, Lange, 'Speaker's Commentary).

2. Another solution gives to Esau four wives, by supposing Judith to have died without issue (Murphy, Jacobus), or, in consequence of being childless, though still living, to have been passed over in silence in the former genealogical register (Quarry), and Aholibamah to have been the fourth partner whom Esau espoused. The Samaritan version reads Mahalath for Bashemath in the second list, which it regards as an error of transcription (W. L. Alexander in Kitto's ' Cyclopedia'); while others think that Adah has been written by inadvertence for Bashemath (Inglis)'; but such conjectures are as unnecessary as they are manifestly arbitrary.

Genesis 36:4, Genesis 36:5
And Adah bare to Esau Eliphas;—"The Strength of God" (Gesenius); afterwards the name of one of Job's friends (Job 2:11; Job 4:1; Job 15:1)—and Bashemath bare Reuel;—"The Friend of God" (Gesenius); the name of Moses' father-in-law (Exodus 2:18)—and Aholibamah bare Jeush,—"Collector" (Furst, Lange); "whom God hastens" (Gesenius); afterwards the name of a son of Rehoboam (2 Chronicles 11:19)—and Jaalam,—"whom God hides" (Gesenius); "Ascender of the Mountains" (Furst)—and Korah:—"Baldness" (Furst, Gesenius); the name of a family of Levites and singers in the time of David to whom ten of the psalms are ascribed—these are the sons of Esau, which wore born unto him in the land of Canaan—not necessarily implying' that other sons were born to him in Edom, but rather intimating that all his family were born before he left the Holy Land.

Genesis 36:6
And Esau took his wives, and his sons, and his daughters, and all the persons (literally, souls) of his house, and his cattle (mikneh), and all his beasts (behemah), and all his substance (literally, all his acquisitions), which he had got in the land of Canaan; and went into the country—literally, into a land; not ἐκ τῆς γῆς (LXX.), or in alteram regionem (Vulgate), but either into the land, so. of Seir (Keil), or, taking the next as a qualifying clause, into a land apart (Murphy, Lange)—from the face of—or, on account of (Rosenmüller, Kalisch)—his brother Jacob.

Genesis 36:7
For their riches were more than that they might dwell together; and the land wherein they were strangers—literally, of their wanderings (cf. Genesis 28:4; Genesis 37:1)—could not bear them because of their cattle. This does not necessarily imply that Jacob was established in Canaan before Esau removed. Esau may have recognized the impossibility of two so rich and powerful chieftains as himself and his brother occupying Canaan, and may have retired Before Jacob actually took possession (Keil, Inglis).

Genesis 36:8
Thus dwelt Esau in mount Seir (Genesis 32:3; Deuteronomy 2:5; Joshua 24:4): Esau is Edom (vide Genesis 25:30). The obvious continuation of this verse m to be found in Genesis 37:1, so that Genesis 37:9 -40 are parenthetical in their character; but whether originally written by Moses, or inserted by a late redactor, as some maintain, may legitimately be regarded as an open question.

Genesis 36:9
And these are the generations of Esau—"the repetition of this clause shows that it does not necessarily indicate diversity of authorship, or a very distinct piece of composition" (Murphy)—the father of the Edomites (i.e. the founder of the Edomitish nation) in mount Seir.

Genesis 36:10-12
These are the names of Esau's sons; Eliphaz the son of Adah the wife of Esau, Reuel the son of Bashemath the wife of Esau (vide Genesis 36:4). And the sons of Eliphaz were Teman,—the name was afterwards given to a district of Idumea (Jeremiah 49:20), and borne by one of Job's friends (Job 2:11)—Omar,—"Eloquent" (Gesenius), "Mountain-dweller" (Furst)—Zepho,—"Watch-tower" (Gesenius); called Zephi in 1 Chronicles 1:36—and Gatam,—"their touch" (Gesenius), "dried up" (Furst)—and Kenaz—"Hunting" (Gesenius). And Timna—"Restraint" (Gesenius, Furst, Murphy)—was concubine—pilgash, (vide Genesis 16:3; Genesis 25:6)—to Eliphaz Esau's son; perhaps given to him by Adah, so that her children were reckoned Adah's (Hughes) and she bare to Eliphaz Amalek—"Inhabitant of the Valley," or "Warrior" (Furst); "a nation of head-breakers" (Lunge); "Laboring" (Gesenius, Murphy). It is probable that this was the founder of the Amalekite nation who attacked Israel at Horeb (Keil, Kalisch, Murphy), though by others (Gesenius, Michaelis, Furst) these have been regarded as a primitive people, chiefly on the grounds that Amalek is mentioned in Genesis 14:7 as having existed in the days of Abraham, and that Balaam calls Amalek the first of nations (Numbers 24:20); but the first may simply be a prolepsis (Hengstenberg), while the second alludes not to the antiquity of the nation, but either to its power (Kalisch), or to the circumstance that it was the first heathen tribe to attack Israel (Keil). These (including Eliphaz for the reason ,specified above) were the sons of Adah Esau's wife.

Genesis 36:13
And these are the sons of Reuel; Nahath,—Nachath, "Going down"—and Zerah,—or Zerach, "Rising"—Shammah,—Wasting (Gesenius, Murphy); "Fame, "Renown" (Furst)—and Mizzah:—"Trepidation" (Gesenius); "Fear," "Sprinkling" (Murphy); if from mazaz, "Fear, if from nazah, "Joy" (Furst)—these were the sons of Bashemath Esau's wife.

Genesis 36:14
And these were the sons of Aholibamah, the daughter of Allah the daughter of Zibeon, Esau's wife (vide Genesis 36:2): and she bare to Esau Jeush, and Jaalam, and Korah (vide Genesis 36:5).

Genesis 36:15, Genesis 36:16
These were dukes of the sons of Esau. The אַלּוּפים, derived probably from אָלַף, to be familiar, whence to join together, or associate, were Edomite and Horite phylarchs or tribe-leaders, ἡγεμόνες, (LXX .), chieftains of a thousand men (Gerlach). At a later period the term came to be applied to the Jewish chiefs or governors of the Restoration (Zechariah 9:7; Zechariah 12:5). The sons of Eliphaz the firstborn son of Esau; duke Teman, duke Omar, duke Zepho, duke Kemaz (vide on Genesis 36:11), duke Korah,—inserted here probably by clerical error from Genesis 36:18 (Kennicott, Tuch, Knobel, Delitzsch, Keil, Murphy, Quarry), and accordingly omitted in the Samaritan Pentateuch and Version, though still retained by Onkelos and the LXX; and on the hypothesis of its genuineness explained by some as the name of a nephew of Eliphaz (Junius); of a son by another mother (Ainsworth); of a son of Korah (Genesis 36:18) by the widow of Timua (1 Chronicles 1:36), who, having died without issue, left his wife to his brother (Michaelis); of some descendant of Eliphaz by intermarriage who subsequently rose to be the head of a clan (Kalisch),—duke Gatam (vide Genesis 36:11), and duke Amalek (vide Genesis 36:12): these are the dukes that came of Eliphaz in the land of Edom; these were the sons of Adah.

Genesis 36:17
And these are the sons of Reuel Esau's son; duke Nahath, duke Zerah, duke Shammah, duke Minah: these are the dukes that came of Reuel in the land of Edom; these are the sons of Bashemath Esau's wife (vide on Genesis 36:13).

Genesis 36:18
And these are the sons of Aholi-bamah Esau's wife; duke Jeush, duke Jaalam, duke Korah: these were the dukes that came of Aholibamah the daughter of Allah, Esau's wife. In the two previous instances it is the grandsons of Esau that become the alluphim or heads of tribes, while in this it is the sons, which Havernick regards as a mark of authenticity (vide 'Introd.,' § 20).

Genesis 36:19
These are the sons of Esau, who is Edom, and these are their dukes.
Genesis 36:20, Genesis 36:21
These are the sons of Seir the Horite, who inhabited the land. The primitive inhabitants of Idumea were Horites (vide Genesis 14:6), of whom the ancestor, Seir ("Rugged"), either gave his name to, or took his name from, the district in which he lived. Though ultimately driven out by the Edomites (Deuteronomy 2:12), they were probably only gradually dispossessed, and not until a portion of them had coalesced with their conquerors, as Esau himself had a Horite wife, Aholibamah, and his son Eliphaz a Horite concubine of the name of Thuna. They were, as the name Horite, from chor, a hole or cavern, imports a race of troglodytes or cavemen, who dwelt in the sandstone and limestone eaves with which the land of Edom abounds. The cave palaces, temples, and tombs that have been excavated in Mount Seir are still astonishing in their grandeur. Lotan,—"Wrapping up" (Gesenius)—and Shobal,—"Flowing" (Gesenius)—and Zibeon, and Anah (this Anah was the uncle of the Anah mentioned in Genesis 36:25), and Dishan,—"Gazelle" (Gesenius, Furst)—and Eser,—"Treasure" (Gesenius)—and Dishan:—same as Dishon (Gesenius, Furst); "Threshing" (Murphy)—these are the dukes of, the Horites, the children of Seir in the land of Edom.
Genesis 36:22
And the children of Lotan were Hori—the name of the tribe (Genesis 36:20)—and Hemam:—or, Homam (1 Chronicles 1:39); "Destruction" (Gesenius), "Commotion" (Furst, Murphy)—and Lotan's sister was Timna—probably the concubine of Eliphaz (Genesis 36:12).

Genesis 36:23
And the children of Shobal were these; Alvan,—or Alian (1 Chronicles 1:40); "Unjust" (Gesenius), "Lofty" (Furst, Murphy)—and Manahath,—"Rest" (Gesenius)—and Ebal,—"Stripped of leaves" (Gesenius, Murphy); "Bare Mountain" (Furst)—Shepho,—or Shephi (1 Chronicles 1:40);" Nakedness" (Gesenius)—and Onam—"Strong" (Gesenius).

Genesis 36:24
And these are the children of Zibeon; both Ajah,—"Screamer" (Gesenius)—and Anah:—the father-in-law of Esau (Genesis 36:2)—this was that Anah that found the mules in the wilderness,—neither invented the procreation of mules (Aben Ezra, Kimchi, Luther, Calvin, Willet, Clarke, Ainsworth, &c.), since מָעַא does not signify to invent, but to light upon or discover (Keil), and there were no horses at that time in those regions (Michaelis), and it is not said that Anah was feeding his father's horses and asses, but only asses (Rosenmüller); nor overcame the giants (Onkelos, Samaritan, Bochart),which would have required אימים (Genesis 14:5; Deuteronomy 2:11); nor found out salt water (Oleaster, Percrius), a useful herb (Mais), or Ἰαμεὶν as a proper name (LXX.); but discovered the warm springs, the ἅπαξ λεγόμενον, יֵמִים , being now generally taken to mean aquce callidae (Vulgate, Dathius, Gesenius, Rosenmüller, Hengstenberg, Keil, Kalisch, Murphy), of which there were venous in the vicinity, as, e.g; the springs of Callirrhoe in the Wady Zerka Maein, and those, in the Wady-el-Ahsa to the south-east of the Dead Sea, and those in the Wady Hamad between Kerek and the Dead Sea—as he fed (literally, in his feeding) the asses of Zibeon his father. "The whirlpool of Karlsbad is said to have been discovered through a hound of Charles IV. which pursued a stag into a hot spring, and attracted the huntsmen to the spot by its howling" (Keil in loco; cf. Tacitus, 'Hist,,' Genesis 5:3).

Genesis 36:25
And the children of Anah—the brother of Zibeon (Genesis 36:20)—were these; Dishon,—named after his uncle (Genesis 36:21) and Aholibamah the daughter of Anah. This Aholibamah was not Esau's wife, but the cousin of Esau's wife's father.

Genesis 36:26
And these are the children of Dishon;—the son of Seir (Genesis 36:21)—Hemdan,—or Amrara (1 Citron. 1.41); "Pleasant" (Gesenius)—and Eshban,—or Heshbon; "Reason," "Understanding" (Gesenius); "Intelligent," "Hero" (Furst)—and Ithran,—the same as Jethro and Jithron; "the Superior or Excellent One" (Gesenius, Furst, Murphy, Lange)—and Cheran—"Harp" (Gesenius), "Companion" (Furst).

Genesis 36:27
The children of Ezer are these; Bilhan,—"Modest" (Gesenius), "Tender" (Furst)—and Zaavan,—"Disturbed "(Gesenius)—and Akan—Jakan (1 Chronicles 1:42); "Twisting" (Gesenius, Murphy).

Genesis 36:28
The children of Dishan are these; Uz,—"Sandy" (Gesenius, Furst)—and Aran—"Wild Goat" (Gesenius); "Power," "Strength" (Furst).

Genesis 36:29, Genesis 36:30
These are the dukes that came of the Horites; duke Lotan, duke Shobal, duke Zibeon, duke Anah, duke Dishon, duke Eser, duke Dishan: these are the dukes that came of Hori, among (rather, according to) their dukes in the land of Seir.
Genesis 36:31
And these (which follow) are the kings that reigned in the land of Edom, before there reigned any (literally, before the reigning of a) king over (or, to) the children of Israel.

1. The reference to Israelitish kings in this place has been explained as an evidence of post-Mosaic authorship (Le Clerc, Bleek, Ewald, Bohlen, et alii), or at least as a later interpolation from 1 Chronicles 1:43 (Kennicott, A. Clarke, Lange), but is sufficiently accounted for by remembering that in Genesis 35:11 kings had been promised to Jacob, while the blessing pronounced on Esau (Genesis 27:40) implied that in his line also should arise governors, the historian being understood to say that though the promised kings had not yet arisen in the line of Jacob, the house of Esau had attained at a somewhat early period to political importance (Calvin, Michaelis, Rosenmüller, Keil, Kalisch, Gerlach, Havernick, and others).

2. The difficulty of finding room for the dukes (seven, four and three, all grandsons of Esau, Genesis 35:15-19), the kings (eight in number, verses 32-39), and again the dukes (in all eleven, verses 40-43), that intervened between Esau and Moses disappears if the kings and dukes existed contemporaneously, of which Exodus 15:15, as compared with Numbers 20:14, affords probable evidence.

3. As to the character of the Edomitish kings, it is apparent that it was not a hereditary monarchy, since in no case does the son succeed the father, but an elective sovereignty, the kings being chosen by the dukes, alluphim, or phylarchs (Keil, Hengstenberg, Kalisch, Gerlach), though the idea of successive usurpations (Lange) is not without a measure of probability.

Genesis 36:32
And Bela the son of Beor (cf. Genesis 14:2, where Bela is the name for Zoar; and Numbers 22:5, where Balaam's father is called Beer, whence the LXX. has here Βαλὸκ) reigned in Edom (as the first sore-reign): and the name of his city was Dinha-bah—"Concealment," or "Little Place" (Furst); a place of plunder (Gesenius), the situation of which has not been identified.

Genesis 36:33
And Bela died, and Jobab—probably meaning "Desert," or "Shout" (Gesenius); identified with Job—an opinion which Michaelis declares to be insinis error, nec, historicus solum, sed et grammaticus, Jobab being derived from the root יָבַב ; the name of a region of the Joktanite Arabs (Genesis 10:29)—the son of Zerah of Bozrah—"Fort" (Gesenius); afterwards an important city of the Edomites (Isaiah 34:6; Isaiah 63:1; Jeremiah 49:13); still to be traced in El-Busaireh, a village and castle in Arabia Petraea, about twenty-five miles south by east of the Dead Sea—reigned in his stead—literally, under him, i.e. in succession to him.

Genesis 36:34
And Jobab died, and Husham—Hushai; "Haste" (Gesenius)—of the land of Temani (a province in Northern Idumea, with a city Teman which has not yet been discovered) reigned in his stead.
Genesis 36:35
And Husham died, and Hadad—"Shouting," e.g. for joy (Gesenius); whence "Conqueror" (Furst)—the son of Bedad,—"Separation" (Gesenius)—who smote Midian (vide Genesis 25:2) in the field of Moab (vide Genesis 19:37), reigned in his stead: and the name of his city was Avith—"Ruins" (Gesenius), "Twisting" (Murphy), "Hut-Village" (Furst). An attempt has been made (Bohlen) to identify this monarch with the Edomite of the same name who rose against Solomon (1 Kings 11:14); but

Genesis 36:36
And Hadad died, and Samlah—"Covering," "Garment," (Gesenius, Furst, Murphy)—of Masrekah—"Vineyard" (Gesenius)—reigned in his stead.
Genesis 36:37
And Samlah died, and Saul "Asked" (Gesenius)—of Rehoboth by the river—Rehoboth (literally, wide spaces) of the River is so called to distinguish it from the Asshurite settlement of the same name in Genesis 10:11 (Rosenmüller), though by some it is identified with Rehoboth Ir (Ainsworth). If the river spoken of be the Euphrates (Onkelos, Keil, Kalisch), then it is probably to be sought for in the Errachabi or Rachabeh near the mouth of the Chaboras (Keil), though the river may be some small nahar in Idumea (Lange), in which case the site will be uncertain—reigned in his stead.
Genesis 36:38
And Saul died, and Baal-hanan—"Lord of Benignity" (Gesenius)—the son of Achbor—"Mouse" (Gesenius)—reigned in his stead.
Genesis 36:39
And Baal-hanan the son of Achbor died, and Hadar—Hadad (1 Chronicles 1:50)—reigned in his stead: and the name of his city was Pau;—Pal (1 Chronicles 1:50); "Bleating" (Gesenius), "Yawning" (Furst), with which accords Φογώρ (LXX.)—and his wife's name was Mehetabel,—"Whom God benefits" (Gesenius)—the daughter of Marred,—"Pushing" (Gesenius)—the daughter of Mezahab—"Water of Gold" (Gesenius). That the death of this king, which a later chronicler records (1 Chronicles 1:51), is not here mentioned by the historian is commonly regarded (Rosenmüller, Havernick, Hengstenberg, Keil, Kalisch, et alii) as a proof that he was then alive, and that in fact he was the king of Edom to whom Moses sent ambassadors requesting permission to pass through the land (Numbers 20:14).

Genesis 36:40-43
And these are the names of the dukes that came of Esau, according to their families, after their places, by their names. It is now generally agreed that this and the ensuing verses contain not a second list of dukes who rose to power on the overthrow of the preceding monarchical institutions (Bertheau, Ainsworth, Patrick), or a continuation of the preceding list of dukes, which had simply been interrupted by a parenthesis about the kings (Bush); but either an enumeration of the hereditary phylarchs who were contemporaneous with Hadar, and in all probability formed, his council (Murphy), or a territorial catalogue of the districts in which the original alluphim who sprang from Esau (Genesis 36:15-19) exercised their sovereignty (Keil, Kalisch, Lange, 'Speaker's Commentary'). Duke Timnah,—according to the explanation just given this should perhaps be read duke of Timnah = Amalek, whose mother was Timna (Lange), but this is conjectural—duke Alvah,—or of Alvah, or Allah, closely allied to Alvan (Genesis 36:23)—duke (of) Jetheth,—"Nail" (Gesenius), "Subjugation" (Furst)—duke (of) Aholiba-mah,—vide Genesis 36:2; perhaps Esau's wife as well as Eliphaz's concubine gave her name to the district over which her son ruled—duke Elah,—"Strength" (Furst), "Tere-binth" (Murphy)—duke Pinon,—probably equal to Pimon, dark (Gesenius)—duke Kenaz (vide Genesis 36:11), duke Teman (Genesis 36:15), duke Mibzar,—"Fortress," "Strong City" (Gesenius)—duke Magdiel,—"Prince of God" (Gesenius)—duke Iram:—"Citizen" (Gesenius)—these be the dukes of Edom, according to their habitations (i.e. their capitals, or districts) in the land of their possessions. The word seems to indicate an independent sovereignty within their respective provinces or principalities. He is Esau the father of the Edomites. The clause is equivalent to saying, This Esau (already referred to) was the ancestor of these Edomites.

Gen_37:1
EXPOSITION
Genesis 37:1
And Jacob dwelt in the land wherein his father was a stranger (literally, in the land of the sojourning,'s of his father), in the land of Canaan. This verse is not the commencement of the ensuing (Keil, Kalisch, Lange, &c.), but the concluding sentence of the present, section, the adversative particle ו, corresponding to the δε of the LXX ; introducing a contrast between Esau, who dwelt in Mount Seir, and Jacob, who dwelt in the land of Canaan, and the following verse beginning the next division of the book with the customary formula, "These are the generations". Rosenmüller less happily connects the present verse with Genesis 35:29; the Vulgate begins the next section with Genesis 35:3. A similar division of verses to that proposed will be found in Genesis 25:11.

HOMILETICS
Genesis 37:1
The last of the house of Esau.
I. THE REMOVAL OF ESAU'S HOUSE FROM CANAAN.

1. A complete removal. "Esau took his wives, and his sons, and his daughters, and all the persons of his house, and his cattle, and all his beasts, and all his substance, which he had got in the land of Canaan; and went into a land apart from the face of his brother."

2. A necessary removal. Two things rendered the withdrawal of Esau from Canaan imperative—

3. A peaceful removal. Though in one sense compulsory, in another aspect of it Esau's departure was voluntary. Instead of disputing possession of the land with his brother, which, humanly speaking, he might have done with some considerable hope of success, he quietly ceded what perhaps he saw he could not ultimately retain. Still it was to his credit that, instead of wrangling with Jacob about its present occupation, he peacefully withdrew to the wild mountain region of Seir. A permanent removal. Esau established his settlements altogether outside the limits of the Holy Land, and never again appeared as a claimant for its possession, leaving it finally in the free and undisputed ownership of Jacob. Hence, while it is said that "Esau dwelt in Mount Seir," it is appropriately added by the historian, in concluding the present section, "And Jacob dwelt in the land wherein his father was a stranger, in the land of Canaan."

II. THE DEVELOPMENT OF ESAU'S HOUSE IN EDOM.

1. A numerous race. Though Esau's sons were not so many as those of Jacob, yet his descendants developed into a people much more rapidly than did those of Jacob. This may have been partly due to the circumstance that they were—

2. A mixed race, having obviously incorporated amongst themselves a portion at least of the original Horites, whose land they appropriated, and whose political life they appear to have adopted. Then it is apparent that they were—

3. An aristocratic race. At the time of their invasion by the Esahites, the cave-dwellers of Mount Seir had attained to something like a settled government by means of alluphim, phylarchs, or tribe princes, each of whom enjoyed a sort of independent sovereignty; and, as has often happened since, though obliged to retire before the more powerful Canaanitish tribe, they succeeded in imposing on their conquerors their own political institutions. No fewer than fourteen of Esau's grandsons became reigning dukes in the country. Still further, it may be inferred that they were—

4. A progressive race. The impulse towards a national life thus communicated by the Seirites does not appear to have exhausted itself by simply the formation of small independent principalities, which, as civilization advances, are always felt to be a source of weakness rather than strength to the country whose social and political unity is thus broken up, and which eventually call for the reverse process of a unification of the different fragments, whether by free confederation or by imperial subordination. In the case of the Edomites the phylarchs were succeeded by kings, whether elective monarchs or foreign usurpers cannot be determined, though the preponderance of sentiment among interpreters is in favor of the former hypothesis. And then, finally, they were—

5. An exiled race; that is to say, though sprung from the soil of Canaan, they developed outside its limits-Jacob's family alone, as the Heaven-appointed heirs, remaining within the borders of the Holy Land.

Learn—

1. That God is able to bring about his purposes in peaceful ways when he so desireth.

2. That natural men often exemplify great virtues in their conduct.

3. That abundance of wealth is frequently a cause of separation among friends.

4. That political greatness is much more easily attained, by nations as well as individuals, than spiritual pre-eminence.

5. That a nation's advancement in civilization is no certain guarantee of its continuance.

6. That in nature, as well as grace, the first is often last, and the last first.

7. That the heirs of the covenant are certain in the long run to obtain the inheritance.

HOMILIES BY J.F. MONTGOMERY
Genesis 37:8
Esau separates from Jacob.
I. GOD REQUIRES ENTIRE DEVOTEDNESS AND FAITH. Edom is allied to the true kingdom, but is not one with it. We may keep in mind the relationship between the descendants of the two brothers, that we may learn the more clearly to distinguish the true heirs of the blessing.

II. THE TRUE BELIEVERS SET APART BY SPECIAL GRACE. The rest of the Book of Genesis follows the course of the one family in whose midst the ark of the covenant, as it were, was already resting, where was

Genesis 37:31
Delay in fulfillment of God's promises.
Between two stages of the history of the covenant family stands the genealogy of Esau's descendants. The text suggests a contrast between their course and that of the family of Jacob. On the death of Isaac Esau departed from Canaan with family and possessions (cf. Genesis 27:40). The desert and the valleys of Seir were more attractive than quietness of Canaan. Prosperity, such as he cared for, attended him. Among his family we read of dukes, or heads of tribes, and of kings. And what of the line of promise?—kings foretold to them (Genesis 17:6; Genesis 35:11). Yet while kings were reigning in Edom, Israelites were slaves in Egypt or wanderers in the desert. Is God slack to fulfill his word? (1 Peter 3:4). This is often a trial to believers (Psalms 73:3). But God's promises are sure, though the time may seem long. The fulfillment of promises of great blessings has almost always been slow, as we count it. Abraham waited long (Genesis 12:2). It was long ere the kingdom of Israel arose; far longer ere the promise of a Savior fulfilled (Genesis 3:15; Galatians 4:4); and still we wait for the Lord's return. The same truth appears in nature. Great and precious things are of slow growth.

Doctrinal lessons:—
1. Delay serves for the trial and strengthening of faith. Faith grows by enduring trial. Mark how often the faith of eminent saints has been tried. Without faith we cannot please God; for faith believes God's truth and love, and embraces his will. Unbelief charges God with untruth (Genesis 3:4; 1 John 5:10). Even in believers a leaven of unbelief may be at work. Trials are sent to cause faith to develop into other graces (James 1:3).

2. What springs up quietly is apt to fade quickly (cf. Exodus 3:11 with Haggai 1:2). Danger lest what seems to be faith be merely feeling.

3. The time that seems so long is not mere delay, but preparation. While the seed lies in the earth a process is going on, though unseen, without which the perfect plant could not be formed. Compare the expression, "the fullness of time" (Galatians 4:4), and the way in which all previous history prepared the way for the coming of Christ. These lessons apply equally to God's dealings with the world and with individuals.

Practical lessons:—
1. Encouragement if disheartened by slow progress of Christ's kingdom: much labor among the heathen with little apparent result; or many efforts at home, yet ungodliness not checked. We have promises (Isaiah 55:11; 1 Corinthians 15:58). In his own time God will make them good.

2. In like manner if our own striving for personal holiness, or for good of others, seems to have little success. We require the training of disappointment to check pride (2 Corinthians 12:7), and God will see to the result (Galatians 6:9).

3. To bear in mind that we are but instruments in the Lord's hand (1 Corinthians 3:6). Every work to be performed "looking unto Jesus" (2 Corinthians 12:10).—M.
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Verse 1
§ 10. THE GENERATIONS OF ESAU (CH. 36:1-37:1).

EXPOSITION
Genesis 36:1
Now these are the generations (cf. Genesis 2:4; Genesis 5:1, &c.) of Esau,—Hairy (vide Genesis 25:25)—which is Edom—Red (vide Genesis 25:30).

Genesis 36:2, Genesis 36:3
Esau took his wives of the daughters of Canaan;—i.e. who were of the daughters of Canaan (vide Genesis 26:34)—Adah—"Ornament," "Beauty" (Gesenius); the name also of one of Lamech's wives (cf. Genesis 4:19)—the daughter of Elon—"Oak" (Gesenius)—the Hittite, and Aholibamah—"Tent of the High Place" (Gesenius)—the daughter of Anah—"Answering" (Gesenius)—the daughter—i.e. the grand-daughter, though, after the LXX. and the Samaritan, some read the son, as in Genesis 36:24 (Gesenius, Kalisch, Furst, et alii)—of Zibeon—"Colored" (Gesenius); "Wild," "Robber" (Furst)—the Hivite; and Bashemath—"Sweet-smelling" (Gesenius)—Ishmael's daughter, sister of Nebajoth—"High Place" (Gesenius). The difference between this account and that previously given (Genesis 26:34; Genesis 28:9) will appear at a glance by setting the two lists of wives in parallel columns:—

	1. Judith, daughter of Beeri the Hittite.
	1. Aholibamah, daughter of Anah, daughter of Zibeon the Hivite.

	2. Bashemath, daughter of Elon the Hittite.
	2. Adah, daughter of Elon the Hittite.

	3. Mahalath, daughter of Ishmael, sister of Nebajoth.
	3. Bashemath, Ishmael's daughter, sister of Nebajoth.


The two lists agree in saying

The discrepancy between the two is greatest in respect of the first wife, who appears with a different name and a different parentage in the two lists; while with reference to the second and the third wives, it is only the difference of name that requires to be accounted for. Now since the two lists belong to the so-called Elohistic document (Tuch, Bleak, Stahelin, Davidson, et alii), the hypothesis must be discarded "that the Hebrew text, though containing several important coincidences, evidently embodies two accounts irreconcilably different" (Kalisch)—a conclusion which can only be maintained by ascribing to the author the most absolute literary incompetence. Equally the conjecture must be set aside that the two lists refer to different persons, the second three being names of wives which Esau took on the decease of the first. The solutions that appear most entitled to acceptance, though all are more or less conjectural, proceed upon the supposition that Esau had only three wives, or at most four.

1. On the hypothesis that Esau had not more than three wives, it is only needful to presume that each of them had two names, a not unusual circumstance in Oriental countries (Rosenmüller, Havernick)—one of them, probably that contained in the present list, bestowed on the occasion of marriage; and that Anah, the father of Aholibamah, was the same person with Beeri, or the Well-Man, who received that cognomen from the incident related in verse 24, viz; that he discovered certain hot springs while feeding his father's asses (Hengstenberg, Keil, Kurtz)—the peculiarity that in one place (Genesis 26:34) he is styled a Hittite, in another (Genesis 36:2) a Hivite, and in a third (Genesis 36:20) a Horite, being explained by the conjecture that the first was the generic term for the race, the second the specific designation of the tribe, and the third the particular name for the inhabitants of the district to which he belonged (Keil, Lange, 'Speaker's Commentary).

2. Another solution gives to Esau four wives, by supposing Judith to have died without issue (Murphy, Jacobus), or, in consequence of being childless, though still living, to have been passed over in silence in the former genealogical register (Quarry), and Aholibamah to have been the fourth partner whom Esau espoused. The Samaritan version reads Mahalath for Bashemath in the second list, which it regards as an error of transcription (W. L. Alexander in Kitto's ' Cyclopedia'); while others think that Adah has been written by inadvertence for Bashemath (Inglis)'; but such conjectures are as unnecessary as they are manifestly arbitrary.

Genesis 36:4, Genesis 36:5
And Adah bare to Esau Eliphas;—"The Strength of God" (Gesenius); afterwards the name of one of Job's friends (Job 2:11; Job 4:1; Job 15:1)—and Bashemath bare Reuel;—"The Friend of God" (Gesenius); the name of Moses' father-in-law (Exodus 2:18)—and Aholibamah bare Jeush,—"Collector" (Furst, Lange); "whom God hastens" (Gesenius); afterwards the name of a son of Rehoboam (2 Chronicles 11:19)—and Jaalam,—"whom God hides" (Gesenius); "Ascender of the Mountains" (Furst)—and Korah:—"Baldness" (Furst, Gesenius); the name of a family of Levites and singers in the time of David to whom ten of the psalms are ascribed—these are the sons of Esau, which wore born unto him in the land of Canaan—not necessarily implying' that other sons were born to him in Edom, but rather intimating that all his family were born before he left the Holy Land.

Genesis 36:6
And Esau took his wives, and his sons, and his daughters, and all the persons (literally, souls) of his house, and his cattle (mikneh), and all his beasts (behemah), and all his substance (literally, all his acquisitions), which he had got in the land of Canaan; and went into the country—literally, into a land; not ἐκ τῆς γῆς (LXX.), or in alteram regionem (Vulgate), but either into the land, so. of Seir (Keil), or, taking the next as a qualifying clause, into a land apart (Murphy, Lange)—from the face of—or, on account of (Rosenmüller, Kalisch)—his brother Jacob.

Genesis 36:7
For their riches were more than that they might dwell together; and the land wherein they were strangers—literally, of their wanderings (cf. Genesis 28:4; Genesis 37:1)—could not bear them because of their cattle. This does not necessarily imply that Jacob was established in Canaan before Esau removed. Esau may have recognized the impossibility of two so rich and powerful chieftains as himself and his brother occupying Canaan, and may have retired Before Jacob actually took possession (Keil, Inglis).

Genesis 36:8
Thus dwelt Esau in mount Seir (Genesis 32:3; Deuteronomy 2:5; Joshua 24:4): Esau is Edom (vide Genesis 25:30). The obvious continuation of this verse m to be found in Genesis 37:1, so that Genesis 37:9 -40 are parenthetical in their character; but whether originally written by Moses, or inserted by a late redactor, as some maintain, may legitimately be regarded as an open question.

Genesis 36:9
And these are the generations of Esau—"the repetition of this clause shows that it does not necessarily indicate diversity of authorship, or a very distinct piece of composition" (Murphy)—the father of the Edomites (i.e. the founder of the Edomitish nation) in mount Seir.

Genesis 36:10-12
These are the names of Esau's sons; Eliphaz the son of Adah the wife of Esau, Reuel the son of Bashemath the wife of Esau (vide Genesis 36:4). And the sons of Eliphaz were Teman,—the name was afterwards given to a district of Idumea (Jeremiah 49:20), and borne by one of Job's friends (Job 2:11)—Omar,—"Eloquent" (Gesenius), "Mountain-dweller" (Furst)—Zepho,—"Watch-tower" (Gesenius); called Zephi in 1 Chronicles 1:36—and Gatam,—"their touch" (Gesenius), "dried up" (Furst)—and Kenaz—"Hunting" (Gesenius). And Timna—"Restraint" (Gesenius, Furst, Murphy)—was concubine—pilgash, (vide Genesis 16:3; Genesis 25:6)—to Eliphaz Esau's son; perhaps given to him by Adah, so that her children were reckoned Adah's (Hughes) and she bare to Eliphaz Amalek—"Inhabitant of the Valley," or "Warrior" (Furst); "a nation of head-breakers" (Lunge); "Laboring" (Gesenius, Murphy). It is probable that this was the founder of the Amalekite nation who attacked Israel at Horeb (Keil, Kalisch, Murphy), though by others (Gesenius, Michaelis, Furst) these have been regarded as a primitive people, chiefly on the grounds that Amalek is mentioned in Genesis 14:7 as having existed in the days of Abraham, and that Balaam calls Amalek the first of nations (Numbers 24:20); but the first may simply be a prolepsis (Hengstenberg), while the second alludes not to the antiquity of the nation, but either to its power (Kalisch), or to the circumstance that it was the first heathen tribe to attack Israel (Keil). These (including Eliphaz for the reason ,specified above) were the sons of Adah Esau's wife.

Genesis 36:13
And these are the sons of Reuel; Nahath,—Nachath, "Going down"—and Zerah,—or Zerach, "Rising"—Shammah,—Wasting (Gesenius, Murphy); "Fame, "Renown" (Furst)—and Mizzah:—"Trepidation" (Gesenius); "Fear," "Sprinkling" (Murphy); if from mazaz, "Fear, if from nazah, "Joy" (Furst)—these were the sons of Bashemath Esau's wife.

Genesis 36:14
And these were the sons of Aholibamah, the daughter of Allah the daughter of Zibeon, Esau's wife (vide Genesis 36:2): and she bare to Esau Jeush, and Jaalam, and Korah (vide Genesis 36:5).

Genesis 36:15, Genesis 36:16
These were dukes of the sons of Esau. The אַלּוּפים, derived probably from אָלַף, to be familiar, whence to join together, or associate, were Edomite and Horite phylarchs or tribe-leaders, ἡγεμόνες, (LXX .), chieftains of a thousand men (Gerlach). At a later period the term came to be applied to the Jewish chiefs or governors of the Restoration (Zechariah 9:7; Zechariah 12:5). The sons of Eliphaz the firstborn son of Esau; duke Teman, duke Omar, duke Zepho, duke Kemaz (vide on Genesis 36:11), duke Korah,—inserted here probably by clerical error from Genesis 36:18 (Kennicott, Tuch, Knobel, Delitzsch, Keil, Murphy, Quarry), and accordingly omitted in the Samaritan Pentateuch and Version, though still retained by Onkelos and the LXX; and on the hypothesis of its genuineness explained by some as the name of a nephew of Eliphaz (Junius); of a son by another mother (Ainsworth); of a son of Korah (Genesis 36:18) by the widow of Timua (1 Chronicles 1:36), who, having died without issue, left his wife to his brother (Michaelis); of some descendant of Eliphaz by intermarriage who subsequently rose to be the head of a clan (Kalisch),—duke Gatam (vide Genesis 36:11), and duke Amalek (vide Genesis 36:12): these are the dukes that came of Eliphaz in the land of Edom; these were the sons of Adah.

Genesis 36:17
And these are the sons of Reuel Esau's son; duke Nahath, duke Zerah, duke Shammah, duke Minah: these are the dukes that came of Reuel in the land of Edom; these are the sons of Bashemath Esau's wife (vide on Genesis 36:13).

Genesis 36:18
And these are the sons of Aholi-bamah Esau's wife; duke Jeush, duke Jaalam, duke Korah: these were the dukes that came of Aholibamah the daughter of Allah, Esau's wife. In the two previous instances it is the grandsons of Esau that become the alluphim or heads of tribes, while in this it is the sons, which Havernick regards as a mark of authenticity (vide 'Introd.,' § 20).

Genesis 36:19
These are the sons of Esau, who is Edom, and these are their dukes.
Genesis 36:20, Genesis 36:21
These are the sons of Seir the Horite, who inhabited the land. The primitive inhabitants of Idumea were Horites (vide Genesis 14:6), of whom the ancestor, Seir ("Rugged"), either gave his name to, or took his name from, the district in which he lived. Though ultimately driven out by the Edomites (Deuteronomy 2:12), they were probably only gradually dispossessed, and not until a portion of them had coalesced with their conquerors, as Esau himself had a Horite wife, Aholibamah, and his son Eliphaz a Horite concubine of the name of Thuna. They were, as the name Horite, from chor, a hole or cavern, imports a race of troglodytes or cavemen, who dwelt in the sandstone and limestone eaves with which the land of Edom abounds. The cave palaces, temples, and tombs that have been excavated in Mount Seir are still astonishing in their grandeur. Lotan,—"Wrapping up" (Gesenius)—and Shobal,—"Flowing" (Gesenius)—and Zibeon, and Anah (this Anah was the uncle of the Anah mentioned in Genesis 36:25), and Dishan,—"Gazelle" (Gesenius, Furst)—and Eser,—"Treasure" (Gesenius)—and Dishan:—same as Dishon (Gesenius, Furst); "Threshing" (Murphy)—these are the dukes of, the Horites, the children of Seir in the land of Edom.
Genesis 36:22
And the children of Lotan were Hori—the name of the tribe (Genesis 36:20)—and Hemam:—or, Homam (1 Chronicles 1:39); "Destruction" (Gesenius), "Commotion" (Furst, Murphy)—and Lotan's sister was Timna—probably the concubine of Eliphaz (Genesis 36:12).

Genesis 36:23
And the children of Shobal were these; Alvan,—or Alian (1 Chronicles 1:40); "Unjust" (Gesenius), "Lofty" (Furst, Murphy)—and Manahath,—"Rest" (Gesenius)—and Ebal,—"Stripped of leaves" (Gesenius, Murphy); "Bare Mountain" (Furst)—Shepho,—or Shephi (1 Chronicles 1:40);" Nakedness" (Gesenius)—and Onam—"Strong" (Gesenius).

Genesis 36:24
And these are the children of Zibeon; both Ajah,—"Screamer" (Gesenius)—and Anah:—the father-in-law of Esau (Genesis 36:2)—this was that Anah that found the mules in the wilderness,—neither invented the procreation of mules (Aben Ezra, Kimchi, Luther, Calvin, Willet, Clarke, Ainsworth, &c.), since מָעַא does not signify to invent, but to light upon or discover (Keil), and there were no horses at that time in those regions (Michaelis), and it is not said that Anah was feeding his father's horses and asses, but only asses (Rosenmüller); nor overcame the giants (Onkelos, Samaritan, Bochart),which would have required אימים (Genesis 14:5; Deuteronomy 2:11); nor found out salt water (Oleaster, Percrius), a useful herb (Mais), or Ἰαμεὶν as a proper name (LXX.); but discovered the warm springs, the ἅπαξ λεγόμενον, יֵמִים , being now generally taken to mean aquce callidae (Vulgate, Dathius, Gesenius, Rosenmüller, Hengstenberg, Keil, Kalisch, Murphy), of which there were venous in the vicinity, as, e.g; the springs of Callirrhoe in the Wady Zerka Maein, and those, in the Wady-el-Ahsa to the south-east of the Dead Sea, and those in the Wady Hamad between Kerek and the Dead Sea—as he fed (literally, in his feeding) the asses of Zibeon his father. "The whirlpool of Karlsbad is said to have been discovered through a hound of Charles IV. which pursued a stag into a hot spring, and attracted the huntsmen to the spot by its howling" (Keil in loco; cf. Tacitus, 'Hist,,' Genesis 5:3).

Genesis 36:25
And the children of Anah—the brother of Zibeon (Genesis 36:20)—were these; Dishon,—named after his uncle (Genesis 36:21) and Aholibamah the daughter of Anah. This Aholibamah was not Esau's wife, but the cousin of Esau's wife's father.

Genesis 36:26
And these are the children of Dishon;—the son of Seir (Genesis 36:21)—Hemdan,—or Amrara (1 Citron. 1.41); "Pleasant" (Gesenius)—and Eshban,—or Heshbon; "Reason," "Understanding" (Gesenius); "Intelligent," "Hero" (Furst)—and Ithran,—the same as Jethro and Jithron; "the Superior or Excellent One" (Gesenius, Furst, Murphy, Lange)—and Cheran—"Harp" (Gesenius), "Companion" (Furst).

Genesis 36:27
The children of Ezer are these; Bilhan,—"Modest" (Gesenius), "Tender" (Furst)—and Zaavan,—"Disturbed "(Gesenius)—and Akan—Jakan (1 Chronicles 1:42); "Twisting" (Gesenius, Murphy).

Genesis 36:28
The children of Dishan are these; Uz,—"Sandy" (Gesenius, Furst)—and Aran—"Wild Goat" (Gesenius); "Power," "Strength" (Furst).

Genesis 36:29, Genesis 36:30
These are the dukes that came of the Horites; duke Lotan, duke Shobal, duke Zibeon, duke Anah, duke Dishon, duke Eser, duke Dishan: these are the dukes that came of Hori, among (rather, according to) their dukes in the land of Seir.
Genesis 36:31
And these (which follow) are the kings that reigned in the land of Edom, before there reigned any (literally, before the reigning of a) king over (or, to) the children of Israel.

1. The reference to Israelitish kings in this place has been explained as an evidence of post-Mosaic authorship (Le Clerc, Bleek, Ewald, Bohlen, et alii), or at least as a later interpolation from 1 Chronicles 1:43 (Kennicott, A. Clarke, Lange), but is sufficiently accounted for by remembering that in Genesis 35:11 kings had been promised to Jacob, while the blessing pronounced on Esau (Genesis 27:40) implied that in his line also should arise governors, the historian being understood to say that though the promised kings had not yet arisen in the line of Jacob, the house of Esau had attained at a somewhat early period to political importance (Calvin, Michaelis, Rosenmüller, Keil, Kalisch, Gerlach, Havernick, and others).

2. The difficulty of finding room for the dukes (seven, four and three, all grandsons of Esau, Genesis 35:15-19), the kings (eight in number, verses 32-39), and again the dukes (in all eleven, verses 40-43), that intervened between Esau and Moses disappears if the kings and dukes existed contemporaneously, of which Exodus 15:15, as compared with Numbers 20:14, affords probable evidence.

3. As to the character of the Edomitish kings, it is apparent that it was not a hereditary monarchy, since in no case does the son succeed the father, but an elective sovereignty, the kings being chosen by the dukes, alluphim, or phylarchs (Keil, Hengstenberg, Kalisch, Gerlach), though the idea of successive usurpations (Lange) is not without a measure of probability.

Genesis 36:32
And Bela the son of Beor (cf. Genesis 14:2, where Bela is the name for Zoar; and Numbers 22:5, where Balaam's father is called Beer, whence the LXX. has here Βαλὸκ) reigned in Edom (as the first sore-reign): and the name of his city was Dinha-bah—"Concealment," or "Little Place" (Furst); a place of plunder (Gesenius), the situation of which has not been identified.

Genesis 36:33
And Bela died, and Jobab—probably meaning "Desert," or "Shout" (Gesenius); identified with Job—an opinion which Michaelis declares to be insinis error, nec, historicus solum, sed et grammaticus, Jobab being derived from the root יָבַב ; the name of a region of the Joktanite Arabs (Genesis 10:29)—the son of Zerah of Bozrah—"Fort" (Gesenius); afterwards an important city of the Edomites (Isaiah 34:6; Isaiah 63:1; Jeremiah 49:13); still to be traced in El-Busaireh, a village and castle in Arabia Petraea, about twenty-five miles south by east of the Dead Sea—reigned in his stead—literally, under him, i.e. in succession to him.

Genesis 36:34
And Jobab died, and Husham—Hushai; "Haste" (Gesenius)—of the land of Temani (a province in Northern Idumea, with a city Teman which has not yet been discovered) reigned in his stead.
Genesis 36:35
And Husham died, and Hadad—"Shouting," e.g. for joy (Gesenius); whence "Conqueror" (Furst)—the son of Bedad,—"Separation" (Gesenius)—who smote Midian (vide Genesis 25:2) in the field of Moab (vide Genesis 19:37), reigned in his stead: and the name of his city was Avith—"Ruins" (Gesenius), "Twisting" (Murphy), "Hut-Village" (Furst). An attempt has been made (Bohlen) to identify this monarch with the Edomite of the same name who rose against Solomon (1 Kings 11:14); but

Genesis 36:36
And Hadad died, and Samlah—"Covering," "Garment," (Gesenius, Furst, Murphy)—of Masrekah—"Vineyard" (Gesenius)—reigned in his stead.
Genesis 36:37
And Samlah died, and Saul "Asked" (Gesenius)—of Rehoboth by the river—Rehoboth (literally, wide spaces) of the River is so called to distinguish it from the Asshurite settlement of the same name in Genesis 10:11 (Rosenmüller), though by some it is identified with Rehoboth Ir (Ainsworth). If the river spoken of be the Euphrates (Onkelos, Keil, Kalisch), then it is probably to be sought for in the Errachabi or Rachabeh near the mouth of the Chaboras (Keil), though the river may be some small nahar in Idumea (Lange), in which case the site will be uncertain—reigned in his stead.
Genesis 36:38
And Saul died, and Baal-hanan—"Lord of Benignity" (Gesenius)—the son of Achbor—"Mouse" (Gesenius)—reigned in his stead.
Genesis 36:39
And Baal-hanan the son of Achbor died, and Hadar—Hadad (1 Chronicles 1:50)—reigned in his stead: and the name of his city was Pau;—Pal (1 Chronicles 1:50); "Bleating" (Gesenius), "Yawning" (Furst), with which accords Φογώρ (LXX.)—and his wife's name was Mehetabel,—"Whom God benefits" (Gesenius)—the daughter of Marred,—"Pushing" (Gesenius)—the daughter of Mezahab—"Water of Gold" (Gesenius). That the death of this king, which a later chronicler records (1 Chronicles 1:51), is not here mentioned by the historian is commonly regarded (Rosenmüller, Havernick, Hengstenberg, Keil, Kalisch, et alii) as a proof that he was then alive, and that in fact he was the king of Edom to whom Moses sent ambassadors requesting permission to pass through the land (Numbers 20:14).

Genesis 36:40-43
And these are the names of the dukes that came of Esau, according to their families, after their places, by their names. It is now generally agreed that this and the ensuing verses contain not a second list of dukes who rose to power on the overthrow of the preceding monarchical institutions (Bertheau, Ainsworth, Patrick), or a continuation of the preceding list of dukes, which had simply been interrupted by a parenthesis about the kings (Bush); but either an enumeration of the hereditary phylarchs who were contemporaneous with Hadar, and in all probability formed, his council (Murphy), or a territorial catalogue of the districts in which the original alluphim who sprang from Esau (Genesis 36:15-19) exercised their sovereignty (Keil, Kalisch, Lange, 'Speaker's Commentary'). Duke Timnah,—according to the explanation just given this should perhaps be read duke of Timnah = Amalek, whose mother was Timna (Lange), but this is conjectural—duke Alvah,—or of Alvah, or Allah, closely allied to Alvan (Genesis 36:23)—duke (of) Jetheth,—"Nail" (Gesenius), "Subjugation" (Furst)—duke (of) Aholiba-mah,—vide Genesis 36:2; perhaps Esau's wife as well as Eliphaz's concubine gave her name to the district over which her son ruled—duke Elah,—"Strength" (Furst), "Tere-binth" (Murphy)—duke Pinon,—probably equal to Pimon, dark (Gesenius)—duke Kenaz (vide Genesis 36:11), duke Teman (Genesis 36:15), duke Mibzar,—"Fortress," "Strong City" (Gesenius)—duke Magdiel,—"Prince of God" (Gesenius)—duke Iram:—"Citizen" (Gesenius)—these be the dukes of Edom, according to their habitations (i.e. their capitals, or districts) in the land of their possessions. The word seems to indicate an independent sovereignty within their respective provinces or principalities. He is Esau the father of the Edomites. The clause is equivalent to saying, This Esau (already referred to) was the ancestor of these Edomites.

Gen_37:1
EXPOSITION
Genesis 37:1
And Jacob dwelt in the land wherein his father was a stranger (literally, in the land of the sojourning,'s of his father), in the land of Canaan. This verse is not the commencement of the ensuing (Keil, Kalisch, Lange, &c.), but the concluding sentence of the present, section, the adversative particle ו, corresponding to the δε of the LXX ; introducing a contrast between Esau, who dwelt in Mount Seir, and Jacob, who dwelt in the land of Canaan, and the following verse beginning the next division of the book with the customary formula, "These are the generations". Rosenmüller less happily connects the present verse with Genesis 35:29; the Vulgate begins the next section with Genesis 35:3. A similar division of verses to that proposed will be found in Genesis 25:11.

HOMILETICS
Genesis 37:1
The last of the house of Esau.
I. THE REMOVAL OF ESAU'S HOUSE FROM CANAAN.

1. A complete removal. "Esau took his wives, and his sons, and his daughters, and all the persons of his house, and his cattle, and all his beasts, and all his substance, which he had got in the land of Canaan; and went into a land apart from the face of his brother."

2. A necessary removal. Two things rendered the withdrawal of Esau from Canaan imperative—

3. A peaceful removal. Though in one sense compulsory, in another aspect of it Esau's departure was voluntary. Instead of disputing possession of the land with his brother, which, humanly speaking, he might have done with some considerable hope of success, he quietly ceded what perhaps he saw he could not ultimately retain. Still it was to his credit that, instead of wrangling with Jacob about its present occupation, he peacefully withdrew to the wild mountain region of Seir. A permanent removal. Esau established his settlements altogether outside the limits of the Holy Land, and never again appeared as a claimant for its possession, leaving it finally in the free and undisputed ownership of Jacob. Hence, while it is said that "Esau dwelt in Mount Seir," it is appropriately added by the historian, in concluding the present section, "And Jacob dwelt in the land wherein his father was a stranger, in the land of Canaan."

II. THE DEVELOPMENT OF ESAU'S HOUSE IN EDOM.

1. A numerous race. Though Esau's sons were not so many as those of Jacob, yet his descendants developed into a people much more rapidly than did those of Jacob. This may have been partly due to the circumstance that they were—

2. A mixed race, having obviously incorporated amongst themselves a portion at least of the original Horites, whose land they appropriated, and whose political life they appear to have adopted. Then it is apparent that they were—

3. An aristocratic race. At the time of their invasion by the Esahites, the cave-dwellers of Mount Seir had attained to something like a settled government by means of alluphim, phylarchs, or tribe princes, each of whom enjoyed a sort of independent sovereignty; and, as has often happened since, though obliged to retire before the more powerful Canaanitish tribe, they succeeded in imposing on their conquerors their own political institutions. No fewer than fourteen of Esau's grandsons became reigning dukes in the country. Still further, it may be inferred that they were—

4. A progressive race. The impulse towards a national life thus communicated by the Seirites does not appear to have exhausted itself by simply the formation of small independent principalities, which, as civilization advances, are always felt to be a source of weakness rather than strength to the country whose social and political unity is thus broken up, and which eventually call for the reverse process of a unification of the different fragments, whether by free confederation or by imperial subordination. In the case of the Edomites the phylarchs were succeeded by kings, whether elective monarchs or foreign usurpers cannot be determined, though the preponderance of sentiment among interpreters is in favor of the former hypothesis. And then, finally, they were—

5. An exiled race; that is to say, though sprung from the soil of Canaan, they developed outside its limits-Jacob's family alone, as the Heaven-appointed heirs, remaining within the borders of the Holy Land.

Learn—

1. That God is able to bring about his purposes in peaceful ways when he so desireth.

2. That natural men often exemplify great virtues in their conduct.

3. That abundance of wealth is frequently a cause of separation among friends.

4. That political greatness is much more easily attained, by nations as well as individuals, than spiritual pre-eminence.

5. That a nation's advancement in civilization is no certain guarantee of its continuance.

6. That in nature, as well as grace, the first is often last, and the last first.

7. That the heirs of the covenant are certain in the long run to obtain the inheritance.

HOMILIES BY J.F. MONTGOMERY
Genesis 37:8
Esau separates from Jacob.
I. GOD REQUIRES ENTIRE DEVOTEDNESS AND FAITH. Edom is allied to the true kingdom, but is not one with it. We may keep in mind the relationship between the descendants of the two brothers, that we may learn the more clearly to distinguish the true heirs of the blessing.

II. THE TRUE BELIEVERS SET APART BY SPECIAL GRACE. The rest of the Book of Genesis follows the course of the one family in whose midst the ark of the covenant, as it were, was already resting, where was

Genesis 37:31
Delay in fulfillment of God's promises.
Between two stages of the history of the covenant family stands the genealogy of Esau's descendants. The text suggests a contrast between their course and that of the family of Jacob. On the death of Isaac Esau departed from Canaan with family and possessions (cf. Genesis 27:40). The desert and the valleys of Seir were more attractive than quietness of Canaan. Prosperity, such as he cared for, attended him. Among his family we read of dukes, or heads of tribes, and of kings. And what of the line of promise?—kings foretold to them (Genesis 17:6; Genesis 35:11). Yet while kings were reigning in Edom, Israelites were slaves in Egypt or wanderers in the desert. Is God slack to fulfill his word? (1 Peter 3:4). This is often a trial to believers (Psalms 73:3). But God's promises are sure, though the time may seem long. The fulfillment of promises of great blessings has almost always been slow, as we count it. Abraham waited long (Genesis 12:2). It was long ere the kingdom of Israel arose; far longer ere the promise of a Savior fulfilled (Genesis 3:15; Galatians 4:4); and still we wait for the Lord's return. The same truth appears in nature. Great and precious things are of slow growth.

Doctrinal lessons:—
1. Delay serves for the trial and strengthening of faith. Faith grows by enduring trial. Mark how often the faith of eminent saints has been tried. Without faith we cannot please God; for faith believes God's truth and love, and embraces his will. Unbelief charges God with untruth (Genesis 3:4; 1 John 5:10). Even in believers a leaven of unbelief may be at work. Trials are sent to cause faith to develop into other graces (James 1:3).

2. What springs up quietly is apt to fade quickly (cf. Exodus 3:11 with Haggai 1:2). Danger lest what seems to be faith be merely feeling.

3. The time that seems so long is not mere delay, but preparation. While the seed lies in the earth a process is going on, though unseen, without which the perfect plant could not be formed. Compare the expression, "the fullness of time" (Galatians 4:4), and the way in which all previous history prepared the way for the coming of Christ. These lessons apply equally to God's dealings with the world and with individuals.

Practical lessons:—
1. Encouragement if disheartened by slow progress of Christ's kingdom: much labor among the heathen with little apparent result; or many efforts at home, yet ungodliness not checked. We have promises (Isaiah 55:11; 1 Corinthians 15:58). In his own time God will make them good.

2. In like manner if our own striving for personal holiness, or for good of others, seems to have little success. We require the training of disappointment to check pride (2 Corinthians 12:7), and God will see to the result (Galatians 6:9).

3. To bear in mind that we are but instruments in the Lord's hand (1 Corinthians 3:6). Every work to be performed "looking unto Jesus" (2 Corinthians 12:10).—M.



Verses 2-11
§ 11. THE GENERATIONS OF JACOB (GENESIS 37:2-50:26).

EXPOSITION
1. HAVING disposed, in the preceding section, of the line of Esau by a brief sketch of its historical development during the two and a half centuries intervening between the founding of the Edomite empire by Esau's withdrawing to Mount Seir, and the days of Moses, the narrative reverts to the fortunes of the house of Jacob, the story of which, after having suffered a temporary interruption, it likewise carries forward to the same point of rest, viz; to the period of the sojourn in Egypt. Commencing with a glance at the inner family life of the patriarch at Mature in the vale of Hebron, where, on returning from Padanaram, he had finally established himself beside his aged and bedridden father Isaac, it recites the tragic incidents connected with the sale of Joseph by his brethren, after which, first rehearsing the further wickedness of Jacob's sons in the matter of Tamar, it pursues his eventful career from the moment of his entering Egypt as a Slave in the household of Potiphar to the time when, arrayed in fine linen and decorated with a golden necklace, he rode in the second state chariot as Pharaoh's prime minister and ruler over all the land. Then, detailing the various circumstances arising from the famine which led to his discovery of his brethren, it ends by describing the descent of Jacob and his sons into Egypt and their settlement in Goshen, the death of Jacob after delivering his last prophetic blessing to his sons, and finally the decease of Joseph himself at the age of 110 years, when, as we learn from the subsequent narrative in Exodus, having lost their protector at the Court, and a dynastic change having taken place upon the throne, of Pharaoh, the sons of Israel gradually sank into oppressive and exhausting bondage.

2. By those who repudiate the Mosaic authorship of Genesis the present section is variously distributed among the alleged candidates for the honor of its composition. Beyond the ascription of Genesis 38:1-30; to the Jehovist, there is the most complete absence of unanimity among partitionists as to whom the different portions are to be assigned. Genesis 37:2-36, which Tuch declares to be the work of the Elohist, Bleek affirms to have been tampered with by the Jehovist, while Davidson divides it between a younger Elohist, the Jehovist, and a subsequent redactor. Genesis 39:1-23, is, according to Davidson, almost exclusively the composition of the Jehovist; while, according to Bleek, it has proceeded nearly entire from the pen of the Elohist, and Tuch divides it pretty evenly between the two. Tuch again thinks that Genesis 40-50, have been supplied by the fundamental document, and Bleek recognizes alterations by the hand of the supplementer; but Davidson apportions most of them to the Jehovist, giving the fragments that remain to the younger Elohist and the late redactor. The insufficient character of the grounds on which such assignments are made will be noted in the opposition; in the mean time the ,remark is pertinent that their very diversity is one of the strongest indirect proofs of the Mosaic authorship of the entire composition.

Genesis 37:2
These are the generations of Jacob. The opening of a new section (cf. Genesis 2:4; Genesis 5:1 &c.). Joseph, the son of Rachel, and born in Padan-aram (Genesis 30:24)—being seventeen years old,—literally, a son of seventeen years, thus making Jacob 108—was feeding the flock with his brethren;—literally, was shepherding; not his brethren (Bush), but with his brethren, in, or among, the flock—and the lad was—literally, and he a lad, aetate, moribus et innocentia (Lyra), non tantum aetate sed et ministerio (Poole), but most probably designed simply as a note of his age. Pererius, following the Vulgate, connects the clause with what precedes; Calvin, Dathius, Lange, Murphy, Kalisch, and others conjoin it with the words that follow; the LXX; Willet, Rosenmüller, Keil, Ainsworth, Bush, &c. regard it as a parenthetical statement—with—not in the capacity of a servant (Vatablus) or of a ward (Kalisch), but of a companion—the sons of Bilhah, and with the sons of Zilpah, his father's wives. With these rather than the sons of Leah, as being less supercilious and haughty than the children of the first wife (Lawson), or as being less opposed to him than they (Lange), or more probably as being nearer to his own age than they (Keil), or perhaps as having been brought more into contact with the handmaids' children, and in particular with those of Bilhah, Rachel's maid, who may have been to him as a mother after Rachel's death (Rosenmüller). And Joseph brought unto his (rather, their) father their evil report. Not accusavit fratres suos apud patrem crimine pessimo (Vulgate), or κατὴνεγκαν ψόλον πονηρὸν προς Ισραὴλ τὸν πατέρα αὐτῶν (LXX.), as if Joseph drew down upon himself their calumnious reports, but carried to his father an evil report concerning them (Kalisch); not informed him of what he himself saw of their evil deeds (Lawson), though this need not be excluded, but repeated the דִּבָּה, or fama, always of a bad character (Rosenmüller), which was circulating in the district respecting them—tunics rumores qui subinde de iis spargebantur (Dathius);—the noun being derived from an onomatopoetic root, דָּבַב, signifying to go slowly, or to creep about.

Genesis 37:3
Now (literally, and) Israel loved Joseph more than all his children (literally, sons), because he was the son of his old age—literally, a son of old age (was) he to him; not a son possessing the wisdom of advanced years (Onkelos), but a son born in his old age (Rosenmüller, Keil, Kalisch, et alii), which was literally true of Joseph, since he was born in his father's ninety-first year. Yet as Joseph was only a year or two younger than the children of Bilhah and Zilpah, and as Benjamin was still later born than he, the application of this epithet to Joseph has been explained on the ground that Benjamin was at this time little more than a child (Keil), and had not much come into notice (Murphy), or perhaps was not born when this portion of the narrative was originally written ('Speaker's Commentary); or that Joseph had obtained the name before Benjamin's birth, and that it had clung to him after that event (Inglis). Josephus ('Ant.,' 2.2, 1) gives another reason for Jacob's partiality which is not inconsistent with the statement in the text, viz; the beauty of his person and the virtue of his mind, διὰ τε τὴν τοῦ σώματος εὐγένειαν καὶ διά ψυχῆς ἀρετής. And he made him a coat of many colors—literally, a coat (kithoneth, from kathan, to cover; vide Genesis 3:21) of ends (Keil, Lange), i.e. a tunic reaching to the ancles, and with sleeves reaching to the wrists, and commonly worn by boys and girls of the upper ranks (Josephus, 'Ant.,' 7.8, 9; 2 Samuel 13:18), or a coat of pieces (Kalisch, T. Lewis, Wordsworth); hence a variegated garment, χιτὼν ποικίλος (LXX.), tunica polymita (Vulgate), a coat of many colors (Murphy, 'Speaker's Commentary'). "Such garments are represented on some of the monuments of Egypt. At Beni-Hassan, for example, there is a magnificent excavation forming the tomb of Pihrai, a military officer of Osirtasen I; in which a train of foreign captives appears, who are supposed to be Jebusites, an inscription over one person in the group reading, "The Chief of the Land of the Jebusites. 'The whole of the captives are clad in parti-colored garments, and the tunic of this individual in particular may be called "a coat of many colors". It has been supposed that Jacob's object in conferring this distinction on Joseph was to mark him out as the heir to whom the forfeited birthright of Reuben (1 Chronicles 5:1) was to be transferred (Kurtz, Lange, Gerlach, Bush, Wordsworth, 'Speaker's Commentary,' &c.); but the historian only mentions it as a token of affection, such as was customary in those times for princes to bestow upon their subjects, and parents on their children. Roberts says the same thing is still done among the Hindoos, crimson, purple, and other colors being often tastefully sewed together for beautiful or favored children.

Genesis 37:4
And when (literally, and) his brethren saw that their father loved him more than all his brethren, they (literally, and they) hated him,—as Esau hated Jacob (Genesis 27:41; cf. Genesis 49:23)—and could not speak peaceably unto him—literally, they were not able to speak of him for peace, i e. they could not address him in such a way as to wish him well; they could not offer him the customary salutation of Shalom, or Peace.

Genesis 37:5
And Joseph dreamed a dream (in which, though, as the sequel shows, intended as a Divine communication, there was nothing to distinguish it from an ordinary product of the mind), and he told it to his brethren:—not in pride, since there is no reason to suppose that Joseph as yet understood the celestial origin of his dream but in the simplicity of his heart (Kalisch, Murphy), though in doing so he was also guided, unconsciously it may be, but still really, by an overruling providence, who made use of this very telling of the dream as a step towards its fulfillment (Lawson)—and they hated him yet the more—literally, and they added again to hate him.

Genesis 37:6
And he said unto them, Hear, I pray you, this dream which I have dreamed. Though Joseph did not certainly know that his dream was supernatural, he may have thought that it was, the more so as dreams were in those times commonly regarded as mediums of Divine communication; and in this case it was clearly his duty to impart it to the household, and all the more that the subject of it seemed to be for them a matter of peculiar importance. In the absence of information to the contrary, we are warranted in believing that there was nothing either sinful or offensive in Joseph's spirit or manner in making known his dreams. That which appears to have excited the hostility of his brethren was not the mode of their communication, but the character of their contents.

Genesis 37:7
For (literally, and), behold, we were binding sheaves—literally, binding things bound, i.e. sheaves, alumim, from alam, to bind; the order of the words and the participial form of the verb indicating that the speaker describes the vision as it appeared to his mind—in the field,—literally, in the middle of the field; from which it would appear that Jacob was not a mere nomad, but carried on agricultural operations like his father Isaac (Genesis 26:12)—and, lo,—"the הֵנּה, as repeated in his narration, shows that he had a presentiment of something great" (Lange)—my sheaf arose, and also stood upright (literally, stood, i.e. placed itself upright, and remained so); and, behold, your sheaves stood round about, and made obeisance—i.e. bowed themselves down (cf. Genesis 23:7, Abraham bowing to the Hethites)—to my sheaf. The fulfillment of this dream occurred in Egypt (vide Genesis 42:6; Genesis 43:26; Genesis 44:14).

Genesis 37:8
And his brethren (who had no difficulty in interpreting the symbol's significance) said to him (with mingled indignation and contempt), Shalt thou indeed reign over us?—literally, reigning, wilt thou reign? i.e. wilt thou actually reign over us? the emphasis resting on the action of the verb—or shalt thou indeed have dominion over us? The form of expression is the same as that of the preceding clause. And they hated him yet the more (literally and they added again to hate him) for (i.e. on account of) his dreams, and for (or, on account of) his words.

Genesis 37:9
And he dreamed yet another dream,—the doubling of the dream was designed to indicate its certainty (cf. Genesis 41:32)—and told it his brethren, and said, Behold, I have dreamed a dream more; and, behold, the sun ( הַשֶּׁמֶשׁ, the minister, from Chaldee root שְׁמַשׁ, the pael of which occurs in Daniel 7:10 ) and the moon— הַיּרֵחַ, probably, if the word be not a primitive, the circuit-maker, from the unused root יָרַח, = אָרַח, to go about (Furst); or the yellow one, from יָרַח = יָרַק, to be yellow, ח and ק being interchanged (Gesenius)—and the eleven stars—rather, eleven stars, כּוֹכָבִים, globes, or bails, from כָּבַב, to roll up in a ball (vide Genesis 1:10 )—made obeisance to me—literally, bowing themselves to me, the participles being employed ut supra, Genesis 37:7. It is apparent that Joseph understood this second dream, even more plainly than the first, to foreshadow, in some way unexplained, his future supremacy over his brethren, who were unmistakably pointed out by the eleven stars of the vision; and this remarkable coincidence between the number of the stars and the number of his brethren would facilitate the inference that his parents were referred to under the other symbols of the sun and moon. In the most ancient symbology, Oriental and Grecian as well as Biblical (Numbers 24:17), it was customary to speak of noble personages, princes, &c; under such figures; and the employment of such terminology by a nomadic people like the Hebrew patriarchs, who constantly lived beneath the open sky, may almost be regarded as a water-mark attesting the historic credibility of this page at least of the sacred record (vide Havernick, 'Introd.,' § 21), in opposition to Bohlen, who finds in the symbolical character of Joseph's dreams an evidence of their unreality, and De Wette, who explains them as the offspring of his aspiring mind.

Genesis 37:10
And he told it to his father, and to his brethren—whom it manifestly concerned, as, for the like reason, he had reported the first dream only to his brethren. That he does not tell it to his mother may be an indication that Rachel was by this time dead. And his father rebuked him,—either to avoid irritating his brethren (Calvin), or to repress an appearance of pride in Joseph (Lange, Murphy, Inglis), or to express his own surprise (Candlish) or irritation (Keil), or sense of the absurdity of the dream (Lawson), which he further demonstrated when he added—and said unto him, What is this dream that thou hast dreamed! Shall I and thy mother—

Genesis 37:11
And his brethren envied him. The verb קָנָא (unused in Kal), to become red in the face, seems to indicate that the hatred of Joseph's brethren revealed itself in scowling looks. But his father observed the saying—literally, kept the word, διετήρησε τὸ ῥῆμα (LXX.). Cf. Daniel 7:28; Luke 2:51.

HOMILETICS
Genesis 37:2-11
Joseph in his father's house.
I. JOSEPH EMPLOYED WITH HIS BRETHREN.

1. With them in the sense of as well as them. That is to say, Joseph no more than the other sons of his father was trained to indolence. It is the duty of parents to educate their children in some useful and honorable calling. Even when not required for procuring daily bread, it is of advantage as a means of withdrawing one from temptations which would otherwise beset him, while it largely enhances the enjoyment of existence, and enables one to contribute more or less directly to the sum of human happiness. Adam. Noah, Abraham, Isaac, and even Laban, all brought up their sons to honest toil.

2. With them in the sense of like them. That is, he was, as they had been before him, instructed in the business of a husbandman and shepherd. There is evidence that Jacob combined the callings of an agriculturist as well as sheep-farmer, and trained his boys to sow and reap and bind sheaves as well as tend the flocks and herds on his estate. From this, however, it were wrong to argue that all the children in a family should be trained alike, or put to learn the same craft or profession. In Jacob's day and Joseph's there was little choice of openings for young men who had aspirations above the crook or the plough. But in these times the avocations of men are as diverse as their gifts; and in all respects it is better—more beneficial to society at large, and more advantageous for the individual-that a wise discrimination be exercised by parents and guardians in selecting spheres of labor for those dependent on or entrusted to them that shall be suited to their gifts and tastes.

3. With them in the sense of beside them. Joseph accompanied his brethren when they tended the flocks or reaped the ripened grain, and in particular associated himself, for reasons suggested in the Exposition, with the sons of Bilhah and Zilpah. It was a privilege which Joseph enjoyed that he did not need to go from home to learn his trade; and doubtless Joseph's amiable disposition would make the society of his father's sons more agreeable to him than the company of strangers.

II. JOSEPH PREFERRED ABOVE HIS BRETHREN.

1. By his father.

2. By God. Joseph was honored to receive dreams prophetic of his future greatness. The first, the dream of the bowing sheaves, was a Divine foreshadowing of his advancement above his brethren; and the second, the dream of the nodding orbs, of his elevation above all the members of his family. Even had they not concerned himself at all, to have been made the recipient of Divine communications was an honor; much more when these communications related to his own exaltation. This preference of Joseph was unquestionably gracious, but it was also natural (1 Samuel 2:30)

III. JOSEPH HATED BY HIS BRETHREN.

1. The cause of their hatred. This was—

2. The progress of their hatred.

3. The end of their hatred. It was impossible that the gathering storm should continue long without bursting. All things mundane, evil as well as good, strive after completeness. "Lust, when it hath conceived, bringeth forth sin: sin, when it is finished, bringeth forth death" (James 1:15). Hence, "whosoever hateth his brother is a murderer" (1 John 3:15); initially in thought, and ultimately, granting time and opportunity, in deed. The murderous feeling of Joseph's brethren very speedily found occasion to become the fratricidal act.

HOMILIES BY J.F. MONTGOMERY
Genesis 37:1-36
The representative man.
Jacob may be said to fall into the background from this time until his parting benediction. The kingdom of God is represented in Joseph and his history. The main points in this chapter are—

I. GOD'S DISTINGUISHING GRACE TO JOSEPH, separating him from his brethren in character, in his father's affection, in the method of his life, in' the communications of the Spirit. Joseph is the type of the believer, faithful to the covenant, amongst both the Canaanitish heathen and the unfaithful children of the covenant, the patriarchs.

II. THE WORKING OF EVIL PASSIONS AND MORAL IMPURITY BROUGHT TO A CLIMAX THROUGH THE DEVELOPMENT OF GOD'S GRACE IN THE INDIVIDUAL. Joseph brought the evil report to Jacob. Joseph dreamed. Joseph was evidently both in himself superior to his brethren and more favored by God. That is the old story—the Cain spirit developed by contact with the Abel spirit. A time of special grace is always a time of special wickedness and judgment. Witness the advent of the Lord, the Reformation period, the revival of religion in the last century, leading on to the outburst of both wickedness and judgment at the end.

III. THE DREAMS OF THE PIOUS LAD WERE THEMSELVES STEPS IN THE COURSE OF REVELATION. The dominion which was foreshadowed was that of the spiritual kingdom over the unspiritual.

IV. THE PROVIDENTIAL FULFILLMENT OF THE PROMISE. Partly through the personal character of Joseph, partly through the evil passions of his brethren, partly through the apparently casual incidents of the neighborhood, partly through the Spirit of righteousness working in the heart of Reuben, partly through the weakness and fondness of Jacob. How strangely "all things work together" in God's hands 1 He weaves the web composed of many single threads into one united, orderly pattern as a whole in which we are able to trace his own thought and purpose.

V. Joseph in the pit while his brethren sit down to eat bread represents THE BELIEVER SUFFERING IN THE MIDST OF AN UNBELIEVING WORLD. A type of Jesus cast into the pit of his humiliation, while the Jewish people despised and rejected claims, his prophetic words, his evident favor with God, and by their transactions with Gentiles, the Romans, gave him up to what seemed to them ruin, but what was the crowning of his head with glory. We begin to see at this point that, as the Psalmist sang, "the word of the Lord tried him."

VI. THE DELIVERANCE Of Joseph and his transference to the sphere of his future triumph are EFFECTED THROUGH JUDAH IMMEDIATELY, THROUGH THE OTHER BRETHREN AND THE ISHMAELITES OR MIDIANITES SECONDARILY. These names of Judah, Ishmael, Midian remind us that the fleshly links which bind the descendants of Abraham together are not lost sight of by God, are called in to serve the purposes of grace, but not to take the place of the true spiritual work, which goes on in its own appointed channel. So in the history of the Church, while there are many secondary influences at work, still there is a remnant according to the election of grace in which there is the real continuity of Divine dealings.

VII. The genuine grief of Reuben, the barbarous inhumanity towards their father of the fallen sons, THE OVERWHELMING SORROW OF THE AGED, HEART-BROKEN JACOB, the rising up of all his sons and daughters to comfort him, are all beautiful and significant touches of nature in this history, which remind us that we are not "following cunningly-devised fables, and that God's gracious kingdom of truth and love does not annihilate the human in order to reveal the Divine, but puts its rainbow on the cloud.

VIII. THE INTRODUCTION OF EGYPT again into the history. Egypt is the type of the world, as built upon the foundation of fallen humanity alone, without the special grace of God, Into that bulk of the unrenewed race the leaven of the kingdom must be put. The connection between the covenant family and Egypt, which we trace in the history of Abraham, Isaac, and Jacob, as afterwards in their descendants, represents at once

HOMILIES BY F. HASTINGS
Genesis 37:2-4
Joseph at home.
"Joseph, being seventeen years old," &c. Picturesque scene is the encampment of Jacob. How well the dark camel-hair tents harmonize with the general character of the spots in which they are pitched. Peace and purity should dwell there. Ten men of the tribe of Jacob are most depraved, but their characters only threw into brighter prominence that of Joseph. It is probable that Jacob gave greater attention to the training of Joseph than to that of his brethren. He showed favoritism also. His act of giving him a garb of varied color may not altogether have been so foolish and weak as sometimes it has been supposed to be. It was simply an ordinary Eastern way of indicating that Joseph was to be the future leader and sheik of the encampment. Think of Joseph's home life, and learn—

I. THAT AT HOME WE SHOULD, LIKE JOSEPH, LEARN TO PREPARE FOR FUTURE LIFE. Doubtless Jacob would tell Joseph of the promises of God to Abraham, of the tradition of the Deluge and the Fall; probably also of his own fleeing from home, and his dream in the desert, when he saw "the great altar-stair sloping through darkness up to God," and the angels ascending and descending. Joseph always afterwards has great faith in dreams. No book had he. The Bible was not written. Traditions and oral teaching formed his mental training.

II. AT HOME WE SHOULD ALWAYS HAVE SOME EMPLOYMENT. His father loved him too dearly to allow him to grow up in habits of idleness. He learned to handle the crook and to become a faithful messenger. No work is to be despised, for all may be a preparation for future usefulness.

III. AT HOME WE SHOULD NOT WILLINGLY BE WITNESSES OF WRONGDOING. The lives of Joseph's brethren were sinful, and their doings deceitful. Some things he is obliged to know about of which it is dangerous to keep silence. The welfare of the whole tribe was being risked by the elder brothers, and Joseph, fearing that, tells his father, or seeks counsel that he may be strengthened to resist evil influence.

IV. AT HOME WE MAY HAVE GLOWING VISIONS OF THE FUTURE. The two dreams concerning the sheaves, and the sun and moon and stars, brought hate from his brethren, but they had an influence on Joseph's after life. They were remarkably fulfilled. We all have some such visions. We build "castles in the air." The stern realities of life tone down our dreams. It is well to have some such dreams. Without them few make any advance in life. We are not to be like mere senseless stones, but growing plants. Better is it to bear fruit than to wait to become only the sport of circumstances.—H.



Verses 12-25
EXPOSITION
Genesis 37:12
And his brethren went to feed their father's flock in Shechem—i.e. the modern Nablous, in the plain of Muknah, which belonged to Jacob partly by purchase and partly by conquest (vide Genesis 33:19; Genesis 34:27). Shechem was at a considerable distance from the vale of Hebron, where the patriarchal family at this time resided.

Genesis 37:13
And Israel (vide Genesis 32:28; Genesis 35:10) said unto Joseph, Do not thy brethren feed the flock (literally, Are not thy brethren shepherding?) in Shechem? come, and I will send thee unto them. Either he was solicitous of the safety of his sons while in the vicinity of Shechem (Lawson), or he hoped to effect a reconciliation between them and Joseph (Candlish). And he (i.e. Joseph, in response to this invitation, expressed a willingness to undertake a mission to his brethren, and) said to him, Here am I.
Genesis 37:14
And he (Jacob) said to him, Go, I pray thee, see whether it be well with thy brethren (literally, see the place of thy brethren), and well with the flocks (literally, and the peace of the flock); and bring me word again. So (literally, and) he sent him out of the vale of Hebron (vide Genesis 35:27), and he same to Shechem—a distance of sixty miles.

Genesis 37:15, Genesis 37:16
And a certain man (or simply a man) found him, and, behold, he was wandering in the field (obviously seeking some thing or person): and the man asked him, saying, What seekest thou? And he said, I seek my brethren:—or, more emphatically, My Brethren I (sc. am) seeking—tell me, I pray thee, where they feed their flocks—or, Where (are) they shepherding?

Genesis 37:17
And the man said, They are departed hence; for I heard them say, Let us go to Dothan—Dothaim, "the Two ells," a place twelve miles north of Samaria in the direction of the plain of Esdraelon, situated on the great caravan road from Mount Gilead to Egypt, the scene of one of the greatest miracles of Elisha the prophet (2 Kings 6:13-18), and, though now a deserted ruin, still called by its ancient name. And Joseph went after his brethren, and found them in Dothan. "Just beneath Tell Dothan, which still preserves its name, is the little oblong plain, containing the best pasturage in the country, and well chosen by Jacob's sons when they had exhausted for a time the wider plain of Shechem".

Genesis 37:18
And when (literally, and) they saw him afar off, even (or, and) before he came near unto them, they (literally, and they) conspired against him (or, dealt with him fraudulently) to slay him
Genesis 37:19
And they said one to another (literally, a man to his brother), Behold, this dreamer—literally, this lord of dreams (of. Genesis 14:13; Exodus 24:14)—cometh—expressive of rancor, contempt, and hatred.

Genesis 37:20
Come now therefore, and lot us slay him, and cast him into some pit (literally, into one of the pits or cisterns in the neighborhood), and we will say (sc. to his father and ours), Some (literally, an) evil beast hath devoured him (which will account for his disappearance); and we shall see what will become of his dreams—or, what his dreams will be.

Genesis 37:21, Genesis 37:22
And Reuben (the eldest son, and therefore probably regarding himself as in some degree responsible for Joseph's safety) heard it, and he delivered him out of their hands; and said, Let us not kill him—literally, Let us not destroy his life (nephesh). And Reuben said (further) unto them, Shed no blood, but cast him into this pit that is in the wilderness (i.e. into a dry pit that was near), and lay no hand upon him; that (the adverb indicates the purpose Reuben had in view) he might rid him (translated above deliver him) out of their hands, to deliver him (or, more correctly, to return him) to his father again.
Genesis 37:23
And it came to pass, when Joseph was come unto his brethren, that they stripped Joseph out of his coat, his coat of many colors—i.e. his coat of ends, or coat of pieces (vide on Genesis 37:3)—that was on him.
Genesis 37:24, Genesis 37:25
And they took him, and cast him into a pit: and the pit was empty, there was no water in it. Cisterns when empty, or only covered with mud at the bottom, were sometimes used as temporary prisons (Jeremiah 38:6; Jeremiah 40:15). And—leaving him, as they must have calculated, to perish by a painful death through starvation, with exquisite cold-bloodedness, paying no heed to his piteous outcries and appeals (Genesis 41:21)—they sat down (the callous composure of the act indicates deplorable brutality on the part of Joseph's brethren) to eat bread (perhaps with a secret feeling of satisfaction, if not also exultation, that they had effectually disposed of the young man and his dreams): and they lifted up their eyes and looked, and, Behold, a company—orchath, from arach, to walk; a band of travelers, especially of merchantmen; a caravan; συνοδία ὁδοιπόροι (LXX.; of. Job 6:19)—of Ishmaelites—Arabs descended from Ishmael, who occupied the district lying between Egypt and Assyria (Genesis 25:18), and, as appears from the record, carried on a trade with the former country. That Ishmael's descendants should already have developed into a trading nation will not be surprising (Bohlen) if one reflects that Ishmael may have married in his eighteenth or twentieth year, i.e. about 162 years before the date of the present occurrence, that four generations may have been born in the interval, and that, if Ishmael's sons had only five sons each, his posterity in the fifth generation (not reckoning females) may have amounted to 15,000 persons (Murphy). But in point of fact the Ishmaelites spoken of are not described as nations—simply as a company of merchants, without saying how numerous it was (Havernick, 'Introd.,'§ 21)—came (literally, coming) from Oilcad (vide Genesis 31:21) with (literally, and) their camels bearing spicery— נְכאת, either an infinitive from נָכָא, to break, to grind (?), and signifying a pounding, breaking in pieces, hence aromatic powder (Gesenius); or a contraction from נְכָאוֹת (Ewald), meaning that which is powdered or pulverized. Rendered θυμιαμάτα (LXX.), aromata (Vulgate), στύραξ (Aquila), it was probably the gum tragacanth, many kinds of which appear in Syria (Furst, Gesenius, Rosenmüller, Keil, Kalisch, Lange, Murphy), or storax, the resinous exudation of the styrax officinale, which abounds in Palestine and the East (Aquila, Bochart, Bush, 'Speaker's Commentary,' Inglis)—and balm— צֱרִי (in pause צרי, after vau of union צְרִי ), mentioned as one of the most precious fruits of Palestine (Genesis 43:11), rendered ῥητίνη (LXX.) and refina (Vulgate), and derived from צָוָה, to flow, to run (hence, literally, an outflowing, or out-dropping). was unquestionably a balsam, but of what tree cannot now be ascertained, distilling from a tree or fruit growing in Gilead, and highly prized for its healing properties (Jeremiah 8:22 ; Jeremiah 46:11). Vide Lexicons (Gesenius and Furst) sub voce; Michaelis, 'Suppl.' p. 2142; Kalisch in loco—and myrrh,— לֹט , στακτή (LXX.), stacte (Vulgate), pistacia, was more probably ladanum (Gesenius, Furst, Rosenmüller, Keil, Kalisch, et alii), an odoriferous gum formed upon the leaves of the cactus-rose, a shrub growing in Arabia, Syria, and Palestine—going—the caravan route from Gilead crossed the Jordan in the neighborhood of Bersan, and, sweeping through Jenin and the plain of Dothan, joined another track leading southwards from Damascus by way of Ramleh and Gaza—to carry it down to Egypt. At that time the land of the Pharaohs was the chief emporium for the world's merchandise.

HOMILETICS
Genesis 37:12-25
Joseph among his brethren at Dothan.
I. THE FRIENDLY MISSION.

1. Its local destination. This was Shechem, at a distance of sixty miles from Hebron, where Jacob had previously resided for a number of years and acquired a small estate (Genesis 33:18, Genesis 33:19), where Jacob's sons had committed, a few years before, the terrible atrocity which made the name of Israel stink throughout the land (Genesis 34:26-30); and where now Joseph's brethren were shepherding their flocks, having gone thither either on account of the excellent pasture, or in order to be beyond the reach of Joseph and his tale-bearing, or perhaps with a mind to keep an eye on their father's estate.

2. Its kindly intention. Joseph was dispatched to this important sheep-station in the north to require after the welfare of his brethren. That Jacob should have sent a son so tender and beloved on a journey so arduous and an errand so fraught with danger to himself, considering the well-known hostility of his brethren towards him, if a proof of Jacob's want of consideration, was also a mark of his parental solicitude for his sons' behavior, as well as a sign of his apprehensions for their safety, venturing, as they had, to revisit the scene of their former crimes, and perhaps it may be added, an indication of his desire to effect a reconciliation between Joseph and his brethren.

3. Its cheerful susception. Though realizing better than his father did the perilous character of the enterprise, in consequence of knowing more exactly than his father the depth of malignant feeling entertained towards him by his brethren, Joseph did not hesitate to comply with his father's instructions, but, making nothing of the long journey, and keeping silent as to the risks of increased hatred, if nothing more, which he must have known that mission would entail upon him, cheerfully replied, Here am I. What a bright example of true filial piety and obedience!

4. Its successful completion. Arriving at Shechem, he first failed to find his brethren, and then lost his way, but ultimately, on being directed by a stranger, discovered them at Dothan. The perseverance of Joseph in carrying through his father's commission may be profitably studied, as a pattern to all to whom any sort of work, but more especially Christian work, is entrusted.

II. THE DIABOLICAL CONSPIRACY.

1. Its innocent occasion—the approach of Joseph in his long-sleeved and long-skirted tunic. Like a gunpowder train that has been carefully prepared, and only wants the application of a spark to produce an explosion, the brethren of Joseph were only needing some trifling incident to elicit all the fratricidal hate which was already growing in their bosoms, and that incident was supplied by the sight of the coat of ends. It was a striking illustration of how great results frequently proceed from apparently insignificant causes (James 3:4, James 3:5).

2. Its murderous character. It aimed at the destruction of Joseph's life. With unexampled unanimity, not a voice was raised against the proposal (perhaps made by Simeon) to kill him and cast his lifeless body into a pit. The proposal of Reuben must have been understood by the others as only a more excruciatingly cruel way of inflicting death, viz; by starvation. See here in Jacob's family a development of the same spirit of murder as existed in Adam's. Like Cain, the sons of Jacob were of that wicked one, and slew (in intention at least) their brother, and for the same reason (1 John 3:12).

3. Its impious design—to spoil his dreams. From this it is evident that they regarded his dreams as a Heaven-sent prognostication of his future greatness; else, if they regarded them as purely boyish fancies, why should they have felt annoyed at what was so evidently groundless? Hence, in seeking to prevent the realization of his dreams they were actually fighting against God. But it is just precisely in proportion as wicked men see God's hand in any prophecy or program that they take measures to insure its defeat (cf. 1 Samuel 19:1; 2 Kings 6:14).

4. Its ruthless execution. They took him and cast him into a pit. The crime was perpetrated

III. THE ATTEMPTED RESCUE. The stratagem of Reuben was—

1. Mercifully designed. Reuben, in some respects not a person to be greatly admired, weak and vacillating in his character, and easily drawn aside by stronger natures into sinful courses, appears in this matter to have been the only one of Joseph's brethren in whom the natural affections of a brother were not completely overborne. Though he wanted the courage to resist his stronger-minded brothers, he seems to have conceived the purpose of saving, if he could, the life of Joseph. So far the stratagem was good, only it was—

2. Timidly planned. The narrative would almost seem to convey that Reuben in the first onset of his opposition to his brother's nefarious intentions had succeeded in wresting Joseph from their hands. Had he at that moment asserted himself with vigor and boldness, as became the firstborn of the house, he might have saved Joseph altogether. But, alas, true to his feeble and pusillanimous character, he allowed himself to be overcome by the clamors of his fiercer-natured brethren, and only proposed that instead of imbruing their hands in Joseph's blood they should inflict on him the horrors of starvation. In making such a proposal of course Reuben hoped to be able to effect his deliverance, in which he might have succeeded, had he acted with promptitude and decision. But instead his stratagem was—

3. Weakly carried through. Where Reuben was when his brethren were comforting their hearts with a dinner after Joseph's consignment to the cistern, and concocting the matter of his sale, the narrative does not say; but most likely he was by himself, deliberating, and resolving, and hesitating, and delaying, instead of acting. Hence his stratagem was—

4. Completely defeated. By the time he had got his mind made up to act it was too late. When he returned to the pit Joseph was gone, and, like many another procrastinator, he could only bemoan his own folly.

HOMILIES BY F. HASTINGS
Genesis 37:14, Genesis 37:15
Joseph leaving home.
"Go, I pray thee, see whether," &c. Joseph left home unexpectedly. He knew not when he left it to seek his brethren that he would never come back again. After a longer journey than he anticipated Joseph finds his brethren.

I. Like many leaving home, Joseph MET WITH FAITHFUL GUIDES. There are generally companions, teachers, ministers to help.

II. Like many leaving home, Joseph FELL INTO SNARES. He could not help himself. The snares were not such as were willingly entered. The wicked entrapped him. On his youth, far from home, defenseless, and kindly-intentioned, nine cowardly men fell.

III. Like many away from home, Joseph FOUND THAT GOD CARED FOR HIM WHEN HIS EARTHLY FATHER COULD NOT. Reuben was the means of saving him from death. Sold into slavery, he was still on the highway to eminence. We have to beware of hateful and murderous thoughts, remembering "that he that hateth his brother is" (so far as intent goes) "a murderer." In all journeyings we have to commit our way unto the Lord, and he will guide and defend.—H.

HOMILIES BY J.F. MONTGOMERY
Genesis 37:20, Genesis 37:21
God's providence and man's responsibility.
I. GOD'S PURPOSES CARRIED OUT BY MEN IRRESPECTIVE OF THEIR OWN PLANS. The word to Abraham (Genesis 15:13) does not seem to have been thought of by Jacob. After long wandering he seemed to be settled in Canaan. But God was bringing to pass his word. Jacob's injudicious fondness for Joseph, the anger and murderous design of his brethren (cf. John 11:50; Acts 3:17), Reuben's timid effort for his deliverance (cf. Acts 5:1-42 :88), Judah's worldly wise counsel (cf. Luke 13:31), Joseph's imprisonment by Potiphar, the conspiracy in Pharaoh's household, were so many steps by which the sojourn in Egypt was brought about. So in the founding of the Christian Church. The writing on the cross (John 19:20) pointed to three separate lines of history, two of them pagan, which combined to bring about the sacrifice of Christ and the spread of the gospel. So in the case of individuals. God's promises are sure (2 Corinthians 1:20). There may seem to be many hindrances, from ourselves (Psalms 65:3) or from circumstances; but no cause for doubt (Luke 12:32; Luke 22:35). Unlikely or remote causes are often God's instruments. The envy of the Jews opened for St. Paul, through his imprisonment, a door to the Gentiles which otherwise he would not have had (Acts 21:28; Philippians 1:13).

II. IT IS NO EXCUSE FOR WRONGDOING THAT IT HAS WORKED GOOD (Cf. Romans 9:19). The cruel act of his brethren brought about the realizing of Joseph's dreams, his greatness in Egypt, the support of the whole family during the famine, and the fulfillment of God's word; but not the less was it wrong (Genesis 42:21; cf. Matthew 26:24). Moral guilt depends not upon the result, but on the motive. God has given the knowledge of redemption to move our will, and the example of Christ and the moral law to guide our lives. The fulfillment of his purposes belongs to himself. He needs not our help to bring it to pass. It is not his will that we should forsake his immutable rules of right and Wrong, even for the sake of bringing on the fulfillment of prophecy. Much evil has sprung from neglect of this—e.g. the maxim, Faith need not be kept with heretics. God's will and promise, Psalms 37:3-5.

III. To EACH ONE THERE IS A HISTORY WITHIN A HISTORY. Our actions lead to their appropriate results (Galatians 6:8) at the same time that they tend to carry out God's purposes, whether we will or not. Each one is a factor in the great plan which in the course of ages God is working out (John 5:17). Men such as they are, wise or ignorant, guided by the Spirit or resisting him, loving or selfish, pressing upwards or following worldly impulses, all are so directed by a power they cannot comprehend that they bring about what he wills (Psalms 2:2-4). But along with this there is a history which concerns ourselves, which we write for ourselves, the issues of which depend immediately upon ourselves. To each a measure of time, knowledge, opportunity has been given, on the use of which the line of our course depends. Nothing can turn aside the course of God's providence; but upon our faithfulness or unfaithfulness depends our place and joy in it. Hence encouragement to work for Christ, however small our powers (1 Samuel 14:6). The little is accepted as well as the great; and as "workers together with him" (2 Corinthians 6:1) our work cannot be in vain.—M.



Verses 26-36
EXPOSITION
Genesis 37:26, Genesis 37:27
And Judah (apparently shrinking from the idea of murder) said unto his brethren, What profit is it if (literally, what of advantage that) we slay our brother, and conceal his blood? (i.e. and hide the fact of his murder). Come, and let us sell him to the Ishmaelites, and let not our hand be upon him (literally, and our hand, let it not be upon him, i.e. to slay him); for he is our brother and our flesh—or, more expressly, our brother and our flesh he (cf. Genesis 29:14). And his brethren were content—literally, hearkened, viz; to the proposal.

Genesis 37:28
Then there passed by Midianites merchantmen;—literally, and passed by the men, Midianites (by country), merchants (by profession). On the different appellations given to the traders vide infra, Genesis 37:36—and they—not the Midianites (Davidson), but Joseph's brethren—drew and lifted up Joseph out of the pit, and sold Joseph to the Ishmaelites for twenty pieces of silver—literally, for twenty (sc. shekels) of silver—L2 10s.; the price afterwards fixed for a boy between five and twenty (Le Genesis 27:5), the average price of a slave being thirty shekels (Ezekiel 21:32), and Joseph only bringing twenty because he was a lad (Kurtz), because the Midianites desired to make money by the transaction (Keil), perhaps because-his brethren wished to avoid the reproach of having acted from love of gain (Gerlach), but most probably because Joseph's brethren cared little what they had for him, if so be they were rid of him (Lawson). On the term keseph vide Genesis 20:16. And they brought Joseph into Egypt—where they in turn disposed of their purchase, doubtless at a profit (verse 36).

Genesis 37:29, Genesis 37:30
And Reuben (in whose absence apparently the scheme of sale had been concocted and carried through) returned to the pit (obviously with a view to deliver Joseph); and, behold, Joseph was not in the pit; and he rent his clothes—a token of his mingled grief and horror at the discovery (of. Genesis 37:34; Genesis 44:13; 2 Samuel 13:31; 2 Kings 18:37; Job 1:20). And he returned unto his brethren, and said, The child (or young man, as in Genesis 4:23, where יֶלֶד in the one hemistich is equivalent to אִישׁ in the other) is not; and I, whither shall I go—i.e. however shall I account for his disappearance?

Genesis 37:31, Genesis 37:32
And they—i.e. Joseph's Brethren, including Reuben, to whom manifestly the matter had been explained, and who wanted the courage either to expose their wickedness or to dissent from their device for deceiving Jacob—took Joseph's coat, and killed a kid of the goats,—more correctly, a he-goat of the goats, since the name of goat seems to have belonged in a wider sense to other animals also (Gesenius); usually understood to mean the somewhat older he-goat which was used as a sin offering—Le Genesis 16:9; Genesis 23:19; Numbers 7:16; Numbers 15:24 (Furst)—and dipped the coat in the blood; and they sent the coat of many colors (vide on Numbers 15:3), and they brought it (or caused it to be brought by the hands of a servant) to their father, and said (of course by the lips of the messenger), This have we found: know now whether it be thy son's coat or no. Either Jacob's sons had not the fortitude to witness the first outburst of his grief, or they had not the effrontery requisite to carry through their scheme in their own persons, and were accordingly obliged to employ another, probably a slave, to carry home the bloody coat to Jacob in Hebron.

Genesis 37:33
And he knew it, and said, It is my son's coat; an evil beast (vide Genesis 37:20) hath devoured him (this was precisely what his sons meant him to infer); Joseph is without doubt rent in pieces— טְרֹף טֹרַף, the inf. abs. Kal with the Pual expressing undoubted certainty.

Genesis 37:34
And Jacob rent his clothes, and put sackcloth upon his loins,— שָׂק (cf. σάκος, el, frog, saccus), the usual dress of mourners (2 Samuel 3:31; Nehemiah 9:1; Esther 4:1), was a coarse, thick haircloth, of which corn sacks were also made (Genesis 42:25), and which in cases of extreme mental distress was worn next the skin (1 Kings 21:27)—and mourned for his son many days. Though twenty-two years elapsed before Jacob again beheld his son, and though doubtless the old man's grief for the premature and, violent death, as he imagined, of Rachel's child was little abated by the lapse, of time, yet the expression "many days" may only be employed to mark the intensity of Jacob's sorrow, which continued longer than the customary mournings of the period.

Genesis 37:35
And all his sons—the criminals become comforters (Lange)- and all his daughters—either Jacob had other daughters besides Dinah (Kalisch, Gerlach, 'Speaker's Commentary'), or these included his daughters-in-law, the word being employed as in Ruth 1:11, Ruth 1:12 (Willet, Bush, Murphy), or the term is used freely without being designed to indicate whether he had one or more girls in his family—rose up to comfort him (this implies the return of Jacob's brethren to Hebron); but he refused to be comforted; and he said (here the thought must be supplied: It is vain to ask me-to be comforted), For I will go down into the grave unto my son mourning—or, retaining the order of the Hebrew words, which is almost always more expressive than those adopted by our translators, I will go down to my son mourning to, or towards, in the direction of, Sheol. The term שְׁאֹל —more fully שְׁאוֹל, an inf. absol, for a noun, either

Genesis 37:36
And the Midianites—or Medanites, descendants of Medan, a brother of Midian, both of whom were sons of Abraham by Keturah (Genesis 25:2). That the Arabian merchants are called Ishmaelites (Genesis 37:27), Midianites (Genesis 37:28), and Medanites (Genesis 37:36), is explained as an evidence of varying legends (Tuch, Bleek, Davidson, Colenso), but is better accounted for as indicating that the traders were composed of men of various nations (Clericus); that the Midianites, Ishmaelites, and Medanites were often confounded from their common parentage and closely similar habits (Keil); that the narrator did not intend to lay stress upon the nationality, but upon the occupation, of the travelers (Havernick); that the proprietors of the caravan were Ishmaelites, and the company attending it Midianites or Medanites (Lange); that the Ishmaelites were the genus, and the Midianites and Medanites the species, of the same nation (Rosenmüller, Quarry); that the Midianites or Medanites were the actual purchasers of Joseph, while the caravan took its name from the Ishmaelites, who formed the larger portion of it (Murphy)—sold him into Egypt (i.e. having brought him into Egypt, perhaps, as Luther conjectures, passing through Hebron on the way, sold him) unto Potiphar,—the name is abbreviated from Poti-Phera (Genesis 41:50), i.e. he who belongs to the sun (Gesenius, sub voce). The LXX. render Πετεφρής or Πετεφρῆ—an officer— סָרִיס, from סָרַס, an unused root signifying to pull up by the roots, originally means a eunuch (Isaiah 56:3, Isaiah 56:4 ), such as Oriental monarchs were accustomed to set over their harems (Esther 2:3, Esther 2:14, Esther 2:15; Esther 4:5), but is here employed to denote an officer or courtier generally, without any reference to the primary signification, since Potiphar was married—of Pharaoh's (vide Genesis 12:15), and captain of the guard—literally, captain of the slaughterers, i.e. chief officer of the executioners, the nature of whoso duties may be understood from the fact that he was keeper of the State prison, "where the king's prisoners were bound" (Genesis 39:20).

HOMILETICS
Genesis 37:26-36
Joseph carried by Midianites to Egypt.
I. THE INFAMOUS SALE.

1. The wicked proposal. "Come, and let us sell him. By whatever motives Judah was actuated, the notion that either he or his brethren had a right thus to dispose of Joseph's life was not simply an open violation of the Divine law which constituted all men with equal fights, and in particular made every man his brother's keeper, not his brother's destroyer or proprietor, but a hideous discovery of the utter perversion of moral nature which had taken place in the case of Joseph's brethren. So low had they now sunk, that they were become not alone without humanity, but without natural affection as well.

2. The double reason.

3. The favorable opportunity. Many wicked schemes are happily never carried through because the opportunity is wanting—thanks to Divine providence! But, on the other hand, thousands of nefarious crimes are born of the opportunity—thanks to the sinful ingenuity of the fallen heart I The scheme of Judah was clearly suggested by the providential circumstance that at the moment an Ishmaelitish caravan was passing by on its way with gums and spicery to Egypt. That caravan was God's chariot sent to convey Joseph to the throne of Egypt. Judah asked his brethren to see in it a prison van to take their brother into slavery in Egypt. Wicked men and God may often seem to play at cross purposes with one another, but God always triumphs. Man proposes; God disposes.

4. The accomplished transaction. "They drew and lifted Joseph up out of the pit, and sold him to the Midianites for thirty pieces of silver." The first recorded specimen of a transaction which has frequently been repeated in the history of mankind. Slave markets have often imitated, but seldom surpassed, the wickedness of which Joseph's brethren were guilty. It was not simply a fellow-creature that they sold, but a brother; and they had not even the poor apology of getting a good bargain, as they sold him for twenty shekels—little over forty shillings!

5. The unforeseen result. Joseph's purchasers conveyed him into Egypt, and sold him, as probably his brethren expected; it is scarcely likely they anticipated he would find his way into so honorable service as that of a high officer of state. But God was taking Joseph thereby a step nearer to his predicted elevation.

II. THE DOLEFUL TIDINGS.

1. The ominous symbol. The coat of ends, the token of a father's love for his darling son, the insensate ruffians, after dipping it in blood, caused to be conveyed into their father's presence by the hands of a swift-footed messenger. This was rather a proof of their cowardice than of their consideration for Jacob's feelings.

2. The pretended discovery. The bearer of the blood-stained tunic was directed to say that the brethren had found the robe, and to ask, with expressions of their deep concern, whether or not it was the coat of his beloved son. Their intention we cannot think was to stab their father's heart, but to mislead his judgment.

3. The expected inference. As they designed, the old man concluded that his son was devoured: "Joseph is without doubt rent in pieces." Seldom do villains' plots succeed so well.

III. THE SORROWING PARENT.

1. The bitter grief. The depth and tenderness of Jacob's mourning for his lost son was—

2. The ineffectual consolation. "All his sons and all his daughters rose up to comfort him; but he refused to be comforted." For this Jacob was

HOMILIES BY F. HASTINGS
Genesis 37:28
Drawn from the pit.
"And they drew and lifted up Joseph out of the pit." As a compromise Joseph had been thrown into a pit. His brothers at first intended to murder him. Their intention was almost as bad as a murder. The Scriptures tell us that "he that hateth his brother is a murderer." And one writer says, "Many a man who has not taken a brother's life, by indulgence of malevolence, is in the sight of God a more sinful man than many who have expiated their guilt on a scaffold." Joseph only was the gainer in that life was spared. To the brothers deep guilt appertained. They threw him into a pit to perish, thinking possibly to lessen guilt by avoiding the actual shedding of blood.

I. WE MUST EXPECT TO FIND PITFALLS IN LIFE. To Joseph the snare came suddenly. He was forced in. He had acted as he believed rightly in revealing the wicked deeds of his brethren, and he suffers for it. His brothers seize the first opportunity of bringing reprisals upon him for what they considered his officiousness. When alone they seized him. They were ten men to one stripling. Coward brothers! "In with him," they say. In the pit's depth is security, in its dryness speedy death. The pitfalls into which many stumble or into which they are drawn are such as these: circumstances being altogether unfavorable in life; or severe and overpowering temptations to some special sin, as intemperance, passion, or lust; or greed, or ambition, or spiritual pride. Debt, loss of character, and despondency are also deep pitfalls. If we come to love evil for itself, that is a very deep pit, and it adjoins that state which is hopeless. Many are drawn into these pits by carelessness, indifference, and neglect, while others are so entangled by circumstances and conditions of birth that the wonder is that they ever escape.

II. THERE IS OFTEN DELIVERANCE FROM THE DEEPEST PITFALLS. To Joseph it came at the right moment. It came in response to earnest desire. The brothers thought to make a profit by his deliverance, but God was saving him through their avarice and timidity. Joseph was helpless. His brothers had to lift him out. We must feel our helplessness, and then Christ is sure to deliver us from the pit of sin and despair. The brothers of Joseph had low and mercenary aims in lifting up their brother; Jesus is all love and self-sacrifice in the effort to save us. Nothing but the long line of his finished work and fervent love could reach souls. When brought up from the pit we shall not be inclined to praise ourselves. We shall ascribe all the glory to him who "brought us up out of the deep pit and fairy clay, and placed our feet upon a rock, and established our goings."—H.

38 Chapter 38 

Verses 1-30
EXPOSITION
Genesis 38:1
And it came to pass. The present chapter appears to interrupt the continuity of the narrative of Joseph's history. Partly on this account, and partly because the name Jehovah occurs in it (Genesis 38:7, Genesis 38:10), it has been pronounced a later Jehovistic interpolation (Tuch, Bleek, Davidson, Coleuso). Its design has been explained as an attempt to glorify the line of David by representing it as sprung from Judah (Bohlen), or to disclose the origin of the Levitate law of marriage among the Jews (Knobel); but the incidents here recorded of Judah and his family are fitted to reflect dishonor instead of glory on the ancestry of David (Havernick); and the custom here mentioned of raising up seed to a dead brother by marrying his widow, though the idea may have originated with Judah (Lange), is more likely to have descended from earlier times (Delitzsch, Keil). Rightly understood, the object of the present portion of the record appears to have been not simply to prepare the way for the subsequent (Genesis 46:8-27) genealogical register (Gerlach), or to contrast the wickedness of Judah and his sons with the piety and chastity of Joseph in Egypt (Wordsworth), or to recite the private history of one of Christ's ancestors (Bush, Murphy, 'Speaker's Commentary'), or to show that the pre-eminence of Judah in the patriarchal family was due exclusively to grace (Candlish), but also and chiefly to justify the Divine procedure in the subsequent deportation of Jacob and his sons to Egypt (Keil). The special danger to which the theocratic family was exposed was that of intermarrying with the Canaanites (Genesis 24:3; Genesis 28:6). Accordingly, having carried forward his narrative to the point where, in consequence of Joseph's sale, a way begins to open up for the transference of the patriarchal house to the lend of the Pharaohs, the historian makes a pause to introduce a passage from the life of Judah, with the view of proving the necessity of such removal, by showing, as in the case of Judah, the almost certainty that, if left in Canaan, the descendants of Jacob would fall before the temptation of marrying with the daughters of the land, with the result, in the first instance, of a great and rapid moral deterioration in the holy seed, and with the ultimate effect of completely obliterating the line of demarcation between them and the surrounding heathen world. How the purity of the patriarchal family was guarded till it developed into a powerful nation, first by its providential withdrawment in infancy from the sphere of temptation (Genesis 46:5), then by its separate establishment in Goshen beside a people who regarded them with aversion (Genesis 46:34), and latterly by its cruel enslavement under Pharaoh (Exodus 1:10), is a subject which in due course engages the attention of the writer. At that time.
Genesis 38:2
And Judah saw there the daughter of a certain (literally, of a man, a) Canaanite,—not of a merchant (Onkelos), but of an inhabitant of the land of Canaan—whose name was Shuah;—"Wealth," "Riches," "Cry for Help" (Gesenius). This was not the name of Judah's wife (LXX.), but of her father—(vide Genesis 38:12)—and he took her,—i.e. married her (viz. Genesis 6:2; Genesis 24:67)—and went in unto her.

Genesis 38:3
And she conceived, and bare a son; and he called his name Er—"Watcher" (Gesanius). What is commonly regarded as an idiosyncrasy of the Elohist, viz; the naming of a child by its father, here occurs in a so-called Jehovistic section.

Genesis 38:4
And she conceived again, and bare a son; and she called his name Onan—"Strength" (Gesenius). The naming of a child by its mother a peculiarity of the so-called Jehovist; but vide Genesis 16:15.

Genesis 38:5
And she yet again conceived (lit; and she added again), and bare a son; and called his name Shelah:—"Prayer" (Gesenius), "Peace" (Furst)—and he (i.e. Judah) was—sc; absent (Gerlach); or, translating impersonally, it was, i.e. the event happened (Murphy)—at Chezib,—probably the same as Achzib (Joshua 15:44; Micah 1:14, Micah 1:15) and Chezeba (1 Chronicles 4:22), which in the partitioning of the land fell to the sons of Shelah, and was here mentioned that Shelah's descendants might know the birthplace of their ancestor (Keil); or the fact of Judah's absence at the birth of his third son may be recorded as the reason of the name, "Peace," "Rest, "Prosperity, which the child received (Gerlach)—when she bare him—literally, in her bearing of him.

Genesis 38:6
And Judah took a wife (cf. Genesis 21:21; Genesis 24:4) for Er his firstborn,—"by the early marriage of his sons Judah seems to have intended to prevent in them a germinating corruption (Lange)—whose name as Tamar—"Palm tree" (Gesenius). Though the name was Shemitic, it does not follow that the person was. Cf. Melchisedeck and Abimelech. Yet she is not expressly called a Canaanite, though it is more than probable she was. Lange conjectures that she may have been of Philistine descent, and thinks the narrative intends to convey the impression that she was a woman of extraordinary character.

Genesis 38:7
And Er, Judah's firstborn, was wicked in the sight of the Lord. The connection between Er's name ( עֵר ) and Er's character ( רַע) is noticeable. The special form which his wickedness assumed is not stated; but the accompanying phrase suggests that, as in the case of the Sodomites (Genesis 13:13; Genesis 19:5), it was some unnatural abomination. And the Lord slew him—literally, caused him to die; not necessarily by direct visitation; perhaps simply by allowing him to reap the fruits of his youthful indulgence in premature and childless death, which yet was so rapid and so evidently entailed by his evil courses as immediately to suggest the punitive hand of God.

Genesis 38:8
And Judah said unto Onan (obviously after a sufficient interval), Go in unto thy brother's wife, and marry her,—literally, and perform the part of levir, or husband's brother, to her. The language seems to imply that what was afterwards in the code Mosaic known as the Lex Leviratus (Deuteronomy 25:5, Deuteronomy 25:6) was at this time a recognized custom. The existence of the practice has been traced in different frames among Indians, Persians, and other nations of Asia and Africa—and raise up seed to thy brother. As afterwards explained in the Hebrew legislation, the first. born son of such a Levirate marriage became in the eye of the law the child of the deceased husband, and was regarded as his heir.

Genesis 38:9, Genesis 38:10
And Onan knew that the seed should not be his; and it came to pass, when—literally, and it was if, i.e. whenever—he went in unto his brother's wife, that he spilled it on the ground (literally, destroyed to the ground), lest that he should (or, so as not to) give seed to his brother. And the thing which he did displeased (literally, was evil in the eyes of) the Lord:—the word Jehovah is employed not because the writer was a late interpolator, but because the sin of Onan was an offence against the sanctity and prosperity of the theocratic family (Hengstenberg)—wherefore he (i.e. Jehovah) slew him also (vide supra).

Genesis 38:11
Then said Judah to Tamer his daughter-in-law, Remain a widow—almanah, from alam, to be solitary, forsaken, signifies one bereft of a husband, hence a widow (cf. Exodus 22:21)—at thy father's house (cf. Le Genesis 22:13), till Shelah my son be grown. It is implied that this was merely a pretext on the part of Judah, and that he did not really intend to give his third son to Tamar, considering her an unlucky woman (Delitzsch, Keil, Kalisch), or, at least, not at present, under the impression that the deaths of Er and Onan had been occasioned by their too early marriages (Lange). The reason of his failure to release Tamar from her widowhood is added in the ensuing clause. For he said (sc. in his heart), Lest peradventure he die also, as his brethren did. And Tamer went and dwelt in her father's house.
Genesis 38:12
And in process of time—literally, and the days were multiplied (cf. Genesis 4:3), which is rendered by the same words in the A.V.—the daughter of Shuah Judah's wife died; and Judah was comforted (or, comforted himself, ceased to mourn), and went up unto his sheep-shearers (vide Genesis 31:19) to Timnath,—a border town between Ekron and Bethshemesh (Joshua 15:10) in the plain of Judah (Kalisch, Wordsworth, W. L. Alexander in Kitto's 'Cyclopedia'); but more probably here a town (Joshua 15:57) in the mountains of Judah (Robinson, 2.343, Keil, Alford, 'Speaker's Commentary')—he and his friend—ὁ ποιμὴν αὐτοῦ (LXX.)—Hirah the Adullamite.

Genesis 38:13
And it was told Tamer, saying, Behold thy father in-law— חָם, a father-in-law, from חָמָה, unused, to join together. Of. γαμβρός for γαμερός, a son-in-law, or generally one connected lay marriage, from γαμέω—goeth up to Timnath to shear his sheep .

Genesis 38:14
And she put her widow's garments off from her (to prevent detection by Judah), and covered her with a veil,—to conceal her features, after the fashion of a courtesan (Genesis 38:15; cf. Job 24:15)—and wrapped herself,—possibly with some large mantle (Alford)—and sat in an open place,—literally, in the opening (i.e. gate) of Enaim (LXX; Gesenius, Keil, Kalisch, Lange, et alii); less happily, in the opening of the eyes, i.e. in a public and open place (Calvin), in the parting of the ways, in bivio itineris (Vulgate), in the opening (or breaking forth) of the two fountains (Aben Ezra, Rosenmüller)—which is by (or upon) the way to Timnath;—"close to the site of Thamna, now Tibneh, three miles to the east, on an ancient road coming from Adullam, the very road by which the patriarch Judah would have come from Adullam to Timnah, is a ruin called Allin, or Anita, or Ainim" ('Palestine Exploration,' quoted by Inglis)—for she saw that Shelah was grown (he was probably not much younger than either of his brothers who had died), and she was not given unto him to wife—literally, for a wife.

Genesis 38:15
When (literally, and) Judah saw her, he (literally, and he) thought her to be an harlot;—literally, thought her (i.e. took her for) an harlot, like λογίζεσθαι τινα de r& (cf. 1 Samuel 1:13; Job 13:24), or to זוֹנָה (fem. part. of זָנַה, commit fornication); vide Genesis 34:31—because she had covered her face—more meretricis.

Genesis 38:16
And he turned unto her by the way, and said, Go to, I pray thee, let me come in unto thee; (for he knew not that she was his daughter-in-law). Though willing to commit adultery or fornication, Judah would have shrank from the sin of incest. And she said, What wilt thou give me, that thou mayest come in unto me? The conduct of Tamer, though in every way reprehensible, is not to be attributed to mere lust, or inordinate desire for offspring, if not from the son Shelah, then from the father Judah, but was probably traceable to a secret wish on the one hand to be avenged on Judah, and on the other hand to assert her right to a place amongst the ancestresses of the patriarchal family. Yet Tamar was really guilty of both adultery and incest, though Lange thinks the wickedness of Er and Onan renders this open to question.

Genesis 38:17
And he said, I will send thee a kid from the flock—literally, a kid of the goats (Genesis 38:20; cf. 15:1). And she said, Wilt thou give me a pledge, till thou send it?—literally, if thou wilt give me a pledge until thy sending (sc. then I consent to thy proposal).

Genesis 38:18
.—And he said, What pledge shall I give thee? And she said, Thy signet,—the chotham, or signet, was either worn on the finger, δακτυλίον (LXX.) or suspended round the neck by a pithil, or silk string. Its impression was a sign of property and a means of security (cf. Matthew 27:66; John 3:33; Ephesians 1:13, &c.). Among the ancient Babylonians it was customary for every one to wear such a ring (Herod; 1.195); and modern Arabians in towns wear a seal-ring on the finger, or fastened by a cord round the neck, the impression of which serves as a signature (Robinson, 1:52). The seals and signets that have been brought to light by the excavations in Assyria and Babylon are of various forms and materials. They show the art of engraving to have been of great antiquity; but whether Judah's signet was marked with alphabetical characters cannot be determined, though it may have been, since alphabetical writing was as old at least as the time of Abraham (vide Keil, 'Introd.,' Part I. sect. 1. ch. 1. § 4)—and thy bracelets (rather, thy chain, pithil, ut supra), and thy staff (the mateh, or rod, was so called from the idea of stretching out, the root being natah, to stretch out or extend) that is in thine hand. This too every Baby-Ionian carried (Herod; 1.195). "It was necessarily adorned with some device carved upon it, and consisting in a flower or a fruit, a bird, or some other animal" (Kalisch). And he gave it her, and came in unto her, and she conceived by him.
Genesis 38:19
And she arose, and went away, and laid by her vail from her, and put on the garments of her widowhood.

Genesis 38:20
And Judah sent the kid—literally, the kid of the goats, which he had promised (Genesis 38:17)—by the hand of his friend the Adullamite, to receive his pledge from the woman's hand: but (literally, and) he (i.e. Hirah) found her not.
Genesis 38:21
Then he asked the men of that place, saying, Where is the harlot,—literally, the consecrated, the prostitute being regarded as "one devoted to the worship of Astarte, a goddess of the Canaanites, the deification of the generative and productive principle of nature," corresponding to the Babylonian Ashtarte, whose worship was of a grossly libidinous character (Herod; 1.199). Cf. Deuteronomy 23:19; Numbers 25:1; Hosed Numbers 4:14; and vide Keil on Deuteronomy 23:19 that was openly by the way side?—or, that was in Enajim on the way, ut supra, Deuteronomy 23:14). And they said, There was no harlot (or kedeshah) in this place.

Genesis 38:22
And he returned to Judah, and said, I cannot find her; and also the men of the place said, that there was no harlot (or kedeshah) in this place.
Genesis 38:23
And Judah said, Let her take it to her,—literally, let her take to herself (sc. the pledge)—lest we be shamed (literally, become a contempt, i.e. by inquiring after her. Though not afraid to sin against God, Judah was pained at the idea of losing his reputation before men): behold, I sent this kid (i.e. I take you to witness that I have fulfilled my premise), and thou hast not found her.
Genesis 38:24
And it same to pass about three months after (the usual time at which pregnancy is certainly determined), that it was told Judah, saying, Tamar thy daughter-in-law hath played the harlot (or, acted as a zonah); and also, behold, she is with child by whoredom. And Judah said (altogether unmindful of his own iniquity three months previous), Bring her forth, and let her be burnt. Under the law stoning was the punishment allotted to the crime of Tamar (Deuteronomy 22:20-24), burning being added only in cases of excessive criminality (Le Genesis 20:14; Genesis 21:9). It is obvious that the power of life and death lay in the hand of Judah, as the head of his family.

Genesis 38:25
When she was brought forth (literally, she was brought forth, and), she sent to her father-in-law (who apparently had not the heart to witness the execution of his own sentence), saying, By the man, whose these are, am I with child: and she said, Discern, I pray thee, whose are these, the signet, and bracelets (or chain), and staff.
Genesis 38:26
And Judah acknowledged (or discerned, ut supra, i.e. recognized) them, and said, She hath been more righteous than I;—though Tamer was far from innocent (vide vex. 16), she was by no means as culpable as Judah—because that ( כִּי־עַל־כֵּן, for, for this cause, i.e. that so it might hap, pen to me: vide Genesis 18:5 ) I gave her not to Shelah my son. And (in token of his penitence) he knew her again no more.
Genesis 38:27
And it came to pass in the time of her travail, that, behold, twins were in her womb. Cf. the case of Rebekah (Genesis 25:24).

Genesis 38:28
And it came to pass, when she travailed,—literally, in her bringing forth (cf. Genesis 35:17)—that the one put out his hand:—literally, and it (sc. the child) gave a hand, i.e. it was an abnormal and dangerous presentation—and the midwife (vide Genesis 35:17) took and bound upon his hand a scarlet thread, saying, This came out first.
Genesis 38:29
And it came to pass, as he drew back his hand, that, behold, his brother came out: and she (i.e. the midwife) said, How hast thou broken forth! this breach be upon thee:—literally, What a breach hast thou made! upon thee, a breach, or, Why hast thou broken forth for thyself a breach (Delitzsch)? or, How hast thou made for thee a breach? (Murphy)—therefore his name was called Pharez—or Breach (cf. Genesis 46:12; Numbers 26:20; 1 Chronicles 2:4; Matthew 1:3).

Genesis 38:30
And afterward came out his brother, that had the scarlet thread upon his hand: and hi, name was called Zarah—Splendor.

HOMILETICS
Genesis 38:1-30
The house of Judah: a family record of sin and shame.
I. THE WICKEDNESS OF ER AND ONAN.

1. Early. On any hypothesis Er and Onan can have been little more than boys when they were married, and yet they appear to have arrived at a remarkable precocity in sin. Nor was it simply that they had shed the innocence and purity of youth, but they had also acquired a shameful proficiency in vice. Young scholars are mostly apt learners, especially in the devil's school.

2. Unnatural. Though not described, the wickedness of Judah's first son had relation to some perversion of the ordinance of marriage; that of his second is plainly stated to have been uncleanness and self-pollution. Neither against nature nor contrary to grace are the endearments of the married state, but every act outside of the Divine permissions concerning woman is both.

3. Heinous. The act of Er is characterized as "wicked in the sight of the Lord," while that of Onan is said to have displeased the Lord. Hence it may be reasonably inferred that the essential criminality in both cases was the same. They were both perversions of a natural ordinance. They both militated against the purity and development of the theocratic family. Both indicated a contemptuous unbelief in the promise of the covenant, and a sacrilegious disregard for the calling of Israel as the progenitor of the promised seed. Hence both were deserving of Divine reprobation.

4. Disastrous. The tendency of all sin is ruinous, both for body, soul, and spirit. Whether as a natural result of indulgence in vice, or as a direct punitive visitation from God, Er and Onan were consigned to premature graves; and this, it should be noted by young persons of both sexes, is the almost inevitable consequence of indulgence in secret vice, and in particular of the practice of which Onan was guilty. Yielded to, it debilitates the physical constitution by a wasting of the vital powers, it impairs the mental faculties, it corrupts the moral nature, it sears and petrifies the conscience, and finally, what might have been a fair specimen of noble and virtuous manhood or womanhood it covers up, a poor, wasted, shivering skeleton, beneath the clods of the valley, causing it to lie down among the sins of its youth.

II. THE SIN OF TAMAR. The conduct of Judah's daughter-in-law, the young widow of Er and Onan, though not without its extenuations, in having been partly provoked by Judah's reluctance to marry her to Shelah, and partly inspired by a desire to take her place among the ancestresses of the promised seed, was yet in many respects reprehensible.

1. She discovered impatience. Although Judah did manifest a temporary unwillingness to give her Shelah for a husband, she might have reasoned that, after losing two sons, it was not unnatural that he should hesitate about exposing a third to the same risk of destruction.

2. She manifested unbelief. If Tamar did regard herself as wronged, as most undoubtedly she was, instead of taking measures to right herself, she should have left her cause to God, who had already vindicated her against the wickedness of her youthful husbands, and who in his own time and way would doubtless have interposed to assert her prerogative as a widow belonging to the family of Israel.

3. She practiced deception. Laying aside her widow's garments, and assuming the attire of a harlot, she took her station at the gate of Enajim, on the way to Timnath, and pretended to be a prostitute. Tamar manifestly was not a woman of refined and delicate sensibilities; but then she was a Canaanite, and had been the wife of Er and Onan, who were not calculated to improve her modesty.

4. She was guilty of temptation. It is true the narrative does not represent her as having been guilty of solicitation, like the "foolish woman" described by Solomon (Proverbs 7:6-23; Proverbs 9:14-18). Perhaps she knew that Judah would not require solicitation; but if so she was all the more guilty in placing temptation in Judah's way.

5. She committed incest. The guilt of an incestuous connection which rested on Judah unconsciously she had knowingly and willingly taken on herself.

III. THE TRANSGRESSIONS OF JUDAH. More numerous, if not more heinous, than those of either his sons or his daughter-in-law were the offences of Judah. Jacob's fourth son sinned—

1. In marrying a Canaanitish wife. Though Judah's marriage with Shuah's daughter was blessed by God, who made it fruitful, it does not follow that it was approved by God.

2. In withholding Shelah from Tamar. Although it does not appear as yet to have been commanded that in default of issue a widow should be married by her deceased husband's brother, it is obvious that Judah recognized that it should be so, both by his own act in giving Onan to Tamar after Er's death, and by his own subsequent confession with regard to Shelah (Genesis 38:26).

3. In deceiving Tamar. Instead of frankly telling her that he did not intend his third son to become her husband, he bound her to remain a widow, and sent her home to her father's house (instead of keeping her in his own) under the impression that Shelah was only withheld from her on the score of youth.

4. In committing sin with Tamar. Though in reality Judah committed incest, yet so far as his intention went it was only adultery, or fornication. Yet all forms of unchastity are forbidden in the law of God. And it gives a very low conception of the morality of Judah that he, a member of the consecrated family of Israel, who had himself been married, should have so openly, and deliberately, and coolly turned aside to seek the company of a common strumpet, as he imagined Tamar to be. Judah should have acted on the principle afterwards stated by Paul (1 Corinthians 7:9).

5. In condemning Tamar. "Bring her forth, and let her be burnt," said the indignant patriarch. It is obvious the sentence was excessive in its severity. It was not imperative, else it could not have been remitted; and a recollection of his visit to Timnath three months previously should have inclined him to lean to mercy's side. But the virtuous Angelos of society always procure indulgence for themselves by damning their fellow-sinners (Measure for Measure, Act II.). Scripture counsels differently (Matthew 7:3; Romans 2:22; Galatians 6:1).

Genesis 38:12-26
Judah's sin with Tamar.
I. COMMITTED.

1. Suddenly. It was occasioned by the sight of a supposed courtesan. Much evil enters by the eye (cf. 2 Samuel 11:2). Great need for the prayer of David (Psalms 119:37).

2. Openly. Judah was in the company of Hirah, his friend, when he beheld Tamar sitting in the gate of Enajim, and, without attempting to hide it from his friend, went to seek her society. Shamelessness in sin betokens great depravity.

3. Willfully. Though in a manner surprised by the temptation, Judah was not inadvertently betrayed into commission of his sin with Tamar, but, on the contrary, went about it in a remarkably deliberate manner.

4. Inexcusably. There was no reason why Judah should not have sought a second wife to succeed Shuah's daughter, rather than consort with prostitutes.

II. DETECTED.

1. Quickly. No doubt Judah thought he had heard the last of his indiscretion on the way to Timnath; but lo I in three short months his guilt is discovered. Not every offender is so speedily arrested; but sooner or later detection is inevitable for all. "Be sure thy sin will find thee out."

2. Unexpectedly. Judah never imagined that his own signet, and chain, and staff would be produced as witnesses against him; and criminals never can be sure from what quarter testimony shall arise to condemn them.

3. Completely. There was no possibility of Judah's evading the charge of Tamar. By no sort of ingenuity could he repudiate the articles of dress with which probably his household were familiar.

4. Publicly. At the very moment when Tamar was produced for execution Judah was obliged to confess his guilt in presence of his assembled household; and in like manner will the wicked yet be openly convicted in the sight of an assembled world.

III. CONFESSED.

1. Candidly. Found out, Judah did not attempt either to deny or to palliate his guilt, but frankly acknowledged that Tamar's condition was due to him.

2. Promptly. Nor did he hesitate to own his guilt, but immediately confessed what he had done.

3. Penitently. This we may infer from the statement of the historian that the offence was not again repeated.

IV. FORGIVEN. It does not fall within the scope of the historian's design to indicate whether Judah obtained mercy; but this may be reasonably concluded from—

1. The promptness of his confession.

2. The sincerity of his penitence.

3. The reality of his faith
—as evinced by the fact that he was reckoned among the ancestors of our Lord.

Genesis 38:27-30
Tamar's twins.
I. POINTS OF RESEMBLANCE.

II. POINTS OF DISTINCTION.

HOMILIES BY R.A. REDFORD
Genesis 38:1-30
The goodness and severity of God.
These occurrences in the family of Judah would seem

Judah is a wanderer from his brethren; a sensual, self-willed, degenerate man; yet it is in the line of this same wanderer that the promised seed shall appear. The whole is a lesson on the evil of separation from the people of God. Luther asks why such things were placed in Scripture, and answers,

39 Chapter 39 

Verses 1-6
EXPOSITION
Genesis 39:1
And Joseph was brought down to Egypt. The narrative now preparing to recite the fortunes of Joseph in Egypt, which eventually led, through his elevation to be Pharaoh's prime minister, first to the salvation of the patriarchal family, 'and finally to their settlement in Goshen, the historian reverts, in accordance with his usual practice, to a point of time antecedent to the incidents contained in the preceding chapter, and makes a new departure in his story from the moment of Joseph's crossing into Egypt. And Potiphar, an officer of Pharaoh, captain of the guard (vide Genesis 37:36), an Egyptian,—literally, a man of Mitzraim. This implies that foreigners were sometimes employed to fill responsible offices about the Court of Pharaoh. The phrase "is not a superfluous addition, as the population of Heliopolis, from remote times, included a considerable admixture of Arabians" (Kalisch)—bought him of the hands of the Ishmaelites (vide Genesis 37:36), which had brought him down thither.
Genesis 39:2
And the Lord—Jehovah, as usual, because the entire chapter is the work of the Jehovist (Tuch, Colenso), with the exception of a few alterations by the redactor (Davidson), or because, though the work of the Elohist, it has been modified by the Jehovistic editor (Bleek, Vaihinger); but more likely because the advancement of Joseph in Egypt was a special fruit of the theocratic promise which belonged to the patriarchal family (Hengstenberg, Quarry)—was with Joseph (cf. Genesis 39:21; Genesis 21:20; Genesis 26:24; Genesis 28:15), and he was a prosperous man (literally, a man prospering); and he was in the house of his master the Egyptian—i.e. as a domestic servant.

Genesis 39:3
And his master saw that the Lord (Jehovah) was with him—this does not imply that Potiphar was acquainted with Jehovah, but simply that he concluded Joseph to be under the Divine protection—and that the Lord (Jehovah) made all that he did to prosper in his hand. That which led to the conviction of Potiphar concerning Joseph was the remarkable success which he saw attending all his efforts and undertakings.

Genesis 39:4
And Joseph found grace in his sight,—vide Genesis 6:8; Genesis 18:3; Genesis 19:19; Genesis 39:21. Most men are pleased with a good servant. Even Laban bad no objections to Jacob so long as he divided that Jehovah was multiplying his flocks for Jacob's sake (Genesis 30:27)—and he served him (i.e. he waited on Potiphar, or acted as his personal attendant and comptroller of his household): and he (i.e. Potiphar) made him overseer over his house,—a position corresponding to that occupied by Eliezer in the household of Abraham (Genesis 24:2). Egyptian monuments attest the existence of such an officer in wealthy houses at an early period; a tomb at Kum-el-Ahmar exhibiting the account books, writing materials, and clerks that pertain to the office of's steward, and another at Beni-hassan, besides displaying his accustomed implements, styling him the Overseer. A sepulchral inscription belonging to the period of the eleventh dynasty also mentions among the officers comprising the household of Ameni the chancellor Athorsi, the barber Khentikhrati, the slave Gefahapi, the lady's maid Khui, the steward Ameni, the steward Santit. Joseph had also, after his exaltation, a ruler or steward of his house (cf. Genesis 43:16, Genesis 43:19; Genesis 44:1)—and all that he had he put into his hand = literally, and all which was to him he gave into his hand, i.e. he entrusted to Joseph's cam).

Genesis 39:5
And it same to pass from the time that he had made (literally, from that time he made) him overseer in his house, and over all that he had, that (literally, and) the Lord (Jehovah) blessed the Egyptian's house for Joseph's sake (cf. Genesis 30:12); and the blessing of the Lord (Jehovah) was upon all that he had in the house, and in the field. It is observable that throughout this chapter, when the historian is speaking in his own name the term Jehovah is used to designate the Supreme Being (cf. Genesis 39:21, Genesis 39:23), whereas when Joseph replies to his mistress it is the word Elohim which he employs, the reason of which is sufficiently obvious.

Genesis 39:6—And (accordingly, encouraged by the admirable success attending Joseph's management) he left all that he had in Joseph's hand (i.e. gave him unrestricted control over all his temporal affairs); and he knew not ought he had (literally, he knew not anything with him, i.e. he shared not the care of anything along with him), save the bread which he did eat. This was necessitated by the laws of caste which then prevailed among the Egyptians, and in particular' by the fact that " the Egyptians might not eat with the Hebrews (Genesis 43:32). And Joseph was a goodly person, and well favored—literally, beautiful is form and beautiful in appearance, like his mother Rachel (Genesis 29:17).

HOMILETICS
Genesis 39:1-23
Joseph is the house of Potiphar.
I. PURCHASED AS A SLAVE.

1. A sad lot. Worse even than being kidnapped by strangers, Joseph had been first sold by his brethren; carried into Egypt, he had there been exposed for sale in a slave-market; and now, as if he had been a beast of burden or a captive taken in war, he had been a second time purchased for money. Few fortunes are more touchingly sorrowful or more deeply humiliating than this which was now measured out to Jacob's youthful son.

2. A common lot. Happily in our land, and indeed wherever the gospel prevails, it is not a spectacle that can now be beheld—that of men trafficking in each other's flesh. But in those days the horrors of the auction block were not infrequent sights, and Joseph, in being sold and bought like goods and chattels, Was only experiencing a fate which had been undergone by many previous to his times, and has by myriads been suffered since.

3. An appointed lot. As everything on earth is, so was Joseph's sad and sorrowful estate assigned him by Heaven; and the recognition of this doubtless it was by Joseph that prevented him from mur-touring, and apparently inspired him with a cheerful confidence, even in the darkest times.

II. EMPLOYED AS A SERVANT.

1. Eminently prosperous.

2. Greatly rewarded. Joseph was—

III. BLESSED AS A MAN.

1. He enjoyed Divine companionship in his sad captivity. "The Lord was with him;" a compensation rich enough to be set against the miseries of bondage and exile, as God's people, when similarly situated, have not un-frequently experienced (cf. Acts 16:25; 2 Timothy 4:17).

2. He obtained Divine assistance in his arduous duties. When the circumstances of Joseph's lot might have induced despondency, indifference, inaction, carelessness, and inattention, Divine grace so upheld and cheered him that he was able to go about his duties with alacrity and cheerfulness, so that everything he turned his hand to succeeded.

3. He received Divine favor in the eyes of his master. For Joseph himself to have secretly known that God approved of his person and behavior would have been an ample consolation to his sad heart; but to obtain the good-will of Heaven so conspicuously that even his heathen master could not avoid observing it was surely a signal honor.

4. He attracted Divine blessing towards his fellow-men. "The Lord blessed the Egyptian's house for Joseph's sake." Here was a clear experience by Joseph of the truth of the Abrahamic blessing (Genesis 12:2, Genesis 12:3). In this also Joseph was an eminent type of Christ.

Lessons:—

1. Patience under suffering.

2. Contentment with one's lot.

3. Fidelity in service.

4. The secret of prosperity.

5. The obligations of masters towards servants.

6. The value of religion to a workman.

7. The profit of a pious servant.

Genesis 39:1-23
Sunshine and shadow.
I. THE BRIGHTENING SKY. The advancement of Joseph in the house of Potiphar.

1. To Joseph's sense it was a lightening in his bondage.

2. To Joseph's faith it was the smiling of Jehovah's face.

3. To Joseph's hope it was the dawning of a better day.

II. THE THREATENING CLOUD. The temptation of Joseph by his mistress. Here was—

1. An assault upon his virtue, which, unless it were overcome, would deprive him of Jehovah's favor, and consequently put an end to any prospect he might have of deliverance; and,

2. An attack upon his safety, which, however it resulted, whether in his defeat or his victory, would likely terminate his enjoyment of his master's favor, if not altogether cost him his life.

III. THE FALLING DARKNESS. The accusation of Joseph by his mistress.

1. Though untrue, it was almost certain to be believed.

2. If believed, it would certainly involve him in punishment.

3. If deemed deserving of punishment, he would almost certainly be put to death.

IV. THE STARLIGHT NIGHT. The history of Joseph in the prison.

1. He had not been executed, but only imprisoned.

2. God was with him in the dungeon, as he had been in the palace.

3. If the favor of his master had been lost, the confidence of his keeper had been gained.

4. Misfortune might seem to be always lying in wait for him, but, on the other hand, prosperity appeared to be ever following close upon his heels.

HOMILIES BY R.A. REDFORD
Genesis 39:1-23
The righteous man.
Again the word of the Lord tries Joseph, but not so much now as the word of prophecy, but as the word of command, the doctrine of righteousness. "The Egyptian's house is blessed for Joseph's sake." "The Lord was with Joseph, and he was a prosperous man." A lesson on the true method of prosperity. A prosperous man is one who has the Lord with him—

1. To give him favor with fellow-men.

2. To teach him wisdom, and put things into his hand.

3. To give him the faculty of rule, and dispose others to trust him entirely.

4. To keep him pure from the vicious besetments of the world, both by his own personal chastity and by his courage and self-command in hours of temptation.

5. By delivering him when he is entangled in the meshes of the evil-minded. The bad woman's determination is thwarted. Mercy is shown him in the prison.

6. By making him a messenger of peace and truth, even in the very prison house of shame and misery.

Notice again the elevation of Joseph's character.

1. His love of God. "How can I do this great wickedness and sin against God?"

2. His love of man. "My master hath committed all to me—how can I wrong him so?

3. His confidence in the blessing of God on the upright and holy life. He knew that God would vindicate him.

4. His self-control. His circumstances were fearful temptation. Had he not been a virtuous man in his heart of hearts, he would have succumbed, and then pleaded, as so many do, the power of the flesh and of the tempting circumstances.

Notice also how these characteristics do help one another when they are in the character, and how, when a man casts himself upon God, God makes the way of escape. Joseph was safer in prison than he was in his master's house.—R.



Verses 7-23
EXPOSITION
Genesis 39:7
And it came to pass after these things,—Joseph had by this time been nearly ten years in Potiphar's house (vide Genesis 41:46)—that his master's wife cast her eyes (lasciviously) upon Joseph; and she said, Lie with me. According to monumental evidence and historical testimony (Herod; 2.111), Egyptian females, even though married, were distinguished for licentiousness and immorality, and were not condemned to live in seclusion (Bohlen), but were allowed freely to mix in promiscuous society, which facts perfectly account for Joseph's temptation by his mistress.

Genesis 39:8, Genesis 39:9
But he refused,—"it may be that the absence of personal charms facilitated Joseph's resistance (Kalisch); but Joseph assigns a different reason for his noncompliance with her utterly immoral proposition—and said unto his master's wife,—"for her unclean solicitation he returneth pure and wholesome words" (Hughes)—Behold, my master wotteth not what is with me in the house (literally, knoweth not, along with me, what is in the house), and he hath committed all that he hath to my hand, (literally, and all that is to him he hath given to or placed in my hand); there is none greater in this house than I neither hath he kept back anything from me but thee, because thou art his wife: how then can I do this great wickedness, and sin (cf. Genesis 20:6; 2 Samuel 12:13; Psalms 51:4 for the estimate of this act taken by God and good men) against God?—Elohim, since Jehovah would have been unintelligible to a heathen woman.

Genesis 39:10
And it came to pass, as she spake—or, though she spake (Kalisch)—to Joseph day by day, that he hearkened not unto her, to lie by her (a euphemistic expression), or to be with her.
Genesis 39:11, Genesis 39:12
And it came to pass about this time (literally, at this day, i.e. it one day happened), that Joseph went into the house to do his business (i.e. to attend to his accustomed duties); and there was none of the men of the house there within (or, in the hour). And she caught him by his garment (this was probably the long loose robe or mantle, with short sleeves, used in Oriental full dress), saying, Lie with me: and he left his garment in her hand, and fled, and got him out—literally, and went forth into the place without, i.e. out of the house and into the street.

Genesis 39:13-15
And it came to pass, when she saw that he had left his garment in her hand (a very indiscreet act on the part of Joseph, considering the possible use that might be made of it), and was fled forth, that she called unto the men of her house, and spake unto them, saying, See, he hath brought in (literally, one has brought in, the subject of the verb being indefinite) an Hebrew (literally, a man, an Hebrew) unto us to mock us (the verb עָחַק, from which comes Isaac, is here used in a bad sense; not the same as in Genesis 26:8 ); he came in unto me to lie with me, and I cried with a loud voice: and it came to pass, when he heard that I lifted up my voice and cried, that he left his garment with me (literally, by my side), and fled, and got him out (or, went forth into the street, et supra).

Genesis 39:16-18
And she laid up his garment by her (literally, by her side), until his lord came home (literally, until the coming of his lord to his house). And she spake unto him according to these words, saying, The Hebrew servant, which thou hast brought unto us (here she charges her husband with being indirectly at least the cause of the alleged affront which had been put upon her), came in unto me to mock me:—"she seemed too modest to speak in plain terms of Joseph's crime (Lawson)—and it came to pass, as I lifted up my voice and cried, that he left his garment with me and fled out (i.e. went forth into the street, ut supra).

Genesis 39:19
And it came to pass, when his master heard the words of his wife, which she spake unto him, saying, After this manner (literally, according to these words) did thy servant to me; that his wrath was kindled. A papyrus consisting of nineteen pages of ten lines of hieratic writing (purchased from Madame D'Orbiney, and presently in the British Museum), belonging probably to the nineteenth dynasty, contains a tale of two brothers, in which incidents occur very similar to those here narrated. While the two are ploughing in the field, the elder sends the younger brother, who appears to have acted in the capacity of general superintendent, to fetch seed from the house. "And the younger brother found the wife of the elder sitting at her toilet." …. "And she spoke to him, saying, What strength there is in thee! Indeed I observe thy vigor every day. Her heart knew him She seized upon him, and said to him, Come, let us lie down for an instant. Better for thee … beautiful clothes." "The youth became like a panther with fury on account of the shameful discourse which she had addressed to him. And she was alarmed exceedingly."… "Her husband returned home at evening, according to his daily wont. He came to the house, and he found his wife lying as if murdered by a ruffian." Inquiring the reason of her distress, he is answered as Potiphar was answered by his deceitful spouse. "And the elder brother became like a panther; he made his dagger sharp, and took it in his hand".

Genesis 39:20
And Joseph's master took him, and put him into the prison,—literally house of enclosure; sohar, from sahar, to encircle, meaning probably a turreted, arched, or rounded building for the confinement of prisoners—a place where the king's prisoners (i.e. State offenders) were bound: and he was there in the prison. This, which some regard as having been a mild punishment (Delitzsch, Keil), since, according to Diodorus Siculus, the laws of the Egyptians were specially severe in their penalties for offences against women, is represented by a Hebrew psalmist (Psalms 105:18) as having been accompanied with bodily tortures, at least for a time; for his speedy elevation to a place of trust within the prison almost gives countenance to the idea (Kurtz, Lange, &c.) that Potiphar did not believe his wife's story, and only incarcerated Joseph for the sake of appearances. That Joseph was not immediately punished with death is not improbable (Bohlen), but exceedingly natural, since Joseph was Potiphar's favorite (Havernick).

Genesis 39:21
But (even if Joseph was harshly treated in the tower of Heliopolis) the Lord—Jehovah (vide on Genesis 39:5)—was with Joseph (vide Genesis 39:2), and showed him mercy (literally, extended kindness unto him), and gave him favor in the eyes of the keeper (or captain) of the prison (or round house).

Genesis 39:22, Genesis 39:23
And the keeper of the prison (captain of the round house, or chief officer of the tower) committed to Joseph's hand all the prisoners that were in the prison; and whatsoever they did there, he was the doer of it—literally, and all that they (the prisoners) were doing there, he was the person doing it, or attending to it; i.e. the keeper gave him charge to see that the prisoners obeyed whatever orders were issued for their regulation; and, having implicit confidence in Joseph's probity, the keeper of the prison looked not to anything that was under (or in) his hand (i.e. he did not trouble himself about anything entrusted to Joseph); because the Lord (Jehovah) was with him, and that which he did, the Lord (Jehovah) made it to prosper.
HOMILETICS
Genesis 39:7-23
Joseph and the wife of Potiphar.
I. THE GREAT TEMPTATION.

1. The time of it. Never perhaps had Joseph's prospects been brighter since he left his father's house than towards the close of that decade of years which he spent in the Egyptian officer's employ; and yet then it was that, like a thunderbolt shot from a clear sky, a fierce temptation burst upon him.

2. The occasion of it. This was the beauty of Joseph''s person. Things innocent and lovely in themselves may sometimes be a source of danger, and, if not guarded against, a cause of sin, to their possessors. In particular the good looks of men and women are often snares to others as well as fraught with peril to themselves, as the cases Of Sarah (Genesis 12:14), Rebekah (Genesis 26:10), and Dinah (Genesis 34:2) testify. Hence beauty of the person should neither be too eagerly coveted nor too proudly worn by either sex, as-by each its charms in the other should be moderately admired, and its allurements earnestly resisted.

3. The form of it. The special trial to which the young man Joseph was now subjected partook of the character of an assault upon his chastity. It is, however, a mistake to suppose that a good man is always assaulted at the point where he is weakest. On the contrary, it is one of the devil's blunders that, in directing his attacks against saints, he for the most part mistakenly selects the point where they are strongest. Joseph was permitted to be assailed by his lascivious mistress not because his own personal virtue was doubtful, but because in that direction he was best prepared to repel the fiercest onset of temptation.

4. The strength of it. There were elements in this assault upon Joseph's virtue which were calculated to impart to it a vehemence that in ordinary circumstances, i.e. with persons of less robustness of moral principle than Joseph, must have proved overwhelming. These were—

II. THE SPLENDID VICTORY.

1. The manner of Joseph's refusal.

2. The reason of Joseph's refusal.

III. THE REMARKABLE REWARD.

1. The slander of his mistress. The disappointed strumpet, thirsting for revenge, resolves upon accomplishing the ruin of the fair youth of whom the moment before she affected to be enamored. But indeed all illicit passion, whether gratified or baulked, has a tendency sooner or later to become transformed into hate. Laying up the garment which Joseph had indiscreetly dropped in his haste, she makes use of it to trump up a charge against Joseph of having attempted a violation of her chastity. There is no length to which the fierce resentment of a wicked woman will not proceed against those who have incurred her hate. It will commonly go hard with her if out of a straw her infernal ingenuity cannot manufacture a rope wherewith to strangle her victim.

2. The wrath of his master Potiphar, as was natural, at first felt inclined to believe his wife and to suppose that Joseph had foully betrayed the trust reposed in his honor. In this, of course, he acted hastily, and therefore sinfully. Even from the nearest and the dearest reports affecting injuriously the characters of others should not be accepted without investigation. But that second thoughts prevailed with Potiphar, who, remembering the bad reputation of Egyptian ladies generally, and knowing something possibly of the slenderness of his own wife's virtue, as well as recalling the previous high character of Joseph, began to doubt the truth of what was alleged against his favorite, and to think it more likely that his wife lied than that Joseph sinned, has been inferred from the circumstance that Joseph was not forthwith remitted to the executioner's block, but only committed to the tower.

3. The mercy of his God. As before, Jehovah went with Joseph to the prison, and comforted him with gracious thoughts concerning his affliction, with speedy favor in the sight of his keeper, so that the severity of his confinement was considerably mitigated, and with ultimate promotion to a position of trust within the prison, the charge of all the criminals being committed to his care. And finally, the Lord made him prosperous and successful as before in all his undertakings.

HOMILIES BY F. HASTINGS
Genesis 39:21
Joseph in slavery.
"But the Lord was with Joseph," &c. Men would have thought, as they looked on the Hebrew slave, that he was God-forsaken. Not so. God blessed him. This was evidenced in the character he developed. The Lord was with him.

I. DISCRETION, THE RESULT OF A SENSE OF THE DIVINE PRESENCE. He did not betray trust, or presume on the confidence placed in him, or the kind treatment he received; nor did he unwisely run into danger.

II. DILIGENCE, THE OUTCOME OF A SENSE OF THE DIVINE PRESENCE. Toll kept off much temptation. If a slave by circumstances, he will yet do what he can to benefit his master. He worked under apparently hopeless conditions.

III. DEVOUTNESS, THE CERTAIN CONSEQUENCE OF A SENSE OF THE DIVINE PRESENCE. Joseph lived as under the eye of God. Hence when special temptations came he repelled them in the Divine strength. "How can I do this great wickedness?" &c. Joseph was neither to be persecuted out of his religion nor enticed from it. This is the brightest chapter in Joseph's life. He would not sin against himself, nor against God, who was with him.—H.

HOMILIES BY J.F. MONTGOMERY
Genesis 39:21
God's presence with his servants.
Joseph in slavery, yet the Lord was with him (cf. Revelation 1:9). Twice stated in this chapter. Outward prosperity is no test of God's presence (cf. Romans 5:3; 2 Corinthians 12:9). Often in times of trial God's presence is most clearly felt. When all dark below, the eye is drawn upwards. The world's good seen to be unprofitable (James 4:4). There is a sense in which God is always with all. He guides men's actions and course of life, whether they will or not. But while unbelief derives no comfort from this (Zephaniah 1:12), the knowledge of his presence gives peace to his people (Isaiah 26:3-12).

I. CHARACTER OF HIM WITH WHOM GOD WAS THUS PRESENT. A Godward mind—habitually living-as in the sight of God, though left alone (cf. Galatians 4:28). Fulfilled what his hand found to do. God's will was his rule of life. He resisted temptation (James 1:12); was faithful in the charge committed to him, though not of his own choice. Did not look upon the wrong he had suffered as excusing- him from fidelity. This faithful spirit can spring only from thorough belief in God's love and care (1 John 4:19).

II. THE BLESSING OF GOD'S PRESENCE EXTENDED TO EVERY PART OF HIS LIFE. Not merely in the fact of his being carried to Egypt (cf. Acts 23:11), but in every incident God's hand is seen. His management of Potiphar's affairs was a training for rule over Egypt. His unjust accusation was a step towards his standing before Pharaoh. His experience in prison prepared him to be the deliverer of a nation (cf. Hebrews 2:18; Hebrews 4:15). Thus God's presence is something better and higher thou merely a prosperous course. It is the certainty that everything that happens is ordered by infinite wisdom and love—is a step towards the fullness of joy (Deuteronomy 8:2). This holds good in spiritual experience not less than in temporal. A Christian is often led through times of darkness. Communion with God seems to be interrupted (Psalms 65:3; Romans 7:24). Temptation, opposition, difficulty in prayer make the soul sad. Yet the Lord is not absent; and these are all parts of the training by which he is preparing his servant for the fullness of blessing.

III. HE WITH WHOM THE LORD ABIDES (John 14:23; Revelation 3:20) IS A BLESSING TO OTHERS. So it was with Joseph. Potiphar, the jailer, Pharaoh, the Egyptian nation, were blessed through him. There is no such thing as keeping a blessing to ourselves; the very attempt destroys it as a blessing. Temporal possessions and powers, used selfishly, become vanity. They pass away, and leave no good, no joy behind. And so with spiritual good. He who has experienced the grace of God must care for others, or his own state will suffer (Proverbs 11:24). The more we partake of the mind of Christ, the more we learn that wherever he leads us, it is that we may be channels of blessing to others.—M.

HOMILIES BY F. HASTINGS
Genesis 39:22
Joseph as prison warden.
"And the keeper of the prison committed to Joseph's hands all the prisoners that were in the prison," &c. Joseph is unjustly treated and thrown into prison. Here he makes the best of circumstances. He gains the confidence of the keeper. The keeper of the State prison is glad to find one like Joseph, to whom he can delegate much toil and responsibility.

I. DUTY DISCHARGED IN A SYMPATHETIC SPIRIT. He admits many to prison, and feels for all. He sees that it is but a step from the presence-chamber of Pharaoh to a vile prison. To those who found higher places slippery, and those who found the temptations of poverty too strong, he shows his pity. His own bitter separation from friends makes him sympathetic.

II. DUTY DISCHARGED IN A CHEERFUL SPIRIT. Generally he had a smile for the prisoners. They looked for it, and responded to it. The heart can give to the sad that which is better than gold—a cheerful helpfulness. Our gloom can lay extra burdens on others.

III. DUTY DISCHARGED IN A COURTEOUS SPIRIT. He would not trample on those already fallen. He inquires even into the cause of the sadness of the prisoners, and interprets for them dreams which had perplexed them. His own dreams had made him at one time elate, but they seem as yet far from being fulfilled. Still this only leads him to be more courteous to those who may also be doomed to disappointment. The sympathy, cheerfulness, and courtesy of Joseph made him eventually prime minister of Egypt.—H.

40 Chapter 40 

Verses 1-23
EXPOSITION
Genesis 40:1
And it came to pass (literally, and it was) after these things (literally, words, i.e. after the transactions just recorded), that the butler— מָשְׁקֶה, the hiph. part. of שָׁקָה, to drink, signifies one who causes to drink, hence cupbearer (cf. Genesis 40:11 )—of the king of Egypt and his baker—the אֹפֶה (part. of אָפָה, to cook or bake) was the officer who prepared the king's food. The monuments show that the Egyptians had carried the arts of the confectioner and cook to a high degree of perfection—had offended (or sinned against) their lord (literally, against, the preposition being repeated) the king of Egypt—whom they had attempted to poison (the Targum of Jonathan), though this of course is only a conjecture in the absence of specific information.

Genesis 40:2
And Pharaoh was wroth—literally, broke forth (sc. into anger)—against two of his officers (vide Genesis 37:36) against the chief—sar: the word occurs in one of the oldest historical documents of ancient Egypt ('Inscription of Una,' line 4, sixth dynasty), meaning chief or eunuch (vide ' Records of the Past,' 2.3)—of the butlers,—an office once filled by Nehemiah in the Court of Persia (Nehemiah 1:11), and Rabshakeh (Aramaic for "chief of the cupbearers") in the Court of Assyria (2 Kings 18:17)—and against the chief of the bakers. Oriental monarchs generally had a multitude of butlers and bakers, or cupbearers and Court purveyors, the chiefs in both departments being invested with high honor, and regarded with much trust (Herod; 3.34; Xenoph; 'Cyrop.,' 1.3, 8).

Genesis 40:3
And he put them in ward (or in custody) in the house of the captain of the guard,—i.e. Potiphar (vide Genesis 37:36)—into the prison,—literally, house of enclosure (vide Genesis 39:20)—the place where Joseph was bound. The word אָסור, from אָסַר, to make fast by binding, seems to corroborate the Psalmist's assertion (Psalms 105:18 ) that Joseph had been laid in iron and his feet hurt with fetters; but this could only have been temporarily (vide Genesis 40:4, Genesis 40:6).

Genesis 40:4
And the captain of the guard charged Joseph with them (literally, set Joseph with them, i.e. as a companion or servant; to wait upon them, since they were high officers of State, not to keep watch over them as criminals), and he served them (i.e. acted as their attendant): and they continued a season in ward (literally, and they were days, i.e. an indefinite period, in prison).

Genesis 40:5
And they dreamed a dream both of them (on dreams cf. Genesis 20:3), each man his dream in one night (this was the first remarkable circumstance connected with these dreams—they both happened the same night), each man according to the interpretation of his dream (i.e. each dream corresponded exactly, as the event proved, to the interpretation put on it by Joseph, which was a second remarkable circumstance, inasmuch as it showed the dreams to be no vain hallucinations of the mind, but Divinely-sent foreshadowings of the future fortunes of the dreamers), the butler and the baker of the king of Egypt, which were bound in the prison.
Genesis 40:6, Genesis 40:7
And Joseph came in unto them in the morning (a proof that Joseph at this time enjoyed comparative freedom from corporeal restraint in the prison), and looked upon them, and, behold, they were sad. The word זֹעֲפִים from זָעַף, to be angry, originally signifying irate, wrathful, τεταραγμένοι (LXX.), is obviously intended rather to convey the idea of dejection, tristes (Vulgate). And he asked Pharaoh's officers that were With him in the ward of his lord's house, saying, Wherefore look ye so sadly today?—literally, knowing what ( מַדּוּעַ — מָה יָדוּעַ—τί μαθών) are your faces evil, or bad (πρόσωπα σκυθρωπὰ, LXX.; tristier solito, Vulgate), today?
Genesis 40:8
And they said unto him, We hays dreamed a dream, and there is no interpreter of it—literally, a dream have we dreamt, and interpreting it there is none. This must be noted as a third peculiarity connected with these dreams, that both of their recipients were similarly affected by them, though there was much in the butler's dream to inspire hope rather than dejection. And Joseph said unto them, Do not interpretations belong to God?—literally, Are not interpretations to Elohim? i.e. the Supreme Being (cf. Genesis 41:16; Daniel 2:11, Daniel 2:28, Daniel 2:47). The Egyptians believed ὅτι ἀνθρώπων μὲν οὐδενὶ προσκέεται ἡ τέχνη μαντικὴ τῶν δὲ θεῶν μετεξετέροισε (Herod; 2:83). Tell me them, I pray you. Joseph's request implies that the consciousness of his Divine calling to be a prophet had begun to dawn upon him, and that he was now speaking from an inward conviction, doubtless produced within his mind by Elohim, that he could unfold the true significance of the dreams.

Genesis 40:9-11
And the chief butler told his dream to Joseph, and said to him, In my dream, behold, a vine was before me—literally, in my dream (sc. I was), and behold a vine (gephen, from the unused root gaphan, to be bent, a twig, hence a plant which has twigs, especially a vine; cf. 9:13; Isaiah 7:1-25 :43; Isaiah 24:7) before me. The introduction of the vine into the narrative, which has been pronounced (Bohlen) an important factor in proof of its recent composition, since, according to Herodotus (ii. 77), the vine was not cultivated in Egypt, and, according to Plutarch ('De Is. et Osir.,' 6), it was not till after Psammetichus, i.e. about the time of Josiah, that the Egyptians began to drink wine, has now by more accurate study been ascertained to be in exact accordance, not only with Biblical statements (Numbers 20:5; Psalms 78:47; Psalms 105:33), but likewise with the testimony of Herodotus, who affirms (2:37) that wine (οι}noj a)mpe&lenoj) was a privilege of the priestly order, and with the representations on the monuments of vines and grapes, and of the entire process of wine-making. And in the vine were three branches:—sarigim, tendrils of a vine, from sarag, to intertwine (Genesis 40:12; Joel 1:7)—and it was as though it budded, and her blossoms shot forth;—literally, as it budded (Murphy); or, as though blossoming (Rosenmüller, Keil, Kalisch); it shot forth its blossom (Keil); or, its blossoms shot forth (Rosenmüller, Kalisch, Murphy)—and the clusters thereof brought forth ripe grapes:—more correctly, its stems caused to ripen, or matured, clusters, the אֶשְׁכֹּל being the stalk of a cluster, as distinguished from the עֲגָבִים, or clusters themselves, though interpreters generally (Kalisch, Keil, Murphy) regard the first as the unripe, and the second as the ripe, cluster—and Pharaoh's cup — כּזֹס, a receptacle or vessel, either contracted from כֵּגֶס, like אִישׁ for אֵגֶשׁ (Gesenius), or derived from כּוּא, to conceal, to receive, to keep, connected with the idea of bringing together, collecting into a thing (Furst)—was in my hand: and I took the grapes, and pressed them —ἐξέθλιψα (LXX.), expressi (Vulgate), a translation adopted by the most competent authorities (Gesenius, Furst, Rosenmüller, Keil, Kalisch, et alii), though the sense of diluting with water is advocated by Dathe, Havernick ('Introd.,' § 21), and others as the most appropriate signification of שָׁחַט, which occurs only here. That Pharaoh is represented as drinking the expressed juice of grapes is no proof that the Egyptians were not acquainted with fermentation, and did not drink fermented liquors. In numerous frescoes the process of fermentation is distinctly represented, and Herodotus testifies that though the use of grape wine was comparatively limited, the common people drank a wine made from barley: οἵνῳ δ ἐκ κριθέων πεποιημένῳ (2:77)—into Pharaoh's cup, and I gave the cup into Pharaoh's hand —literally, I placed the cup upon Pharaoh's palm, כַּף , used of Jacob's thigh-socket (Genesis 32:26), meaning something hollowed out.

Genesis 40:12-15
And Joseph (acting no doubt under a Divine impulse) said unto him, This is the interpretation of it (cf. Genesis 40:18; Genesis 41:12, Genesis 41:25; 7:14; Daniel 2:36; Daniel 4:19): The three branches (vide supra, Genesis 40:10) are three days:—literally, three days these (cf. Genesis 41:26)—yet within three days (literally, in yet three days, i.e. within three more days, before the third day is over) shall Pharaoh lift up thine head,—not μνησθήσεται τῆς ἀρχῆς σου (LXX.), recordabitur ministerii tui (Vulgate), a rendering which has the sanction of Onkelos, Samaritan, Jarchi, Rosenmüller, and others; but shall promote thee from the depths of thy humiliation (Gesenius, Furst, Keil, Kalisch, &c.), to which there is an assonance, and upon which there is an intentional play, in the opposite phrase employed to depict the fortunes of the baker (vide infra, Genesis 40:19) and restore thee unto thy place:—epexegetic of the preceding clause, the כֵּן (or pedestal, from כָּגַן, unused, to stand upright, or stand fast as a base) upon which the butler was to be set being his former dignity and office, as is next explained—and thou shalt deliver Pharaoh's cup into his hand, after the former manner when thou wast his butler. After which Joseph adds a request for himself. But think on me when it shall be well with thee (literally, but, or only, thou shalt remember me with thee, according as, or when, it goes well with thee), and show kindness, I pray thee, unto me (cf. Joshua 2:12; 1 Samuel 20:14, 1 Samuel 20:15; 2 Samuel 9:1; 1 Kings 2:7), and make mention of me unto Pharaoh,—literally, bring me to remembrance before Pharaoh (cf. 1 Kings 17:18; Jeremiah 4:16; Ezekiel 21:28)—and bring me out of this house: for indeed I was stolen (literally, for stolen I was stolen, i.e. I was furtively abducted, without my knowledge or consent, and did not voluntarily abscond in consequence of having perpetrated any crime) away out (literally, from) of the land of the Hebrews:—i.e. the land where the labrum live (Keil); an expression which Joseph never could have used, since the Hebrews were strangers and sojourners in the land, and had no settled possession in it, and therefore a certain index of the lateness of the composition of this portion of the narrative (Block, 'Introd.,' § 80); but if Abram, nearly two centuries earlier, was recognized as a Hebrew (Genesis 14:13), and if Potiphar's wife could, in speaking to her Egyptian husband and domestics, describe Joseph as an Hebrew (Genesis 39:14, Genesis 39:17), there does not appear sufficient reason why Joseph should not be able to characterize his country as the land of the Hebrews. The Hebrews had through Abraham become known at least to Pharaoh and his Court as belonging to the land of Canaan (Genesis 12:15-20); and it is not a violent supposition that in Joseph's time "the land of the Hebrews" was a phrase quite intelligible to an Egyptian, as signifying not perhaps the entire extent of Palestine, but the region round about Hebron and Mamre (Nachmanides, Clericus, Rosenmüller)—scarcely as suggesting that the Hebrews had possession of the land prior to the Canaanites (Murphy). And here also have I done nothing (i.e. committed no crime) that they should (literally, that they have) put me into the dungeon. The term בּוֹר is here used to describe Joseph's place of confinement, because pits or cisterns or cesspools, when empty, were frequently employed in primitive times for the incarceration of offenders (el. Jeremiah 38:6; Zechariah 9:11).

Genesis 40:16, Genesis 40:17
When (literally, and) the chief baker saw that the interpretation was good, he (literally, and he, encouraged by the good fortune predicted to his fellow-prisoner) said unto Joseph, I also was in my dream, and, behold, I had three (literally, and behold three) white baskets—literally, baskets of white bread; LXX; κανᾶ χονδριτῶν; Vulgate, canistra farince; Aquila, κόφινοι γύρεως (Onkolos, Pererius, Gesenius, Furst, Keil, Kalisch, Murphy, et alii); though the rendering "baskets of holes," i.e. wicker baskets, is preferred by some (Symmachus Datbius, Rosenmüller, and others), and accords with the evidence of the monuments, which frequently exhibit baskets of wickerwork—on my head. According to Herodotus (2.35), Egyptian men commonly carried on their heads, and Egyptian women, like Hagar (Genesis 21:14), on their shoulders. And in the uppermost basket (whose contents alone are described, since it alone was exposed to the depredations of the birds) there was of all manner of bake-meats for Pharaoh—literally, all kinds of food for Pharaoh, the work of a baker. The monuments show that the variety of confectionery used in Egypt was exceedingly extensive. And the birds—literally, the bird; a collective, as in Genesis 1:21, Genesis 1:30 (cf. Genesis 1:19)—did eat them out of the basket upon my head.
Genesis 40:18, Genesis 40:19
And Joseph answered and said, This is the interpretation thereof (the exposition was supplied by God, and, however willing or anxious Joseph might be to soften its meaning to his auditor, he could not deviate a hair's-breadth from what he knew to be the mind of God): The three baskets are three days: yet within three days—literally, in three days more (ut supra, Genesis 40:13)—shall Pharaoh lift up thy head from off thee (i.e. deprive thee of life, the phrase containing a resemblance to that employed in Genesis 40:13, and finding its explanation in the words that follow), and shall hang thee on a tree—i.e. after decapitation (cf. Deuteronomy 21:22, Deuteronomy 21:23; Joshua 10:26; 2 Samuel 4:12), which was probably the mode of execution at that time practiced in Egypt (Michaelis, Clarke, Keil, Murphy, Alford, Inglis, Bush), though some regard the clause as a description of the way in which the baker's life was to be taken from him, viz; either by crucifixion (Onkelos, Rosenmüller, Ainsworth) or by hanging (Willst, Patrick, T. Lewis), and others view it as simply pointing to capital punishment, without indicating the instrument or method (Piscator, Lapide, Mercerus, 'Speaker's Commentary'). And the birds shall eat thy flesh from off thee. "The terror of approaching death would be aggravated to the poor man by the prospect of the indignity with which his body was to be treated" (Lawson).

Genesis 40:20
And it came to pass (literally, and it was, as Joseph had predicted) the third day (literally, in, or on, the third day), which was Pharaoh's birthday,—literally, the day of Pharaoh's being born, the inf. hophal being construed with an accusative—that he made a feast—a mishteh, i.e. a drinking or banquet (vide Genesis 19:3)—unto all his servants. "The birthdays of the kings of Egypt were considered holy, and were celebrated with great joy and rejoicing. All business was suspended, and the people generally took part in the festivities'. And he lifted up the head—here the one phrase applies equally, though in different senses, to both. A similar expression occurs in the annals of Assur-nasir-pal (Sardanapalus), column 2 line 43: "Their heads on the high places of the mountain I lifted up"—of the chief butler and of the chief baker among his servants—literally, in their midst, as a public example.

Genesis 40:21, Genesis 40:22
And he restored the chief butler unto his butlership again; and he gave the cup into Pharaoh's hand (literally, Set the cup upon Pharaoh's psalm): but he (i.e. Pharaoh) hanged the chief baker (vide supra, Genesis 40:19): as Joseph had interpreted to them.
Genesis 40:23
Yet did not the chief butler remember Joseph (as Joseph had desired, and as he doubtless had promised), but forgot him—as Joseph might almost have expected (cf. Ecclesiastes 9:15, Ecclesiastes 9:16).

HOMILETICS
Genesis 40:1-23
Joseph in the round house at Heliopolis.
I. THE PRISONERS AND THEIR ATTENDANT.

1. The prisoners.

2. Their attendant. In this new capacity Joseph behaved himself wisely and with discretion. With regard to his illustrious companions in misfortune, he—

II. THE DREAMS AND THEIR INTERPRETATIONS.

1. The dreams—

2. Their interpretations. These were—

III. THE INTERPRETER AND HIS REWARD.

1. The interpreter's request. Joseph desired in return for his services to the butler that a word should be spoken for him to the king by that officer when restored to his occupation, in the hope that it might lead to his release from confinement. For this conduct Joseph has been blamed by some censorious critics; but

2. The interpreter's reward. "Yet did not the chief butler remember Joseph, but forgot him." This must have been

Learn—

1. That God's saints are sometimes thrown by Divine providence into companionship with the worst of men.

2. That the excellent of the earth are often found filling the very humblest situations.

3. That God has many different methods of discovering his mind to men.

4. That God is able to fulfill his own predictions.

5. That wicked men sometimes meet their deserts in this life.

6. That God's people should sympathize with and succor their fellow-men.

7. That they who do good to others should hope for nothing again.

HOMILIES BY R.A. REDFORD
Genesis 40:1-23
The inspired man.
Joseph is already supreme in the narrow sphere of the prison: "all was committed to his hand." The narrow sphere prepares him for the wider. The spiritual supremacy has now to be revealed. "Do not interpretations belong to God?" The dreams are partly of man and partly of. God. Each man dreamed of things connected with his life. The butler of the wine coming from the grape-clusters, pressed into Pharaoh's cup, given into his hand. The baker of the white baskets and bakemeats, plucked from him while upon his head by the birds of prey. To a certain extent the interpretation was natural, but as at once communicated to Joseph it was inspired. The sphere of inspiration is concentric with the sphere of the natural intelligence and wisdom, but goes beyond it. The request of Joseph, that his spiritual superiority should be recognized and rewarded, was not fulfilled by the ungrateful man; but, as an act of obedience to the Spirit of God, it was committed to him who seeth in secret and rewardeth openly. Joseph is still being tried by the word of God. It is committed to him as a messenger and witness for the covenant people. It tries his faith and patience. The whole is a parable, setting forth—

1. The order of the world, as resting on the Divine foreknowledge and appointment in connection with the elect instrumentalities, bringing the things of Egypt under the dominion of the kingdom of God.

2. The providential hiding of gracious purposes. Joseph the seer in the prison, waiting for the hour of redemption, sending forth messages of truth to do their errands.

3. Invisible links between the rulers of this world and the representatives of the kingdom of God to be revealed in due time.

4. Discipline in the lives of God's people fruitful in blessed results, both for them and for all.—R.

HOMILIES BY J.F. MONTGOMERY
Genesis 40:8
The interpreter of God's message.
We cannot but notice the importance often assigned in the Bible to dreams, as channels of revelation from God. The dreams of Jacob and of Pharaoh, and passages such as Deuteronomy 13:1 and Joel 2:28, show this. It may be that in the absence of the written word, which in its completeness is our heritage, God's message was thus given to them in portions. Applying this thought to the circumstances of the text, we see men who had received a message from God which they believed was of importance; but they could not understand it, and they are sad because there is no interpreter.

I. THE DEEP IMPORTANCE OF GOD'S MESSAGE. How many questions does life present! What and where are we? Whither going? What lies beyond the present? I see that all things decay; yet on all sides life from death. Is there such revival for me? Can the active, thinking spirit be as though it had never been—passed from existence ere the frail body began to decay? And if there be a life beyond the present, what is its nature? and what the preparation for it? Vainly does human wisdom try to answer these questions. He who made all things alone can explain his works (Psalms 94:9-12), and the Bible is his answer to our questions, wherein he tells us what we are, for what created, and how to fulfill the object of our being (Psalms 119:105).

II. But WE NEED AN INTERPRETER. It may be asked, Why? The Bible is open. Its words are such as any one can understand. This is true, as far as regards facts, and precepts, and doctrines. There is a knowledge of the word which the natural man can attain to; but the Holy Spirit alone can so open it as to make it "the power of God." It is one thing to know the doctrines of sin and of salvation, and quite another to know ourselves as sinners, and Christ as the Savior. The one puffs up with pride of knowledge, the other leads to the one Foundation. There is no more dangerous snare than of ignoring this work of the Holy Spirit. Too often men do not believe their need of it, and do not believe in his help. And thus the Bible is found dull, and its teaching departed from in daily life.

III. How TO GET THE INTERPRETER'S HELP. "Tell me." Think of our Lord watching his disciples in the boat. So he watches over thee, ready to help. Hast thou found it so? Has the light of God's love entered thy heart? It is the special work of the Holy Spirit to guide into all truth (John 16:13); not in solving mysteries and hard questions, but in revealing Christ to the heart. Have you sought this; sought with expectation the full gift; sought to know Christ (Philippians 3:10), and the transforming power of belief in his love? Will you seek? There lies the difficulty—the want of earnestness. Men seem afraid of being earnest. But it is the earnest (Matthew 11:12, βιασται) who enter the kingdom of heaven.—M.

HOMILIES BY F. HASTINGS
Genesis 40:23; Genesis 41:9
Pharaoh's forgetful butler.
"Yet did not the chief butler remember Joseph, but forgot him." "I do remember my faults this day." Good men have sometimes had to bear painful imprisonments. Think of Bunyan and Baxter shivering behind the bars of a narrow cell, where light and air were almost excluded, and where disease and death held sway. How much brightness, however, has broken at times from behind prison bars! We might not have had the 'Pilgrim's Progress,' unless Bunyan had been incarcerated on the banks of the Ouse. Nor might the patience and kindness of Joseph's disposition have shone out so brilliantly but for his prison life. In a work entitled ' Five Years' Penal Servitude' a most vivid description is given of how the criminals of the clever and cultured class have to mingle and work with those of ignorant and most sensual type. Defaulting cashiers have to undergo the same treatment as cowardly garrotters and desperate burglars. Breaking the law brings any under its rigorous clutches, and levels all distinctions of class or education. Thus Joseph, a Hebrew slave, although not a criminal, would be despised by the chief butler of Pharaoh, but the butler had to associate with him. Indeed the former became his superior in prison, and was in a position to render to a State official certain kindness.

I. THE FORGETFUL INGRATE. This man was a courtier, a permitted adviser of the Pharaoh of Egypt, but he is sent to the common prison. Joseph gives him much cheer, attention, and kindness. He seeks in every way to relieve the monotony of prison life, and becomes a prophet and religious helper. He sees the butler one day sad of countenance, and learns the reason. Readily he, by Divine help, interpreted the perplexing dream. His words are verified. The chief butler was doubtless profuse in his thanks and promises, but we see how he kept them. Perhaps the forgetfulness was convenient. He did not wish, after his restoration, to remind his monarch—even by making a request—of his having been formerly in disfavor. He possibly never intended to make any effort, unless it should be a gain to himself. He is a very different man in prison and out. This is the way of men in life. Favors slip from the memory like floods from a smoothly-worn rock. We might here possibly find out certain things in our own conduct which would indicate a similar forgetfulness of favors. For example, Christ came as the good Joseph to share our captive state. Think of what love he showed in bearing so much suffering for us. Do not put aside the thought of it as not being definitely for you. It was for each one, as if there were none other for whom to suffer. Some have not believed, have not come out from prison, but have preferred the darkness to light, have thought that the atonement was all unnecessary. They cannot understand how evil is their state until brought out of it. A beggar would not be troubled about his patches and rags in the common lodging-house; but let him be taken into a room of decently-arrayed people, and he then feels the difference, and shudders at his degraded appearance. When once brought into Christ's light we see from what we have been saved, and should be grateful to him. Some have been brought into union with him, and afterwards have declined from his way. Dangerous state. We should blame others who were ungrateful; what if we have been! The longer action is postponed, the deeper the ingratitude, and the less likelihood is there that the favor will he felt. The longer postponed, the harder to acknowledge. Thus the butler may have hesitated to speak of Joseph because he would have to reveal his own ingratitude. Possibly he hoped Joseph was dead. Not so; Joseph lives. Forgotten by man, he is not forgotten by God. God will yet bring the forgetful one and his benefactor face to face.

II. AROUSED MEMORIES. Wonderful is that faculty of the mind whereby we can imagine ourselves to exist in the past. Some have weak memories, others strong. Some have memories for places and thoughts, others for dates, figures, and words. Whether memory be strong or weak, the power of association is such that at times facts long past will be brought back most vividly. Revisiting places of interest, traversing certain countries, will bring to memory past friendships, and perhaps even subjects of conversation formerly held there. A house in which one has been born or trained becomes a complete history in time. Certain seasons arouse memories of the past, as birthdays, wedding days, Christmas time, or Easter. Certain circumstances also arouse memory. Pharaoh's perplexity concerning his dream forcibly reminded the butler of his morning of sadness in the prison. "I do remember," &c. The butler implied that he repented of his sins and of his forgetfulness. He may not have been very sincere, but as a courtier he introduces a subject in that way. Let us remember our faults, our inconsistencies as Christians, our hesitation to confess Christ, our excusing ourselves on the ground of the doings of others. Let us be plain with ourselves. Let us not see the motes in the eyes of others, and forget the beams in our own. Let us remember them that we may be humbled, may gain experience of how to avoid them in the future, may gain strength to resist, may gain pardon for past faults, and learn thereby more of the infinite forbearance and love of God, who is so willing to blot out our transgressions, and even the memory of our sins.—H.

41 Chapter 41 

Verses 1-45
EXPOSITION
Genesis 41:1
And it came to pass at the end of two full years (literally, two years of days, i.e. two complete years from the commencement of Joseph's incarceration, or more probably after the butler's liberation), that Pharaoh—on the import of the term vide Genesis 12:15. Under what particular monarch Joseph came to Egypt is a question of much perplexity, and has been variously resolved by modern Egyptologists in favor of—

1. Osirtasen I; the founder of the twelfth dynasty, a prosperous and successful sore-reign, whose name appears on a granite obelisk at Heliopolis.

2. Assa, or Assis, the fifth king of the fifteenth dynasty of Shepherd kings (Stuart Poole in Smith's 'Bible Dict.,' art. Egypt).

3. Apophis, a Shepherd king of the fifteenth dynasty, whom all the Greek authorities agree in mentioning as the patron of Joseph.

4. Thothmes III; a monarch of the eighteenth dynasty.

5. Rameses III; the king of Memphis, a ruler belonging to the twentieth dynasty. It may assist the student to arrive at a decision with respect to these contending aspirants for the throne of Pharaoh in the time of Joseph to know that Canon Cook, after an elaborate and careful as well as scholarly review of the entire question, regards it as at least "a very probable conjecture'' that the Pharaoh of Joseph was Amenemha III; "who is represented on the lately-discovered table of Abydos as the last great king of all Egypt in the ancient empire (the last of the twelfth dynasty), and as such receiving divine honors from his descendant Rameses"—dreamed. "For the third time are dreams employed as the agencies of Joseph's history: they first foreshadow his illustrious future; they then manifest that the Spirit of God had not abandoned him even in the abject condition of a slave and a prisoner; and lastly they are made the immediate forerunners of his greatness" (Kalisch.). And, behold, he stood by the river—i.e. upon the banks of the Nile, the term יֵאֹר (an Egyptian word signifying great river or canal, in the Memphitic dialect yaro, in the Sahidic yero) being used almost exclusively in Scripture for the Nile. This was the common name for the Nile among the Egyptians, the sacred being Hapi.

Genesis 41:2
And, behold, there came up out of the river seven well-favored kine and fat-fleshed. According to Plutarch and Clement of Alexandria, the heifer was regarded by the ancient Egyptians as a symbol of the earth, agriculture, and the nourishment derived therefrom. It was therefore natural that the succession of seven prosperous years should be represented by seven thriving cows. That they appeared ascending from the river is explained by the circumstance that the Nile by its annual inundations is the cause of Egypt's fertility (cf. Havernick, 'Introd.,' 21). A hymn to the Nile, composed by Euna (according to the generality of Egyptologers a contemporary of Moses), and translated from a papyrus in the British Museum by Canon Cook (who ascribes to it an earlier date than the nineteenth dynasty), describes the Nile as "overflowing the gardens created by Ra giving life to all animals … watering the land without ceasing … Lover of food, bestower of corn … Bringer of food! Great Lord of provisions! Creator of all good things!"; And they fed in a meadow— בָּאָחוּ, ἐν τῷ Ἄχει, (LXX .), literally, in the Nile or reed grass. The word Ge appears to be an Egyptian term descriptive of any herbage growing in a stream. It occurs only here and in Genesis 41:18, and Job 8:11.

Genesis 41:3
And, behold, seven other kind came up after them out of the river, ill. favored and lean-fleshed. The second seven cows, "evil to look upon," i.e. bad in appearance, and "thin (beaten small, dakoth, from dakak, to crush or beat small) of flesh," also proceeded from the river, since a failure in the periodical overflow of the Nile was the usual cause of scarcity and famine in Egypt. And stood by the other kine upon the brink of the river. The use of the term lip, שָׂפָה, for brink, common enough in Hebrew (Genesis 22:17 ; Exodus 14:30; 1 Kings 5:9), occurs also in a papyrus of the nineteenth dynasty, "I sat down by the lip of the river," which appears to suggest the impression that the verse in the text was written by one who was equally familiar with both languages.

Genesis 41:4
And the ill-favored and lean fleshed kine did eat up the seven we favored and fat kine—without there being any effect to show that they had eaten them (Genesis 41:21). So (literally, and) Pharaoh awoke.
Genesis 41:5
And he slept and dreamed the second time (that same night): and, behold, seven ears of corn came up upon one stalk, rank (i.e. fat) and good. This clearly pointed to the corn of the Nile valley, the triticum compositum, which Bears seven ears upon one stalk. The assertion of Herodotus, that the Egyptians counted it a disgrace to live on wheat and barley (2.36), Wilkinson regards as incorrect, since "both wheat and barley are noticed in Lower Egypt long before Herodotus' time (Exodus 9:31, Exodus 9:32), and the paintings of the Thebaid prove that they were grown extensively in that part of the country; they were among the offerings in the temples; and the king, at his coronation, cutting some ears of wheat, afterwards offered to the gods as the staple production of Egypt, shows how great a value was set on a grain which Herodotus would lead us to suppose was held in abhorrence".

Genesis 41:6
And, behold, seven thin ears and blasted with the east wind sprung up after them—literally, burnt up of the east, קָדִים being put poetically for the fuller רוּחַ קָדִים. It has been urged that this displays a gross ignorance of the nature, of the climate in Egypt (Bohlen), since a wind directly east is rare in Egypt, and when it does occur is not injurious to vegetation; but, on the other hand, it is open to reply

Genesis 41:7
And the seven thin ears devoured the seven rank (i.e. fat) and full ears. And Pharaoh awoke, and, behold, it was a dream—manifestly of the same import as that which had preceded. The dream was doubled because of its certainty and nearness (Genesis 41:32).

Genesis 41:8
And it came to pass in the morning that his spirit was troubled; or, rather, his mind was agitated, ἐταράχθη ἡ χυχὴ αὐτοῦ (LXX.), pavore perterritus (Vulgate), the ruach being the seat of the senses, affections, and emotions of various kinds (cf. Daniel 2:1; Daniel 4:5, Daniel 4:19)—and he sent and called for all the magicians of Egypt,—the חַרְטֻמִּים, from חָרַט (unused), to engrave, whence חֶרֶט, a stylus (Gesenius), or from חוּר, to see or explain, and טוּם, to conceal, i.e. he who explains hidden or mysterious things (Kalisch), were sacred scribes, ἱερογραμματεῖς, belonging to the priestly caste, who were skilled in making and deciphering the hieroglyphics. Besides figuring in the Court of Pharaoh (Exodus 7:11, Exodus 7:22 ; Exodus 8:3; Exodus 14:15) in the time of Moses, they recur again at a later period in that of the Babylonian monarch Nebuchadnezzar (Daniel 1:20; Daniel 2:2)—and all the wise men thereof. The חֲכָמִים, from חָכַם, the primary idea of which is that of judging (Gesenius), were persons capable of judging, hence persons endowed with pre-eminent abilities for the prosecution of the ordinary business of life, the cultivation of the arts and sciences, the practice of divination, the interpreting of dreams, and other kindred occupations. They were the sages of the nation. And Pharaoh told them his dream; but there was none that could interpret them unto Pharaoh. The magicians of Egypt were not so conceited as their Brethren in Babylon afterwards showed themselves to be, Daniel 2:4 (Lawson). That they could not explain the dream, though couched in the symbolical language of the time, was no doubt surprising; but "the things of God knoweth no man, but the Spirit of God" (1 Corinthians 2:11), and they to whom the Spirit doth reveal them (1 Corinthians 2:10).

Genesis 41:9-13
Then spake the chief butler unto Pharaoh, saying, I do remember my faults this day:—literally, my faults (sc. am) remembering today; but whether he understood by his faults his ingratitude to Joseph or his offense against Pharaoh commentators are not agreed, though the latter seems the more probable—Pharaoh was wroth with his servants,—literally, broke out against them (vide Genesis 40:2)—and put me in ward in the captain of the guard's house,—literally, put me in custody of the house of the captain of the slaughterers (cf. Genesis 40:3)—both me and the chief baker: and we dreamed a dream in one night, I and he; we dreamed each man according to the interpretation of his dream (vide Genesis 40:5). And there was there with us a young man, a Hebrew, servant to the captain of the guard (vide Genesis 37:36); and we told him (so. our dreams), and he interpreted to us our dreams (vide Genesis 40:12, Genesis 40:13, Genesis 40:18, Genesis 40:19); to each man according to his dream he did interpret. And it came to pass, as he interpreted to us, so it was; me he (not Pharaoh, but Joseph) restored unto mine office, and him he hanged (vide Genesis 40:21, Genesis 40:22).

Genesis 41:14
Then Pharaoh sent and called Joseph, and they brought him hastily (literally, caused him to run) out of the dungeon (vide Genesis 40:15): and he shaved himself,—this was exactly in accordance with Egyptian custom (Herod. 2.36). Wilkinson states that "the custom of shaving the head as well as beard was not confined to the priests in Egypt, but was general among all classes". That the verb is not more exactly defined by a terra Cellowing, such as the head (Numbers 6:9), the beard (2 Samuel 10:4), but stands alone (the only instance of its intransitive use), appears to suggest that the writer was familiar with the practice of shaving (vide Havernick, 'Introd.,'§ 21)—and changed his raiment,—as required by the customs of Egypt—and came (or went) in unto Pharaoh.
Genesis 41:15
And Pharaoh said unto Joseph, I have dreamed a dream, and there is none that can interpret it (literally, and interpreting it there is no one): and I have heard say of thee, that thou canst understand a dream to interpret it—literally, I have heard of thee, saying, thou hearest a dream to interpret it.

Genesis 41:16
And Joseph answered Pharaoh, saying, It is not in me (literally, not I): God—Elohim (of. Genesis 40:8)—shall give Pharaoh an answer of peace—literally, shall answer the peace of Pharaoh, i.e. what shall be for the welfare of Pharaoh. The rendering Ἄνευ τοῦ θεοῦ οὐκ ἀποκριθησεται τὸ σωτήριον Φαραιό (LXX.), though giving the sense, fails in accuracy of translation.

Genesis 41:17-21
Pharaoh then relates his dreams in substantially the same terms as those in which they have already been recited, only adding concerning the lean kine that they were (Genesis 41:19) such as I never saw (literally, I never saw such as these) in all the land of Egypt for badness: and that (Genesis 41:21) when they had eaten them (i.e. the good kine) up, it could not be known they had eaten them;—literally, and they (i.e. the good kine) went into the interior parts, i.e. the stomach (of the bad kine), and it was not known that they had gone into the interior parts—but they (the bad kine) were still ill-favored, as at the beginning—literally, and their appearance was bad as in the beginning, i.e. previously; and concerning the thin and blasted ears, that they were also (Genesis 41:23) withered— צְנֻמוֹת, from צָנַם, to be hard, meaning either barren (Gesenius), dry (Furst), or sapless (Kalisch)—a word which the LXX . and the Vulgate both omit. Onkelos explains by כרת, flowering, but not fruiting; and Dathius renders by jejunae. After which he (i.e. Pharaoh) informs Joseph that the professional interpreters attached to the Court (the chartummim, or masters of the occult sciences) could give him no idea of its meaning.

Genesis 41:25
And Joseph said unto Pharaoh (the inability of the magicians to read the dream of Pharaoh was the best proof that Joseph spoke from inspiration), The dream of Pharaoh is one (i.e. the two dreams have the same significance): God hath showed Pharaoh what he is about to do (literally, what the Elohim is doing, i.e. is about to do, he causeth to be seen by Pharaoh).

Genesis 41:26-32
Proceeding with the interpretation of the dream, Joseph explains to Pharaoh that the seven good kine and the seven full ears point to a succession of seven years of great plenty throughout all the land of Egypt which were already coming (Genesis 41:29), after which there should arise seven years of famine, in which all the plenty should be forgotten in the land, and the famine should consume, or make an end of, the land (Genesis 41:30), and the plenty should not be known in the land by reason of (literally, from the face of, used of the efficient cause of anything, hence on account of) that famine following—literally, the famine, that one, after (things have happened) so; adding (Genesis 41:32), And for that the dream was doubled unto Pharaoh twice (literally, and as for the doubling of the dream to Pharaoh twice); it is because the thing is established by God,—literally, the word(or thing spoken of) is firmly fixed, i.e. certainly decreed, by the Elohim—and God will shortly bring it to pass—literally, and hastening (is) the Elohim to do it.

Genesis 41:33-36
Now therefore (adds Joseph, passing on to suggest measures suitable to meet the extraordinary emergency predicted) let Pharaoh look out a man discreet ( נָבוֹן, niph. part. of בִּין, intelligent, discerning), and wise, and set him over the land of Egypt. Let Pharaoh do this, and let him appoint officers (literally, let him set overseers, פְקִדִים , from פָּקַד, to look after, in hiph. to cause to look after) over the land, and take up the fifth part of the land of Egypt— literally, let him fifth the land, i.e. levy. a tax upon its produce to that extent (LXX; Vulgate), which was double the annual impost exacted from Egyptian farmers, but which the unprecedented fertility of the soil enabled them to bear without complaint, if, indeed, adequate compensation was not given for the second tenth (Rosenmüller)—in the Seven plenteous years. Diodorus mentions the payment of a fifth in productive years as a primitive custom. And let them (the officers) gather all the food of those good years that come, and lay up corn under the hand of Pharaoh, and lot them keep feed in the cities (or, food in the cities, and let them keep it). And that food shall be for store (literally, something deposited) to the land against the seven years of famine, which shall be in the land of Egypt; that the land perish not through the famine—literally; and the land (i.e. the people of the land) shall not be cut off in, or by, the famine.

Genesis 41:37, Genesis 41:38
And the thing was good in the eyes of Pharaoh, and in the eyes of all his servants. The advice tendered recommended itself to the-king and his ministers. And Pharaoh said unto his servants, Can we find such a one as this is, a man in whom the Spirit of God is? The Ruach Elohim, as understood by Pharaoh, meant the sagacity and intelligence of a deity (cf. Numbers 27:18; Job 32:8; Proverbs 2:6; Daniel 4:8, Daniel 4:18; Daniel 5:11, Daniel 5:14; Daniel 6:3).

Genesis 41:39, Genesis 41:40
And Pharaoh said unto Joseph, Forasmuch as (literally, after) God (Elohim) hath showed thee (literally, hath caused thee to know) all this, there is none so discreet and wise as thou art: thou shalt be over my house, and according unto thy word shall all my people be ruled—literally, according to thy mouth shall all my people dispose themselves, i.e. they shall render obedience to thy commands (LXX; Vulgate, Onkelos, Saadias, Pererius, Dathius, Rosenmüller, Keil, Kalisch, Lange, Murphy, and others); though by many competent authorities (Calvin, Schultens, Knobel, Ainsworth, Gesenius, Furst, Wordsworth, et alii) the rendering is preferred, "upon thy mouth shall all my people kiss," against which, however, is the fact that not even then were governors accustomed to be kissed on the lips by their subjects in token of allegiance. The suggestion that the verb should be taken in the sense of "arm themselves," as in 2 Chronicles 17:17 (Aben Ezra), does not meet with general acceptance. Only in the throne (or, more accurately, only as to the throne) will I be greater than thou.

Genesis 41:41-43
And Pharaoh said unto Joseph. See, I have set thee over all the land of Egypt. This was the royal edict constituting Joseph grand vizier or prime minister of the empire: the formal installation in office followed. And Pharaoh took off his ring from his hand,—the use of a signet-ring by the monarch, which Bohlen admits to be in accordance with the accounts of classic authors, has recently received a remarkable illustration by the discovery at Koujunjik, the site of the ancient Nineveh, of a seal impressed from the bezel of a metallic finger-ring, two inches long by one wide, and bearing the image, name, and titles of the Egyptian king Sabaco—and put it upon Joseph's hand (thus investing him with regal authority), and arrayed him in vestures of fine linen,— שֵׁשׁ, βυσσίνη (LXX ), byssus, so called from its whiteness (probably a Hebrew imitation of an Egyptian word), was the fine linen of Egypt, the material of which the peculiar dress of the priestly caste was constructed: "vestes ex gossypio sacerdotibus AEgypti gratissimae" (Pliny, 'Nat. Hist.,' Genesis 19:1). Herodotus (2:81) agrees with Pliny in affirming the priestly costume to have been of linen, and not of wool—and put a—literally, the, the article showing that it was so done in accordance with a common custom—gold chain about his neck (cf. Daniel 5:7, Daniel 5:29). This was usually worn by persons of distinction, and appears in the monuments as a royal ornament; in the Benihassan sepulchral representations, a slave being exhibited as bearing one of them, with the inscription written over it, "Necklace of Gold". And he made him to ride in the second chariot which he had;—"which is another genuine Egyptian custom, for on the monuments the king constantly appears in his war-chariot" (Havernick);—and they cried before him, Bow the knee:— אַבְרֵךְ, regarded by most ancient translators as a Hebrew word, an inf. abs. hiph. from בָּרַךְ, meaning bow the knee (Vulgate, Aquila, Origen, Kimchi), is most probably an Egyptian word either altered by the writer (Gesenius) or pointed by the Masorites (Keil) to resemble Hebrew, and signifying "bow the head ' (Gesenius), "bend the knee" (Furst), "Governor or Viceroy" (Kalisch), "rejoice thou" (Canon Cook in 'Speaker's Commentary'), "Pure Prince" (Osburn), "Robed by the king" (Forster)—and he made him ruler —literally, and he set Aim (by the foregoing acts)—over all the land of Egypt.
Genesis 41:44
And Pharaoh-said unto Joseph, I am Pharaoh, and without thee shall no man lift up his hand or foot in all the land of Egypt. Joseph's authority was to be absolute and universal.

Genesis 41:45
And Pharaoh called Joseph's name Zaphnath-paaneah;—an Egyptian word, of which the most accredited interpretations are χονθομφανήχ (LXX); Salvator Mundi (Vulgate); "the Salvation of the World," answering to the Coptic P-sote-m-ph-eneh—P the article, sots salvation, m the sign of the genitive, ph the article, and eneh the world (Furst, Jablonsky, Rosellini, and others); "the Rescuer of the World" (Gesenius); "the Prince of the Life of the World" (Brugsch); "the Food of Life," or "the Food of the Living" (Canon Cook in 'Speaker's Commentary')—and he gave him to wife—cf. the act of Rhampsinitus, who gave his daughter in marriage to the son of an architect on account of his cleverness (Herod; 2.121)—Asenath—another Egyptian term, rendered Ἁσενέθ (LXX.), and explained by Egyptologers to mean, "She who is of Neith, i.e. the Minerva of the Egyptians" (Gesenius, Furst), "the Worshipper of Neith" (Jablousky), "the Favorite of Neith" (Canon Cook in 'Speaker's Commentary'), though by some authorities regarded as Hebrew (Pools in Smith's ' Dictionary,' art. Joseph)—the daughter of Potipherah—Potipherah ("devoted to the sun")—Potiphar (vide Genesis 39:1). The name is very common on Egyptian monuments—priest—or prince (Onkelos.), as in 2 Samuel 8:18, where the word כֹּהֵן, as explained by 1 Chronicles 18:17, means a principal minister of State, though the probability is that Poti-pherah belonged to the priestly caste in Egypt—of On —or Heliopolis, Ἡλιούπολις (LXX.), the name on the monuments being ta-Ra or pa-Ra, house of the sun. "The site of Heliopolis is still marked by the massive walls that surround it, and by a granite obelisk bearing the name of Osirtasen I; of the twelfth dynasty, dating about 3900 years ago". The priests attached to the temple of the sun at Heliopolis enjoyed the reputation of being the most intelligent and cultured historians in Egypt (Herod; 2.3). That a priest's daughter should have married with a foreign shepherd may, have been distasteful to the prejudices of an intolerant priesthood (Bohlen), but in the case of Asenath and Joseph it was recommended by sundry powerful considerations.

1. Though a foreign shepherd, Joseph was a descendant of Abraham, whom a former Pharaoh had recognized and honored as a prince, and ' The Story of Saneha,' a hieratic papyrus belonging to the twelfth dynasty, shows that Eastern foreigners might even become sons-in-law to the most powerful potentates under the ancient empire.

2. Though a foreign shepherd, Joseph was at this time grand vizier of the realm, with absolute control of the lives and fortunes of its people (vide verse 44).

3. Though a foreign shepherd, he was obviously a favorite of Pharaoh, who, besides being monarch of the realm, was the recognized head of the priestly caste, over whom, therefore, he exercised more than a merely external authority.

4. Though a foreign shepherd Joseph had become a naturalized Egyptian, as may be gathered from Genesis 43:32. And,

5. Though a foreign shepherd, he was circumcised, which, if this rite was already observed in Egypt, and did not originate with Joseph, would certainly not prove a bar to the contemplated alliance. As to the probability of Joseph consenting to become son-in-law to a heathen priest, it may suffice to remember that though marriage with idolaters was expressly forbidden by patriarchal commandment (Genesis 24:3; Genesis 28:1), and afterwards by Mosaic statute (Genesis 34:16; Deuteronomy 7:3), it was sometimes contracted for what seemed a perfectly adequate reason, viz; the furtherance of the Divine purposes concerning Israel, and apparently too with the Divine sanction (cf. the cases of Moses, Exodus 2:21, and Esther, Genesis 2:16); that Joseph may have deemed the religion of Egypt, especially in its early symbolical forms, as perfectly compatible with a pure monotheistic worship, or, if he judged it idolatrous, he may both have secured for himself complete toleration and have felt himself strong enough to resist its seductions; that Asenath may have adopted her husband's faith, though on this, of course, nothing can be affirmed; and lastly, that the narrator of this history pronounces no judgment on the moral quality of Joseph's conduct in consenting to this alliance, which, though overruled for good, may have been, considered in itself, a sin. And Joseph went out over all the land of Egypt in the discharge of his vice-regal duties.

HOMILETICS
Genesis 41:1-45
Joseph before Pharaoh, or from the prison to the throne.
I. THE DREAMS OF THE MONARCH.

1. His midnight visions. Two full years have expired since the memorable birthday of Pharaoh which sent the baker to ignominious execution, but restored the butler to the favor of his royal master. Slumbering upon his bed, the king of Egypt seems to stand among the tall grass upon the banks of the Nile. First seven well-formed and full-fleshed heifers appear to climb up one after the other among the reeds from the river's edge, where they have probably been drinking, followed by seven lean and haggard animals, walking up in the same mysterious procession, till they stand side by side with their thriving predecessors, when they suddenly fall upon these predecessors and eat them up. Startled by the strangeness of the scene, the royal sleeper wakes only to discover it a dream. Then composing himself a second time to slumber, he finds himself still standing in the Nile valley, but now looking out towards its luxuriant corn-fields. Again a strange phenomenon occurs. Growing from the soil he sees a tall, massive stalk of corn, with seven fat ears depending from its top; but scarcely has this arrested his attention, when he notices another by its side, spare and feeble, with its seven ears parched and empty, as if they had been burnt up by the hot south-east winds blowing up from the sandy wastes of Arabia. To his astonishment, as before, the fat ears are devoured by the thin. Awaking, he a second time discovers that he has been dreaming.

2. His morning agitations. The spirit of the king of Egypt was troubled first because of the dreams, which he obviously regarded as conveying to his royal mind some supernatural communication, which, however, he failed to understand; and secondly because the interpretation of them appeared equally to baffle the penetration of all the wise men and magicians of his empire, whom he had summoned to assist him in deciphering their import.

II. THE INTERJECTION OF THE BUTLER.

1. The recollection of his faults. If this referred to his ingratitude to Joseph (which is scarcely likely), that was a shortcoming which should have been remembered at least two years before, though it was better he should recall it then than never. But it is more than probable the offence spoken of was the crime for which he had been previously imprisoned by Pharaoh, and of which he now confessed himself to be guilty, as without acknowledging the justness of his royal master's anger he could scarcely hope to experience the mildness of his royal master's favor. That he only remembers Joseph when he deems it possible by doing so to gratify his master and serve himself indicates a disposition as hypocritical and time-serving as ungrateful and unfeeling.

2. The recital of his mercies. Narrating the story of his imprisonment, he informs the anxious monarch that he and his late companion, the chief baker, while suffering the righteous penalty of their misdeeds in the round house or State prison, had each dream on one and the self-same night; that a young man, then an inmate of the cells, a Hebrew, and a servant of the provost marshal, to whom they severally related their extraordinary dreams, volunteered to deliver their interpretation; and that the event, in the case of both himself and his companion, had turned out exactly as had been predicted—the chief baker had been hanged, while himself, the chief butler, through the royal clemency of Pharaoh, had been restored to his office.

III. THE APPEARANCE OF THE PRISONER.

1. The opening of the interview. In obedience to a royal summons, Joseph, after shaving and exchanging his prison garb for a costume suited to the high occasion, is hastily presented to the king. Regarding him with mingled feelings of respect and awe, the mighty potentate declares his dilemma,—he has dreamed a dream which has baffled the ingenuity of all the Court magicians,—and explains how he has heard of Joseph's Are skill as an interpreter of dreams, upon which Joseph, disclaiming all ability in himself, and pointing Pharaoh to the true Interpreter of dreams, assures him, speaking in the exercise of prophetic faith, that God would vouchsafe to him an answer that should tend at once to the happiness of his own person and the prosperity of his realm.

2. The interpretation of the dreams. Listening to the monarch's recitation of the singular phenomena of his nocturnal visions, Joseph

3. The reward of the interpreter. As became one who had proved of such incomparable service to the monarch and the State, Joseph was immediately and generously recompensed.

(a) He was constituted grand vizier of the empire, in the historian's account of which may be noticed the monarch's resolution and the reason of it—"Forasmuch as God hath showed thee all this, thou shaft be over my house, and according unto thy word shall all my people be ruled," or dispose themselves; the royal edict and the public attestation of it—"See, I have set thee over all the land of Egypt. And Pharaoh took off his ring," &c.; the extent of his authority and the limitation of it—his power was to be absolute over all the realm—"without thee shall no man lift up hand or foot"—only as to the throne was he to be subordinate to Pharaoh.

(b) He was naturalized as an Egyptian prince by the assignment of a new name, Zaphnath-paaneah, for the import of which the Exposition may be consulted.

(c) He was married to a daughter of the priestly caste, who formed the highest dignitaries in the State.

Learn—

1. The marvelous facility with which God can accomplish his designs. God can make Pharaoh dream and the butler recollect his faults when it is time to bring Joseph out of prison.

2. The amazing incompetence of human wisdom to understand God's riddles. The world by wisdom knows not God, any more than Pharaoh's magicians could interpret his dreams.

3. The extraordinary insight which those have-who receive their teaching from God. Joseph can interpret the dreams of the monarch and the dreams of his officers with a like promptitude and accuracy, and God's people have an unction from the Holy One that enables them to know all things.

4. The incomparable greatness to which Christ's followers will eventually be raised. Joseph stepped from the prison to the palace, from the tower to the throne, from the wearing of iron fetters to the wielding of regal power; and such honor will have all the saints in the day of the manifestation of the sons of God. Even now God "raiseth up the poor out of the dust, and lifteth the needy out of the dunghill, that he may set him with princes, even with the princes of his people;" but then "to him that overcometh will I grant," saith the King, "to sit with me on my throne, even as I overcame, and am set down with my Father on his throne."

HOMILIES BY R.A. REDFORD
Genesis 41:1-57
The tried man is now made ready by long experience for his position of responsibility and honor. He is thirty years old. He can commence his public ministry for the people of God and the world. Pharaoh's dreams, the kine and the ears of corn, like those of the butler and baker, have their natural element in them; but apart from the Spirit of God Joseph would not have dared to give them such an interpretation. Even had his intelligence penetrated the secret, he would not have ventured on a prophecy without God. Pharaoh himself acknowledged that the Spirit of God was manifestly in Joseph. We may be sure there was evidence of Divine authority in his words and manner. As a testimony to the existence of a spirit of reverence for Divine teaching, and a reference of all great and good things to God as their source, even in the minds of the Egyptians, such facts show that God had not left the world without light. The farther we go back in human history, the more simple and unsophisticated we find the minds of men, pointing to a primitive revelation, to the religious beginning of the human race, and to their corruption being the result of a fall, and not a mere negative state, the state of undeveloped reason. Joseph is lifted up out of the dungeon and made to sit among princes. He submits to the providential appointment, doubtless, under the guidance of the same Spirit which had given him his superiority. Moses refused to be called the son of Pharaoh's daughter because at that time to be so was to be separated from his people. Joseph the slave, already far from his home, is willing to be Pharaoh's prime minister that he may be the forerunner of his people's exaltation. The opportunity was not to be lost. "God," he said, "hath made me forget all my toil and all my father's house." "God hath caused me to be fruitful in the land of my affliction." The very names given to Manasseh and Ephraim were a testimony to his faith. His forgetting was only to a better remembering. We must sometimes hide power for the sake of its manifestation. "All countries came into Egypt to Joseph for to buy corn." "I, if I be lifted up, will draw all men unto me." As a type of the Lord Jesus Christ, the Hebrew slave exalted to the rule of the world and the saving of the world, from the cross to the throne. The whole story is full of analogies. He that distributes the bread of life to a perishing race was himself taken from prison, was treated as a malefactor, was declared the Ruler and Savior because the Spirit of God was upon him, was King of kings and Lord of lords. His benefits and blessings distributed to the world are immediately identified with his kingdom. He gathers in that he may give out. He is first the all-wise and all-powerful ruler of the seven years of plenty, and then the all-merciful helper and redeemer in the seven years of famine. "Joseph is a fruitful bough."—R.

HOMILIES BY J.F. MONTGOMERY
Genesis 41:14
The blessing of suffering wrongfully.
Joseph had probably been three years in prison (cf. Genesis 41:1 with Genesis 40:4). Sorely must his faith have been tried. His brothers, who had plotted his death, prosperous; himself a slave, spending the best years of his life in prison; and that because he had been faithful to God and to his master. We know the end, and therefore hardly realize his desolate condition when no sign of anything but that he should live and die uncared for and forgotten. But the trial comes more home to us when some one for whom we care, or perhaps ourselves, "endure grief, suffering wrongfully;" when unsuspecting frankness has been overreached, or trust betrayed, or feebleness oppressed. We feel not only that wrong has been done, but as if there had been a failure in God's care. It is one thing to acknowledge the doctrine of God's providence, and quite another to feel it under pressure of trouble. A frequent mistake to think of suffering as calling for immediate restitution. Since God beholds the wrong, should there not be some speedy token that he does so? The truth which faith has to grasp is that God is carrying out a plan, for which all these things are a preparation. We may not be able to trace it; but it is so. Thus it was with Joseph. All through these sad years God was guiding him. It was not merely that in time the cloud was removed; every step of the way had its purpose (John 16:20). In the prison he was learning lessons of the soul,—unlearning the spirit of censoriousness and of self-complacency (Genesis 37:2),—and, by obeying, learning how to rule. And the course of events bore him on to what was prepared for him. Had he remained at home, or returned thither, or had Potiphar not cast him into prison, he would not have been the head of a great work in Egypt, the helper of his family, the instrument of fulfilling God's promise. Not one step of his course was in vain; his sufferings were blessings.

I. IN SUFFERING WRONG WE ARE FOLLOWING CHRIST. He suffered for us, "leaving us an example" (1 Peter 2:21) of willingness to suffer for the good of others. This is the principle of self-sacrifice; not a self-willed sacrifice (Colossians 2:23), but the submission of the will to God (Luke 22:42; Hebrews 10:7). "This is acceptable with God"—to accept as from him what he sends, though we may-not see its use (Hebrews 12:5-7).

II. FOR EVERY CHRISTIAN THE DISCIPLINE OF SUFFERING IS NEEDFUL. If it was so in our Lord's sinless human nature (Hebrews 2:10), how much more in us, who must be taught to subdue the flesh to the spirit I Without trial Christian courage and fruit-bearing graces would fail (John 15:2), as without the winter's cold the forest tree would not form sound wood. And trial calls them into exercise (Romans 5:3), and through a sense of our weakness draws us nearer to God (2 Corinthians 12:7-9).

III. NOT ONLY TRIAL IN GENERAL, BUT EVERY PART OF IT WORKS GOOD. To every part the promise applies (John 16:20). So it was with Joseph. God lays no stroke without cause (Hebrews 12:10). The conviction of this works practical patience. This particular suffering has its own loving message.

IV. WE OFTEN CANNOT FORESEE THE PURPOSE OF TRIALS. How different was the end to which God was leading Joseph from anything he could have expected or hoped for! Yet far better. We can see but a very little way along the path by which God is leading us. We walk by faith that his guidance is unerring, and that which he has provided is best (Ephesians 3:20).—M.

HOMILIES BY F. HASTINGS
Genesis 41:40
Joseph as prime minister.
"Thou shalt be over my house, and according unto thy word shall all my people be ruled: only in the throne will I be greater than thou." Sudden elevations are often the precursors of sudden falls. It was not so with Joseph. He filled satisfactorily his position, retaining it to the end of life. He made himself indispensable to Pharaoh and to the country. He was a man of decision. Seeing what had to be done, he hesitated not in commencing it. Going from the presence of Pharaoh, he passed throughout the land, arranging for granaries and appointing officers to grapple with the seven years of famine which were imminent. Doubtless he felt the weight of responsibility resting upon him, and would have many restless nights in calculating how by means of the money then in the treasury and by forced loans to meet the expenditure for granaries, grain, and official salaries. He superintended everything. By method he mastered detail.

I. CONSIDER THE POLICY OF THIS EGYPTIAN PRIME MINISTER. Many things we admire in Joseph, but we must not be blind to the fact that he thought more of binding the people to the throne than of benefiting the people themselves. He was the first statesman of that day. His policy determined in great measure what should be the standard of internal prosperity, and what position the country should hold in the eyes of other nations. He sought to make Pharaoh's rule absolute. He gave no benefit without payment, no supplies without sacrifice. He took all the money first (Genesis 47:14), then the cattle (Genesis 47:16), then the lands and their persons (Genesis 47:23). He thus reduced the people of Egypt to the position of slaves. He made all the land crown lands. Thus the monarch was pleased, and the priests, being exempt, were flattered. It is possible that in this Joseph laid the foundation of that system of mismanagement, which has made the most flourishing spot in the world the basest of kingdoms. He seems also to have striven to give some sort of preeminence to his brethren, and to advance them. Exempt from the burdens pressing on others, they gained power, and would have become eventually the dominant race in Egypt, but that another Pharaoh arose who knew not Joseph, i.e. who, although he knew of his having lived and served the nation, yet recognized not his policy. The state to which Joseph reduced the Egyptians was that to which afterwards his own descendants were reduced. Thus our plans are overthrown. Time tries success, and by removing dimness from our vision enables us to test it better.

II. CONSIDER THE PRIVATE LIFE OF THIS EGYPTIAN PRIME MINISTER, He was soon led to conform to the spirit and practice of an ungodly nation. He used a divining cup (Genesis 44:15, Genesis 44:16), took his meals apart (Genesis 43:32), recognizing and sustaining class distinctions. He learned the mode of speech common among the Egyptians, swore by the life of Pharaoh (Genesis 42:15), and was affianced to an idolatress, probably a priestess (Genesis 41:45). He made no effort to return to his own land, or to the pastoral life of his fathers. It was in his power also for nine years to have sent to make search for his father, who was sorrowing for him as dead, but he sent not. Not until trouble, by an apparent chance, drove his brethren to him did he appear to think of them, or of home and Jacob. When they came he was very slow to make known himself, as though he feared it might compromise him in the eyes of the Egyptians to be known to have relatives who were shepherds, an occupation which was abominable to the Egyptians (Genesis 46:34). When he revealed himself to them, it was without the knowledge or presence of the Egyptians. He removed his brethren also to a distant part of Egypt: that they might not constantly, by their presence, remind him and others of his origin. We fancy that Joseph had weaknesses and imperfections such as other men had. He had dwelt in Egypt and caught its spirit. In the names he gave to his children there seems some indication of regret at his forgetfulness and wonder at his fruitfulness. Amid views that might depress there is some brightness. His forgiveness of his brethren was noble. His affection for his father returned. His faith in God was pure at last. Dying, he "gave commandment concerning his bones." He showed that though outwardly an Egyptian, he was inwardly an Israelite.—H.



Verses 46-57
EXPOSITION
Genesis 41:46
And Joseph was thirty years old when he stood before Pharaoh king of Egypt—literally, a son of thirty years in his standing before Pharaoh. If, therefore, he had been three years in prison (Genesis 40:4; Genesis 41:1), he must have served for ten years in the house of Potiphar. And Joseph went out from the presence of Pharaoh (in the performance of his official duties), and went throughout all the land of Egypt—super-intending the district overseers.

Genesis 41:47, Genesis 41:48
And in the seven plenteous years the earth brought forth by handfuls (i.e. abundantly). And he (Joseph, through his subordinates) gathered up all the food (i.e. all the portions levied) of the seven years, which were in the land of Egypt, and laid up the food in the cities:—men bringing corn into granaries appear upon the monuments at Beni-hassan—the food of the field, which was round about every city (literally, the food of the field of the city, which was in its environs), laid he up in the same (literally, in the midst of it).

Genesis 41:49
And Joseph gathered (or heaped up) corn as the sand of the sea,—an image of great abundance (cf. Genesis 32:12)—very much, until he left numbering (i.e. writing, or keeping a record of the number of bushels); for it was without number. "In a tomb at Eilethya a man is represented whose business it evidently was to take account of the number of bushels. Which another man, acting under him, measures. The inscription is as follows "The writer or registrar of bushels—Thutnofre,".

Genesis 41:50, Genesis 41:51
And unto Joseph wore born two sons before the years of famine came, (literally, before the coming of the gears of famine), which Asenath the daughter of Poti-pherah priest of On bare unto him. And Joseph called, the name of the firstborn Manasseh ("Forgetting," from nashah, to forget): For God (Elohim; Joseph not at the moment thinking of his son's birth in its relations to the theocratic kingdom, but simply in its connection with the overruling providence of God which had been so signally illustrated in his elevation, from a position of obscurity in Canaan to such conspicuous honor in the land of the Pharaohs), said he, hath made me forget all my toil, and all my father's house. Not absolutely (Calvin, who censures Joseph on this account, vix tamen in totem potest excusari oblivio paternae domus), as events subsequently proved, but relatively, the pressure of his former affliction being relieved by his present happiness, and the loss of his father's house in some degree compensated by the building of a house for himself.

Genesis 41:52
And the name of the second called he Ephraim:—"Double Fruitfulness" (Keil), "Double Land" (Gesenius), "Fruit." (Furst)—For God (Elohim) hath caused me to be fruitful in the land of my affliction. This language shows that Joseph had not quite forgotten "all his toil."

Genesis 41:53, Genesis 41:54
And the seven years of plenteousness, that was in the land of Egypt, were ended. And the seven years of dearth began to come,—the most complete parallel to Joseph's famine was that which occurred in A.D. 1064-1071, in the reign of Fatimee Khaleefeh, El-Mustansir-bilh, when the people ate corpses and animals that died of themselves; when a dog was sold for five, a cat for three, and a bushel of wheat for twenty, deenars (vide Smith's 'Bib. Dict.,' art. Famine)—according as Joseph had said (thus confirming Joseph's character as a prophet): and the dearth was in all lands;—i.e. in all the adjoining countries, and notably in Palestine (vide Genesis 42:1, Genesis 42:2)—but in all the land of Egypt there was bread.
Genesis 41:55
And when (literally, and) all the land of Egypt was famished (literally, and), the people cried to Pharaoh for bread:—cf. the famine in Samaria (2 Kings 6:26)—and Pharaoh said unto all the Egyptians, Go unto Joseph; what he saith So you, do.
Genesis 41:56, Genesis 41:57
And the famine was over all the face of the earth (vide supra, Genesis 41:54): And Joseph opened all the storehouses,—literally, all wherein was, i.e. all the magazines that had grain in them. The granaries of Egypt are represented on the monuments. "In the tomb of Amenemha at Beni-hassan there is the painting of a great storehouse, before whose door lies a great heap of grain already winnowed. Near by stands the bushel with which it is measured, and the registrar who takes the account"—and sold unto the Egyptians (cf. Proverbs 2:1-22 :26);—and the famine waxed sore (literally, became strong) in the land of Egypt. A remarkable inscription from the tomb at Eileythia of Barn, which Brugsch assigns to the latter part of the seventeenth dynasty, mentions a dearth of several years in Egypt ("A famine having broken out during many years, I gave corn to the town during each famine"), which that distinguished Egyptologer identifies with the famine of Joseph under Apophis, the shepherd king (vide ' Encyclopedia Britannica,' ninth edition, art. Egypt); but, this, according to Bunsen ('Egypt's Place, 3:334), is rather to be detected in a dearth of several years which occurred in the time of Osirtasen I; and which is mentioned in an inscription at Beni-hassan, recording the fact that during its prevalence food was supplied by Amenee, the governor of a district of Upper Egypt (Smith's' Dict.,' art. Joseph). The character of Chnumhotep (a near relative and favorite of Osirtasen I; and his immediate successor), and the recorded events of his government, as described in the Beni-hassan monuments, also remind one of Joseph:—"he (i.e. Chnumhotep) injured no little child; he oppressed no widow; he detained for his own purpose no fisherman; took from his work no shepherd; no overseer's men were taken. There was no beggar in his days; no one starved in his time. When years of famine occurred he ploughed all the lands of the district, producing abundant food; no one starved in it; he treated the widow as a woman with a husband to protect her". And all countries (i.e. people from all the adjoining lands) came into Egypt to Joseph for to buy corn; because the famine was so sore in all lands.
HOMILETICS
Genesis 41:46-57
Joseph on the second throne in Egypt.
I. DURING THE SEVEN YEARS OF PLENTY.

1. His mature manhood (Genesis 41:46). Thirteen years had elapsed since his brethren had sold him at Dothan, and during the interval what a checkered life had be experienced! Carried into Egypt by the spice caravan of the Midianitish traders, he had been sold a second time as a slave. Ten years had he served as a bondman, first as a valet to the provost marshal of the slaughterers, and then as overseer of the great man's household. Three years more he had spent in prison, having been incarcerated on a charge of which he was entirely innocent. And now, at the age of thirty, he is the wisest and the greatest man in Egypt. God has strange ways of developing the talents, maturing the experience, and advancing the honor of his sons. The case of Joseph is a signal illustration of the beneficial uses of adversity, and shows that the true road to success in life, to the acquisition of wisdom, or of power, or of wealth, or of fame, or of all combined, often lies through early hardships and trials, disasters and defeats.

2. His political activity (Genesis 41:46-49). As grand vizier of the empire, Joseph's labors during this period must have been many and laborious: surveying the corn-producing land of the country, and dividing it for purposes of taxation into districts, appointing overseers in every district, erecting granaries or government stores in every city of any size or importance, and generally superintending in every corner of the empire the work of uplifting the fifth part of the superabundant harvests of those precious years when the earth brought forth by handfuls. The result was, that by the close of this period the Egyptian government had collected corn as the sand of the sea, very much, and without number.

3. His domestic prosperity (Genesis 41:50). On the name of Joseph's wife, and the questions connected with the subject of her marriage with Joseph, the Exposition under Genesis 41:45 may be consulted. That the marriage itself was approved by God there is no sufficient reason to doubt, and that it was a marriage of affection may be inferred from the sentiments expressed by Joseph on the occasion of his sons' births. The birth of his children also was interpreted by him to be a mark of Divine favor. What a signal reward for the fidelity and purity of Joseph's behavior in the house of Potiphar three years before! Had Joseph at that time left the straight path of virtue, where had been his advancement and felicity now? Even in this life God puts a premium in the long run on a life of purity.

4. His personal piety (Genesis 41:51, Genesis 41:52). To some indeed Joseph's language on the birth of Manasseh appears somewhat hard to reconcile at least with true filial piety. Why did not Joseph, on reaching his exalted station in Egypt, at once communicate with his father? Was this a just or generous reward for what he had experienced of the old man's parental affection, and, what he must have still felt assured of, the old man's sorrow for his imagined death? Yet Joseph talks as if he had forgotten his father's house, as well as all his toil, in the splendor of his fame and the exuberance of his happiness in Egypt. But that these words are not to be interpreted literally becomes apparent, not alone from the pathetic meeting with his brethren and his father, soon to be described, but also from the statement which he makes upon the birth of Ephraim, in which he still characterizes Egypt as the land of his affliction. That Joseph did not at once declare his parentage and send a message home to Hebron may be explained by many reasons without resorting to the hypothesis that "Joseph was still unable to attain perfect calm and cherish sentiments of love and forgiveness" towards his brethren (Kurtz): as, e.g; the comparative insecurity that must have attended his position in Egypt until the years of famine came, an unwillingness prematurely to reveal to his father the full depth of wickedness of which his brethren had been guilty, a secret impression made upon his mind by God that the time of disclosure was not yet, At all events Joseph's conduct in this matter discovers nothing essentially inconsistent with a piety which shines out conspicuously in the grateful recognition of the hand of God in turning for him the shadow of death into the morning.

II. DURING THE SEVEN YEARS OF DEARTH.

1. His reputation as a prophet fully confirmed (verses 53, 54). God is always careful to maintain the honor of his own prophets. Whatever message he transmits to the world or the Church through a messenger of his sending, he will in due time see to its fulfillment. No true ambassador of heaven need entertain the slightest apprehensions as to the failure of the words which God provides for him to speak. If he is not always, like Samuel, established as a prophet of the Lord at the beginning of his ministry (1 Samuel 3:20), his claim to that distinction will in due course be made good by the exact accomplishment of what God has through his lips foretold.

2. His sagacity as at, administrator clearly established (verse 55). If Pharaoh had any doubts as to the wisdom of Joseph's proposal during the seven years of plenty, assuredly he had tone now. With a famishing population all around him, what could Pharaoh have done, how averted the destruction of his people, and possibly the overthrow of his own dynasty, if it had not been for the prudent forethought of Joseph? Happy are the kings who have wise men in their kingdoms, and who, when they have them, can trust them.

3. His work as a savior hopefully begun (verse 56). If it be asked why Joseph did not gratuitously distribute Pharaoh's corn among the perishing multitudes, the reply is obvious.

Learn—

1. The sin of national wastefulness.

2. The value of a wise statesman.

3. The compatibility of piety with both personal greatness and political activity.

4. The propriety of setting mercies over against misfortunes.

5. The proper end of all government and legislation—the happiness and safety of the people.

6. The true duty of a monarch—to sympathize with and direct his subjects.

7. The legitimate ambition for a nation—to be an object of attraction for good to surrounding countries.

HOMILIES BY F. HASTINGS
Genesis 41:54
Destitution and abundance.
"And the dearth was in all lands; but in all the land of Egypt there was bread." The time of harvest is, of all periods of the year, the most important. It is the point to which all previous operations of the cultivator have tended. He knows how much depends on the weather and God's mercy. Having done all he can, he has to wait, and the harvest-time determines results. Those who are not engaged in agriculture are concerned in a harvest. Suppose there were none; non-producers must starve, Dwelling in great towns and cities, many who are engaged in traffic or manufacture may easily overlook harvest-time, and forget their dependence on God for daily bread. They see not the sown fields, they watch not the springing blade, they seize not the sharp sickle, they join not in piling up the pointed stacks, and are therefore likely to forget dependence on God. It is well that God forgets us not. He has ever kept his promise—"So long as the earth remaineth," &c. No year has passed without harvest-time being stinted in some land. Think over the contrast given in the text.

I. GENERAL DISTRESS. "The dearth was in all lands," i.e. all the lands then known to be peopled by the descendants of Noah. Their harvests had failed. Rain excessive, or drought prolonged, had ruined their crops. For several years there seems to have been disappointment. Not only did the husbandmen suffer, but those who could not toil. Dearth engenders disease, despair, death. See 2 Kings 6:24 -40, to what straits famine will reduce people. Even mothers consent together to eat their own offspring. In the lamentations of Jeremiah there is a description of the fearful consequences of famine, leading men to say, "Then was our skin black like an oven, because of the terrible famine." How painful must it be to have scanty platters and empty barns; for parents to have children clinging to the skirts of their garments, crying, "Give, oh, give bread," and to have none wherewith to satisfy them I We see the effect of famine on one family in the East. Jacob's sons "looked on one another, and were sad." Their looks were despairing. They had money, flocks, and herds, but no bread. They could not eat their money, and to have lived on their starving flocks alone would engender disease of frightful character. Many had not even flocks to fall back upon, and the dearth was in all lands. How men at such a time must have looked longingly at the heavens, and prayed that God would send them bread I Sometimes such seasons of trial are sent that men may be reminded of the dependence on God. To have a moral and spiritual dearth is worse than to have outward destitution. The spiritual is more important than the physical. A more terrible death than all is that where there is a lack of a knowledge of God and his love, and of hearing the word of the Lord.

II. EXCEPTIONAL ABUNDANCE. But for this plentifulness in Egypt the whole race might have perished. There were several reasons for the abundance in Egypt.

1. God arranged it by that wondrous overflowing of the Nile. A difference in the rising a few feet makes all the difference as to the crops. Even at this date, so do the crops of Egypt affect the markets of the world, that the rising of the Nile is watched, and the height attained telegraphed to all parts. God, at the period referred to, had given seven years of plenty, followed by seven years of dearth; but such had been the previous abundance, owing to the overflow of the river, that in the terrible time of dearth there was abundance of bread in Egypt.

2. The foresight and energy of one man had led to the husbanding of resources and storing of excessive crops.

3. Divine revelation caused Joseph to act. He could not have known of the impending danger unless it had been revealed. He had faith in God when in prison, and main-rained it when he became the governor of Egypt. Indeed that faith shone as brightly when he was the approved of Pharaoh as when he was the slave of Potiphar and the object of passion's hate. His faith was rewarded when he was able to save multitudes from starving. What a contrast is presented in the text! Dearth of many lands, abundance in one. Such contrasts are often seen. On one side of the ocean there may have been an abundant harvest, on the other side but scanty crops. The world is full of contrasts. Here is a wedding; there is a funeral. In one family is love, thoughtfulness, harmony, and in that—perhaps separated only by the thin partition of hasty builders—bickering, jealousy, and hastiness of temper. Here sobriety, providence, and religion reign; there nothing but indigence, drunkenness, and utter neglect of the claims of God. In one country is peace, activity in all its branches of industry, commercial confidence, progress-in education and art, thoughtfulness for the untaught and criminal classes, and higher appreciation of the sacredness of life; in another depression, mistrust, plotting of adventurers, rule of the conscienceless, national faithlessness, and the spreading pall of desolation. Forceful is the contrast presented by nations under the influence of a simple Christianity and those enslaved by superstition, as Spain or Austria; or paralyzed by fatalism, as Turkey and Asia Minor; or darkened by idolatry, as India, China, Africa, and some of the islands of the seas. And such contrasts are seen in individuals. There walks one whose soul has no light, no hope, no peace; here one who knows he is pardoned, and is sure of acceptance by Christ. At death what a contrast! See one dying shrinking, doubting, fearing, grasping at any straw of comfort; another rejoicing that he is soon to enter and tread the streets of the New Jerusalem. Let all be prepared for such a change. Seek Christ, who is the "Bread of life," the Savior of our souls. Lack of appetite and numbness may come from excessive exhaustion. Hunger and thirst after righteousness, and be not like a lady who once said, "Sir, I have been so long without religion that I have, I fear, now no desire for it." If we come to Christ he will receive us readily. Joseph was glad to receive and help his brethren. So will Christ supply all our need out of the treasures of his rich grace. Remember, that if the need of other nations tested the charity of Egypt, so the need of souls is to test our earnestness. If we have found the riches in Christ, we are to seek to bless others. If little time remains to some of us in which to do much for Christ, let us act as those who, having much to write and little space, crowd the letters and words the closer. Let us be earnest as the husbandman, who, seeing winter coming apace, hastens in the few fine days remaining to garner his crops. Alas, many of our doings will have to stand useless, like earless, rotten sheaves, blackening dreary fields.—H.

42 Chapter 42 

Verses 1-38
EXPOSITION
Genesis 42:1
Now when Jacob saw—literally, and Jacob saw, i.e. perceived by the preparations of others for buying corn in Egypt (Lange), but more probably learnt by the report which others brought from. Egypt (Genesis 42:2)—that there was corn— שֶׁבֶר, either that which is broken, e.g. ground as in a mill, from שָׁבַר, to break in pieces, to shiver (Gesenius), or that which breaks forth, hence sprouts or geminates, from an unused root, שָׁבַר, to press out, to break forth (Furst), is here employed to denote not simply grain, but a supply of it, frumenti cumulus, for sale and purchase. The LXX . render by πρᾶσις, and the Vulgate by quod alimenta venderentur—in Egypt (vide Genesis 41:54), Jacob (literally, and Jacob) said unto his sons,—using verba non, ut multi volunt, increpantis, sed excitantis (Rosenmüller)—Why do ye look one upon another?—i.e. in such a helpless and undecided manner (Keil), which, however, there is no need to regard as springing from a consciousness of guilt (Lange), the language fittingly depicting the aspect and attitude of those who are simply consiii inopes (Rosenmüller).

Genesis 42:2
And he said, Behold, I have heard (this does not imply that the rumor had not also reached Jacob's sons, but only that the proposal to visit Egypt did not originate with them) that there is corn— שֶׁבֶר ut supra, σῖτος ( LXX.), triticum (Vulgate)—in Egypt: get you down thither. That Jacob did not, like Abraham (Genesis 12:10)and Isaac (Genesis 26:2), propose to remove his family to Egypt, may be explained either by the length of the journey, which was too great for so large a household, or by the circumstance that the famine prevailed in Egypt as well as Canaan (Gerlach). That he entrusted his sons, and not his servants, with the mission, though perhaps dictated by a sense of its importance (Lawson), was clearly of Divine arrangement for the further accomplishment of the Divine plan concerning Joseph and his brethren. And buy (i.e. buy corn, the verb being a denominative from שֶׁבֶר, corn) for us from thence . From this it is apparent that the hitherto abundant flocks and herds of the patriarchal family had been greatly reduced by the long-continued and severe drought, thus requiring them to obtain food from Egypt, if either any portion of their flocks were to be saved, or themselves to escape starvation, as the patriarch explained to his sons. That we may (literally, and we shall) live, and not die.
Genesis 42:3
And Joseph's ten brethren went down—either it was for safety that all the ten went, or because, the corn being sold to individuals, the quantity received would depend on their numbers (Lange)—to buy corn—the word for corn, בָּר, if not a primitive, like the Latin far (Furst), may be derived from בָּרַר, to separate, sever, choose out, hence purify (Aben Ezra, Kimchi, Gesenius), and may describe grain as that which has been cleaned from chaff, as in Jeremiah 4:11 —in (literally, from, i.e. corn to be brought from) Egypt.

Genesis 42:4
But (literally, and) Benjamin, Joseph's brother (vide Genesis 35:18), Jacob sent not with his brethren. Not because of his youth (Patrick, Lange), since he was now upwards of twenty years of age, but because he was Joseph's brother, and had taken Joseph's place in his father's affections (Lawson, Lange, Murphy, &c.), causing the old man to cherish him with tender solicitude. For he said (to, or within, himself, perhaps recalling the fate of Joseph), Lest peradventure mischief befall him. אָסוֹן, from אָסַה, to hurt (Gesenius, Furst), and occurring only elsewhere in Genesis 42:38, Genesis 44:29, and Exodus 21:22, Exodus 21:23, denotes any sort of personal injury in general, and in particular here such mischance as might happen to a traveler.

Genesis 42:5
And the sons of Israel came to buy corn among those that came—literally, in the midst of the comers; not as being desirous to lose themselves in the multitudes, as if troubled by an alarming presentiment (Lange), which is forced and unnatural; but either as forming a part of a caravan of Canaanites (Lawson), or simply as arriving among ethers who came from the same necessity (Keil). For the famine was in the land of Canaan. The statements in this verse concerning the descent of Joseph's brethren to Egypt, and the prevalence of the famine in the land of Canaan, both of which have already been sufficiently announced (vide Genesis 42:3; Genesis 41:57; Genesis 42:2), are neither useless repetitions nor proofs of different authorship, but simply the customary recapitulations which mark the commencement of a new paragraph or section of the history, viz; that in which Joseph's first interview with his brethren is described.

Genesis 42:6
And Joseph was the governor over the land. The word שָׁלִּיט from שָׁלַט, to rule, describes one invested with despotic authority, or a sultan (Gesenius), in which character the early Shemites appear to have regarded Joseph (Keil). It is probably the same idea which recurs in the name Salatis, which, according to Manetho, belonged to the first of the shepherd kings (Josephus, 'Contra Apionem,' 1.14). Occurring nowhere else in the Pentateuch, it reappears in the later writings of Ecclesiastes (Ecclesiastes 7:10; Ecclesiastes 10:5), Ezra (Ezra 4:20; Ezra 7:24), Daniel (Daniel 2:15; Daniel 5:29), which, however, need not suggest an exilian or post-exilian authorship, but may be explained by the fact that the root is found equally in the Arabic and Aramaean dialects (Keil). And he it was that sold to all the people of the land. Not conducted the retail corn trade (Tuch, Oort, Kuenen), which was assigned to subordinates (verse 25; Genesis 44:1), but presided over the general market of the kingdom (Murphy), probably fixing the price at which the grain should be sold, determining the quantities to be allowed to purchasers, and examining the companies of foreigners who came to buy (Rosenmüller, Havernick, Lange, Gerlach). And Joseph's brethren came, and bowed down themselves before him with their faces to the earth. And so fulfilled his early dream in Shechem (Genesis 37:7, Genesis 37:8).

Genesis 42:7
And Joseph saw his brethren, and he knew them, but (literally, and) made himself strange unto them. The root נָכַר, to be marked, signed, by indentation, hence to be foreign (Furst), or simply to be strange (Gesenius), in the Hiphil signifies to press strongly into a thing (Furst), to look at a thing as strange (Gesenius), or to recognize, and in the Hithpael has the sense of representing one's self as strange, i.e. of feigning one's self to be a foreigner. And spake roughly unto them —literally, spake hard things unto them; not from a feeling of revenge which still struggled in his breast with his brotherly affection (Kurtz), or in a spirit of duplicity (Kaliseh), but in order to get at their hearts, and discover the exact state of mind in which they then were with regard to himself and Benjamin, whose absence it is apparent had arrested his attention, and perhaps roused his suspicions (Keil, Murphy, Wordsworth, 'Speaker's Commentary' And he said unto them,—speaking through an interpreter (Genesis 42:23)—Whence come ye? And they said, From the land of Canaan (adding, as if they feared Joseph's suspicions, and wished to deprecate his anger) to buy food (i.e. corn for food).

Genesis 42:8
And Joseph knew his brethren, but they knew not him. The lapse of time since the tragedy of Dothan, twenty years before, the high position occupied by Joseph, the Egyptian manners he had by this time assumed, and the strange tongue m which he conversed with them, all conspired to prevent Jacob's sons from recognizing their younger brother; while the facts that Joseph's brethren were all grown men when he had last looked upon them, that he was quite familiar with their appearances, and that he perfectly understood their speech, would account for his almost instantaneous detection of them.

Genesis 42:9
And Joseph remembered (i.e. the sight of his brethren prostrating themselves before him recalled to his mind) the dreams which he dreamed (or had dreamed) of them (vide Genesis 37:5) and said unto them, Ye are spies (literally, ye are spying, or going about, so as to find out, the verb רָגַל signifying to move the feet); to see the nakedness of the land—not its present impoverishment from the famine (Murphy), but is unprotected and unfortified state (Keil). Cf. urbs nuda praesidio (Cic; 'Att.,' 7.13); taurus nudatus defensoribus (Caes; 'Bell. Gall.,' 2.6); τεῖχος ἐυμνώθη (Homer, 'Iliad,' 12:399)—ye are come. The Egyptians were characteristically distrustful of strangers,—AEgyptii prae aliis gentibus diffi-dere solebant peregrinis (Rosenmüller),—whom they prevented, when possible, from penetrating into the interior of their country. In particular Joseph's suspicion of his Canaanitish brethren was perfectly natural, since Egypt was peculiarly open to attacks from Palestine (Herodotus, 3.5).

Genesis 42:10-12
And they said unto him. Nay, my lord, but to buy food are thy servants come. "They were not filled with resentment at the imputation" cast upon them by Joseph; "or, ff they were angry, their pride was swallowed up by fear" (Lawson). We are all one man's sons; we are true men, i.e. upright, honest, viri bonae fidei (Rosenmüller), rather than εἰρηνικοὶ (LXX.), pacifici (Vulgate)—thy servants are no spies. It was altogether improbable that one man should send ten sons at the same time and to the same place on the perilous business of a spy, hence the simple mention of the fact that they were ten brethren was sufficient to establish their sincerity. Yet Joseph affected still to doubt them. And he said unto them, Nay, but to see the nakedness of the land ye are come—assuming a harsh and almost violent demeanor hot out of heartless cruelty (Kalisch), but in order to hide the growing weakness of his heart (Candlish).

Genesis 42:13
And they said, Thy servants are twelve brethren, the sons of one man in the land of Canaan; and, behold, the youngest—literally, the little one (cf. Genesis 9:24)—is this day with our father, and one—literally, the one, i.e. the other one, ὁ δὲ ἕτερος (LXX.)—is not—i.e. is dead (cf. Genesis 5:24; Genesis 37:30)—in which statement have been seen a sufficient proof that Joseph's brethren had not yet truly repented of their cruelty towards him (Keil); an evidence that time had assuaged all their bitter feelings, both of exasperation against Joseph and of remorse for their unbrotherly conduct (Murphy); a suppression of the truth (Words. worth), if not a direct falsehood (Lawson), since they wished it to be understood that their younger brother was dead, while of that they had no evidence beyond their own cunningly-invented lie (Genesis 37:20) and their own probable surmisings. But in point of fact the inference was natural and reasonable that Joseph was no more, since twenty years had elapsed without any tidings of his welfare, and there was no absolute necessity requiring them to explain to the Egyptian governor all the particulars of their early life. Yet the circumstance that their assertion regarding himself was incorrect may have tended to awaken his suspicions concerning Benjamin.

Genesis 42:14-16
And Joseph said unto them (betraying his excitement in his language), That is it that I spake unto you, saying, Ye are spies. But Joseph knew by this time that they were not spies. Hence his persistent accusation of them, which to the brothers must have seemed despotic and tyrannical, and which cannot be referred to malevolence or revenge, must be explained by a desire on the part of Joseph to bring his brothers to a right state of mind. Hereby (or in this) ye shall be proved: By the life of Pharaoh—literally, life of Pharaoh An Egyptian oath (LXX; Gesenius, Rosenmüller, Kalisch, Lange), in using which Joseph was not without blame, aliquid esse fateor quod merito culpetur (Calvin) though by some (Ainsworth, Wordsworth, Murphy, 'Speaker's Commentary') the expression is regarded simply as a strong asseveration (cf. 1 Samuel 1:26; 1 Samuel 17:55)—ye shall not go forth hence except your youngest brother come hither. The condition, which must have appeared extremely frivolous to Joseph's brethren, was clearly designed to ascertain the truth about Benjamin. Send one of you, and let him fetch your brother, and ye (i.e. the rest of you) shall be kept in prison (literally, shall be put in bonds), that your words may be proved (literally, and your words shall be proved), whether there be any truth in you; or else (literally, and if not) by the life of Pharaoh surely ye are spies—literally (sc. I swear), that ye are spies.
Genesis 42:17
And he put them all together into ward (literally, and he assembled them into prison) three days. Ostensibly in consequence of their unwillingness to agree to his proposal, but in reality to give them an experience of the suffering which they had inflicted on him, their brother, and so to awaken in their hearts a feeling of repentance. Yet the clemency of Joseph appears in this, that whereas he had lain three long years in prison as the result of their inhumanity towards him, he only inflicts on them a confinement of three days.

Genesis 42:18-20
And Joseph (whose bowels of mercy were already yearning towards them) said unto them the third day, This do, and live;—i.e. this do that ye may live—for I fear God—literally, the Elohim I fear; the term Elohim being employed, since to have said Jehovah would have been to divulge, if not his Hebrew origin, at least his acquaintance with the Hebrew faith (Hengstenberg). At the same time its use would arrest them more than the preceding adjuration, By the life of Pharaoh! and, whether or not it implied that the true God was not yet unknown in Egypt (Murphy), was clearly designed to show that he was a religious and conscientious person, who would on no account condemn them on mere suspicion (Lange). If ye be true men, let one of your brethren be bound in the house of your prison. Joseph's first proposal, that one should go for Benjamin while nine remained as hostages for their good faith, is now reversed, and only one is required to be detained while the other nine return. If the severity of the first proposal filled them with consternation, the singular clemency of the second could not fail to impress them. Not only were the nine to be released, but their original demand for grain to carry home to Palestine was to be complied with, the grand vizier adding, to their undoubted amazement, As for the rest of you, go ye, carry corn for the famine of your houses. "How differently had they acted towards their brother, whom they had intended to leave in the pit to starve" (Keil). The Egyptian governor feels compassion for their famishing households, only he will not abandon his proposition that they must return with Benjamin. But bring your youngest brother unto me—or, more emphatically, and your brother, the little one, ye shall cause to come to me. That Joseph should have insisted on this stipulation, which he must have known would cause his aged father much anxiety and deep distress, is not to be explained as "almost designed" by Joseph as a chastisement on Jacob for his undue predilection in favor of Benjamin (Kalisch), but must be ascribed either to the intensity of his longing to see his brother (Murphy), or to a desire on his part to ascertain how his brethren were affected towards Benjamin (Lawson), or to a secret belief that the best mode of persuading his father to go down to him in Egypt was to bring Benjamin thither ('Speaker's Commentary'), or to an inward conviction that the temporary concern which Benjamin's absence might inflict on Jacob would be more than compensated for by the ultimate good which would thereby be secured to the whole family (Kurtz), or to the fact that God, under whose guidance throughout he acted, was unconsciously leading him in such a way as to secure the fulfillment of his dreams, which required the presence of both Benjamin and Jacob in Egypt (Wordsworth, ' Speaker's Commentary). The reason which Joseph himself gave to his brethren was that Benjamin's presence was indispensable as a corroboration of their veracity. So (literally, and) shall your words be verified, and ye shall not die (the death due to spies): And they did so—i.e. they consented to Joseph's proposal.

Genesis 42:21
And they said one to another (Joseph's treatment of them beginning by this time to produce its appropriate and designed result by recalling them to a sense of their former guilt), We are verily guilty—"this is the only acknowledgment of sin in the Book of Genesis" (Inglis)—concerning our brother. They had been guilty of many sins, but the special iniquity of which their reception by the Egyptian governor had reminded them was that which some twenty years before they had perpetrated against their own brother. Indeed the accusation preferred against them that they were spies, the apparent unwillingness of the viceroy to listen to their request for food, and their subsequent incarceration, though innocent of any offence, were all calculated to recall to their recollection successive steps in their inhuman treatment of Joseph. In that (or because) we saw the anguish of his soul, when he besought us (literally, in his beseeching of us, an incident which the narrator omits to mention; but which the guilty consciences of the brethren remember), and we would not hear; therefore is this distress come upon us. The retributive character of their sufferings, which they cannot fail to perceive, they endeavor to express by employing the same word, עָרַח, to describe Joseph's anguish and their distress.

Genesis 42:22
And Reuben—who had not consented to, but had been altogether unable to prevent, the wickedness of his brethren (Genesis 37:22, Genesis 37:29)—answered them, saying, Spake I not unto you, saying, Do not sin against the child (or lad); and ye would not hear? therefore, behold, also his blood is required—literally, and also his blood, behold it is required. This was in accordance with the Noachic law against bloodshed (Genesis 9:5), with which it is apparent that Jacob's sons were acquainted.

Genesis 42:23
And they knew not (while they talked in what they imagined to be a foreign dialect to the Egyptian viceroy) that Joseph understood them;—literally, heard (so as to understand what was said)—for he spake unto them by an interpreter—literally, for the interpreter. ( חַמְּלִיץ , the hiph. part; with the art; of לוּץ, to speak barbarously, in the hiph. to act as an interpreter), i.e. the official Court interpreter, ἑρμηνευτής (LXX .), was between them.

Genesis 42:24
And he turned himself about from them (in order to hide his emotion), and wept (as he reflected on the wonderful leadings of Divine providence, and beheld the pitiful distress of his brethren); and returned to them again (having previously withdrawn from them a space), and communed with them (probably about the one of them that should remain behind), and took from them—by a rough act of authority, since they either could not or would not settle among themselves who should be the prisoner (Candlish)—Simeon,—passing by Reuben not because he was the firstborn (Tuch, Lengerke), but because he was comparatively guiltless (Keil, Kalisch, Lange, Candlish, and expositors generally), and selecting Simeon either as the eldest of the guilty ones (Aben Ezra, Keil, Lange, Murphy, Wordsworth, Alford, and others), or as the chief instigator of the sale of Joseph (Philo, Rosenmüller, Furst, Kalisch, Gerlach, Lawson, et alii)—and bound him before their eyes—thus forcibly recalling to their minds what they had done to him (Wordsworth), and perhaps hoping to incite them, through pity for Simeon, to return the more speedily with Benjamin (Lawson).

Genesis 42:25
Then (literally, and) Joseph commanded to fill—literally, commanded, and they (i.e. Joseph's men) filled—their sacks (rather, vessels or receptacles, כְּלִי ) with corn, and to restore every man's money (literally, their pieces of silver, each) into his sack,— שַׂק, saccus, σάκος, σάκκος, sack (vide Genesis 37:34 ). Joseph "feels it impossible to bargain, with his father and his brethren for bread" (Baumgarten)—and to give them prevision for the way: and thus did he (literally, it was done) unto them.
Genesis 42:26
And they laded their asses with the corn (literally, put their grain upon their asses), and departed (or went) thence.

Genesis 42:27
And as one of them opened his sack—literally, and the one opened his sack, i.e. they did not all open their sacks on the homeward journey, although afterwards, in reporting the circumstance to Joseph, they represent themselves as having done so (Genesis 43:21); but only one at the wayside inn, and the rest on reaching home (Genesis 42:35; vide infra, Genesis 43:21)—to give his ass provender in the inn (the מָלוֹן, from לוּן morf , an inn to pass the night, was not in the modern sense of the term, but simply a halting-place or camping station where travelers were wont to lodge, without finding for themselves or animals any other food than they carried with them), he espied his money; for, behold, it was in his sack's mouth—literally, in the opening, of his amtachath, אַמְתַּחַת , from מָתַח, to spread out, an old word for a sack (Genesis 43:18, Genesis 43:21, Genesis 43:22 ), here used synonymously with שַׂק, from which it would seem that the travelers carried two sorts of bags, one for the corn כְּלִי (Genesis 42:25), and another for the called asses' provender called אַמְתַּחַת . It was in the latter that the money had been placed.

Genesis 42:28
And he (i.e. the one who had opened his sack) said unto his brethren, My money is restored; and, lo, it is even in my sack (amtachath): and their heart failed them (literally, went forth; as it were, leapt into their mouths through sudden apprehension), and they were afraid, saying one to another (literally, they trembled each one to his brother, a constructio pregnans for they turned trembling towards one another, saying), What is this that God hath done unto us? Elohim is used, and not Jehovah, because the speakers simply desire to characterize the circumstance as supernatural.

Genesis 42:29-34
And they came unto Jacob their father unto the land of Canaan, and told him all that befell unto them (literally, all the things happening to them, the participle being construed with the accusative); saying, The man, who is the lord of the land, spake roughly to us (literally, spake the man, lord of the country, with us harsh things, the order and arrangement of the words indicating the strong feeling which their treatment in Egypt had excited), and took us for spies of the country. And we said unto him, We are true men; we are no spies: we be twelve brethren, sons of our father; one is not, and the youngest is this day with our father in the land of Canaan (vide Genesis 42:11, Genesis 42:13). And the man, the lord of the country, said unto us, Hereby shall I know that ye are true men; leave one of Our brethren here with me, and take food r the famine of your households, and be gone. It is observable that they do not mention Joseph's first proposal, probably because of Joseph's subsequent kindness; neither do they intimate the fact that Simeon was bound, perhaps through a desire to soften the blow as much as possible for their venerable parent. And bring your youngest brother unto me: then shall I know that ye are no spies, but that ye are true men: so will I deliver you your brother, and ye shall traffic in the land (cf. Genesis 34:10).

Genesis 42:35
And it came to pass as they emptied (literally, they emptying) their sacks, that (literally, and), behold, every man's bundle of money (or silver) was in his sack: and when (literally, and) both they and their father saw the bundles of money, they (literally, and they) were afraid.
Genesis 42:36
And Jacob their father said unto them, Me have ye bereaved (or are ye bereaving) of my children: Joseph is not, and Simeon is not (Jacob appears to suspect that in some way or another his sons had been responsible for Joseph's disappearance as well as Simeon's), and ye will take Benjamin away: all these things are against me—literally, upon me, as an heavy burden, which I must bear alone.

Genesis 42:37
And Reuben spake unto his father, saying (Reuben was probably actuated by an ardent brotherly affection, which prompted him to endeavor to recover Simeon, as formerly he had sought to deliver Joseph), Slay my two sons—as Reuben had four sons (Genesis 46:9), he first be understood as meaning two of my sons (Ainsworth, Murphy), either the two then present (Junius) or the two oldest (Mercerus)—if I bring him (i.e. Benjamin) not to thee. Reuben's proposal, though in one sense "the greatest and dearest offer that a son could make to a father" (Keil), was either only a sample of strong rhetoric (like Joseph's "By the life of Pharaoh!") designed to assure his father of the impossibility of failure (Lawson, Candlish, Inglis), and of the fact that neither he nor his brethren entertained any injurious designs against Benjamin (Calvin); or, if seriously made, was not only inconsiderate and rash, spoken in the heat of the moment (Kurtz), but sinful and unnatural (Ainsworth), plusquam barbarura (Calvin), and absolutely worthless besides, as what consolation would it be to Jacob to add to the loss of a son the murder of his grandchildren? (Calvin, Willet). Deliver him into my hand, and I will bring him to thee again. Reuben might have learned to avoid strong asseverations on this point. "It was his wish to bring Joseph home to his father, and yet he could not persuade his brethren to comply with his intentions. It was his desire to bring Simeon safe to his father, and yet he was compelled to leave him in Egypt" (Lawson).

Genesis 42:38
And he (i.e. Jacob) said, My son shall not go down with you;—not because he could not trust Reuben after the sin described in Genesis 35:22 (Wordsworth), or because he could not assent to Reuben's proposal (Ainsworth), but because of what is next stated—for his brother (i.e. by the same mother, viz; Joseph) is dead (cf. Genesis 35:13; Genesis 37:33; Genesis 44:28), and he is left alone:—i.e. he alone (of Rachel's children) is left as a survivor—if mischief befall him (literally, and mischief shall befall him) by the way in the which ye go, then shall ye (literally, and ye shall) bring down my gray hairs with sorrow to the grave—Sheol (cf. Genesis 37:35).

HOMILETICS
Genesis 42:1-38
The first visit of Joseph's brethren to Egypt.
I. THE JOURNEY TO EGYPT (Genesis 42:1-5).

1. The famishing household. Although Canaan was the land of promise, and the family of Jacob the Church of God, yet neither was the one nor the other exempted from the pressure of that heavy famine which had fallen on all surrounding lands and peoples. It is not God's intention that his people should escape participating in the ills of life. Besides enabling them, collectively and individually, to sympathize with their fellow-men, it is a means under God of advancing their own sanctification, and oftentimes as well of furthering the purposes of God concerning both the world and the Church.

2. The perplexed brethren. Reuben, Simeon, Levi, Judah, and the rest of them were manifestly at their wits' end what to do to keep themselves from starving. If the thought of Egypt had anything to do with their listlessness and inactivity, it may remind us how dangerous it is to sin, the memory of past transgressions having an uncomfortable habit of springing up at unexpected moments, like grim and shaggy lions in the path; if their spiritless dejection was in no way connected with the Dothan tragedy, it shows that saints are not necessarily a whit more talented or fertile in expedient than their ungodly neighbors, and are frequently as helpless as the rest of them in the face of sudden and overwhelming calamities. Grace, though it gives goodness, does not guarantee greatness.

3. The parental exhortation. Jacob heard that there was corn in Egypt, and forthwith proposed that his sons should undertake a journey thither to fetch a supply for their necessities, at the same time prefacing his sound advice with a word of brisk reproof at their want of push in the face of news so full of comfort and hope as that grain might be had for the purchase. Jacob clearly discerned that, while it was right in them to look to God for help in their distress, it was also expected of them by God that they should help themselves. Although God promises to give his people bread, he does not undertake to relieve them of all trouble in the matter. If he provides corn in Egypt, he expects men to go for it; and it is a mark of sound sense, if it is not a sign of grace, when men are able to detect in Egypt providential supplies for their necessities.

4. The important mission. Concerning which may be noticed—

5. The paternal reservation. "But Benjamin, Joseph's brother, Jacob sent not with his brethren." If Jacob's reason for detaining Benjamin was anxiety for himself, who was now an old man, and afraid to lose the lad who served him as the son of his old age, it may remind us of the feebleness and helplessness of age, and of the duty of the young, to comfort and assist the old. If it was anxiety for Benjamin, whom he feared to expose to the fate of Joseph, it is a beautiful example of the tenderness and strength of a father's love, and may well suggest the duty of rewarding that love with true filial affection. If it was anxiety for his ten sons, lest in the case of Benjamin they should repeat the crime which they had perpetrated against Joseph, it shows how difficult it is to remove from the minds of others, even of those who have the most disposition to judge us with charity, unfavorable impressions concerning ourselves when once they have been formed. There is good reason for believing that a change had passed upon the characters of Joseph's brethren since the dark deed at Dothan. Yet the old man was afraid to trust them. If once by our wickedness we forfeit the confidence of our fellow-men, these are not to be blamed if in future they fail to trust our integrity and honor.

II. THE INTERVIEW WITH THE GOVERNOR (Genesis 42:6-25).

1. Humble homage to the governor. Arriving in Egypt, the sons of Jacob were conducted to the presence of the viceroy, and they "bowed down before him with their faces." Such respectful behavior was due to the majesty of him in whose presence they stood (Romans 13:7), and was admirably fitted to the character in which they came. They who have a suit to press, at an earthly or a heavenly throne, should be "clothed with humility."

2. Non-recognition of the governor. The moment Joseph looked upon the Hebrew strangers he knew them to-be his brethren. But they entirely failed to discern him; because

3. Harsh treatment by the governor.

4. Bitter grief before the governor.

5. Unexpected kindness from the governor. Though he did not depart from his original demand that they should bring down Benjamin, and though he insisted on retaining Simeon as a hostage for their obedience, he yet granted their request for corn, and, unknown to them as yet, caused their money to be restored to their sacks. So Christ often deals with penitents; first blows and buffetings, then benefits and blessings.

III. THE RETURN TO CANAAN (Genesis 42:26-38).

1. The startling discovery. Resting for the night at a wayside khan, or lodging-place, one of the brethren, having had occasion to give his beast a little provender, opened out his sack, and lo! the silver money he had paid for his corn was in its mouth. The same discovery was made by the rest on reaching Hebron. The instruction which Joseph gave his steward had not been heard by them, and they had penetration to see how the circumstance might be turned to their disadvantage. They were innocent of any crime in this matter; but how were they to explain it to the austere and impenetrable man who sat upon the throne of Egypt? "Thus conscience doth make cowards of us all." The best that can be said of them in this connection is that they had piety enough to see the hand of God in the untoward affair.

2. The faithful report. On arriving at Hebron, they related to their father Jacob all that had befallen them in Egypt" beginning with the rough reception they had gotten from the governor, and ending with the startling discovery they had just made; in all which there was at least a symptom of improvement in the characters of those ten brethren. Here was none of the concealment and lying that marked them at an earlier stage in their history, as when they palmed off upon their aged parent the clever story of the wild beast and the bloody coat to account for Joseph's disappearance. They presented themselves as before without their brother, but this time they told the truth: Simeon was a hostage in Egypt for the bringing down of Benjamin.

3. The parental sorrow. In the anguish of the moment Jacob committed three mistakes.

4. The filial security. Reuben offers to undertake the charge of Benjamin, and to he responsible for his safe-conduct to Egypt and back again, and in so far the act of Reuben was generous and kindly towards both Jacob and Benjamin; but his proposal that Jacob should slay two of his sons if he failed to deliver Benjamin was rash, unnatural, and sinful, and accordingly was at once rejected by the patriarch.

See in this interesting narrative—

1. The fact of an overruling providence, exemplified in God's bringing Joseph's brethren to Egypt.

2. The strength of human affection, illustrated by Joseph's emotion in presence of his brethren, and Jacob's pathetic fondness for Benjamin.

3. The power of a guilty conscience, exhibited m the mutual recriminations of the brethren with reference to the sale of Joseph.

4. The beneficial influence of the discipline of life, as portrayed in the good effects produced by Joseph's rough handling of his brethren.

5. The short-sightedness of sense and reason, as seen in Jacob's lamentation, "All these things are against me," while, on the contrary, all things were working together for his good.

HOMILIES BY R.A. REDFORD
Genesis 42:1-38
God's trials of his people.
The trial of Joseph is over. Now comes the trial of his brethren and of Jacob. The Spirit of God is at work in all their hearts. True men they were and yet sinful men. Before they can be made partakers of the blessing of Joseph they must pass through the fire. He who is appointed minister of grace to them is the instrument of their trials. Notice—

I. The trial is one of CONSCIENCE. "We are verily guilty concerning our brother. "His blood is required." Face to face with one whom they supposed to be a heathen man, they are reproved. They have to tell facts which smite them with inward reproach.

II. The trial is one of HEART. To leave Simeon behind, to be afraid both for him and for themselves and for Benjamin. To be keenly perplexed and agonized for their old father. To be deeply wounded in the remembrance of their brother Joseph's anguish of soul and helpless cries for pity.

III. The trial is one of FAITH. "What is thin that God hath done unto us?" In the midst of all the roughness, and the fear, and the trouble there is still the feeling that they are being dealt with in some mysterious way by God himself, and there is a mingling of faith with their fear. Reuben again represents the better element in their character, and as they follow him they are led into peace. Joseph's smile is the smile of the loving heart which sometimes dissembles that it may reveal itself the more fully when the opportunity comes. He wept behind their backs. He was hiding the intensest love and the most abundant forgiveness and pitifulness, while he appeared to be a rough enemy. Still there were signs mingled with the harsh treatment that it was not all harsh. The sacks were filled with corn, and the money was returned. A deeper faith would have penetrated the secret. But those that have to be led from the feeble faith to the strong, have to be tried with appearances that seem, as Jacob said, "all against" them. How often the believer says, "All these things are against me," when he is already close upon that very stream of events which will carry him out of his distress into the midst of plenty, peace, and the joy of a healed heart in its recovered blessedness. Jacob poured out his natural fears and complaints, yet how little they were founded on truth. The son for whom he mourned yet lived and closed his eyes, and his gray hairs went to the grave in peace.—R.

HOMILIES BY J.F. MONTGOMERY
Genesis 42:1, Genesis 42:2
Man's want and God's provision.
The famine was part of God's plan to carry out his promise to Abraham (Genesis 15:13, Genesis 15:14). But it is not merely a fact in the historical preparation for what he was bringing to pass; a link in the chain of events leading on to Christ. We must look upon it as part of a series of types foreshadowing gospel truths. The famine was a step towards the promised possession, and has its counterpart in the work of the Holy Spirit. It represents the spiritual want of man; conviction of sin (John 16:8; cf. Romans 7:9), leading to know the power of Christ's work (Matthew 18:11).

I. The first step is CONSCIOUSNESS OF FAMINE; that a man's life is more than meat; more than a supply of bodily wants. It is realizing that he has wants beyond the present life; that in living for time he has been following a shadow. This knowledge is not natural to us. Bodily hunger soon makes itself felt, bat the soul's need does not; and until it is known, the man may be "poor and blind and naked," and yet suppose that he is "rich and increased with goods."

II. WE CANNOT OF OURSELVES SUPPLY THAT WANT. Gradually we learn how great it is. We want to still the accusing voice of conscience; to find a plea that shall avail in judgment; to see clearly the way of life that we may not err therein. In vain we look one on another, seeking comfort in the good opinion of men, in their testimony to our upright life. In vain we try to satisfy ourselves, by promises to do better, or by offerings of our substance or of our work. In vain is it to seek rest in unbelief, or in the persuasion that in some way all will be right. The soul cannot thus find peace. There is a voice which at times will make itself heard—"all have sinned"—thou hast sinned.

III. GOD HAS PROVIDED BREAD. "I have heard that there is corn in Egypt" (cf. Romans 10:18), answers to the gospel telling of the bread of life. As to this we mark—

1. It was provided before the want arose (1 Peter 1:20; Revelation 13:8). The gospel tells us of what has already been done, not of a gift to come into existence on certain conditions. The ransom of our souls has been paid. We have to believe and take (Revelation 22:17).

2. How faith works. They must go for that food which was ready for them. To take the bread of life must be a real earnest act, not a listless assent. The manna which was to be gathered, the brazen serpent to which the sick were to look, the command to the impotent "Rise, take up thy bed and walk," all show that it is not enough merely to wish, there must be the effort of faith (cf. 1 Thessalonians 1:3). This is a law of the spiritual kingdom. As natural laws regulate results within their, domain, so spiritual results must be sought in accordance with spiritual laws.

3. It is our Brother who has made provision for us. This is our confidence. He waits to reveal himself when in humility and emptiness we come to him, and to give us plenty (1 Corinthians 3:21, 1 Corinthians 3:22).—M.

43 Chapter 43 

Verses 1-34
EXPOSITION
Genesis 43:1, Genesis 43:2
And the famine was sore (literally, was heavy) in the land (sc. of Canaan). And it came to pass, when they had eaten up—literally, had finished to eat up, i.e. not nearly (Mercerus, Bush), but entirely consumed—the corn which they had brought out of Egypt,—it is probable that only Jacob's family partook of the Egyptian corn, the slaves supporting themselves on roots, vegetables, and milk (Calvin, Rosenmüller, Gerlach)—their father said unto them, Go again, buy us a little food. What they could buy would be little in proportion to their needs.

Genesis 43:3
And Judah spake unto him, saying,—Judah now becomes the spokesman, either because Reuben's entreaty had been rejected, and Levi, who followed Reuben and Simeon in respect of age, had forfeited his father's confidence though his treachery to the Shechemites (Keil, Murphy); or because he could speak to his father with greater freedom, having a freer conscience than the rest (Lange); or because he was a man possessed of greater prudence and ability than the rest (Lawson), if indeed the suggestion is not correct that they all endeavored to persuade their father, though Judah's eloquence alone is recorded (Calvin)—the man (i.e. the Egyptian viceroy) did solemnly protest (literally, protesting did protest, i.e. did earnestly protest) unto us, saying,—with an oath which is not here repeated (Genesis 42:15)—Ye shall not see my face, except your brother be with you.
Genesis 43:4, Genesis 43:5
If thou wilt send—literally, if thou art sending, i.e. if thou art agreeable to send (cf. Genesis 24:42, Genesis 24:49; 6:36)—our brother with us, we will go down and buy thee food: but (literally, and) if thou wilt not send him (a similar form of expression to the above, the two words יֵשׁ, being, and אַיִן, not being, including the substantive verb, and being conjoined with a participle for the finite verb), we will not go down: for the man said unto us, Ye shall not see my face, except your brother be with you. Judah's peremptory language receives sufficient justification from the fact that he believed the Egyptian governor to be in thorough earnest when he declared that without Benjamin they should sue a second time in vain.

Genesis 43:6
And Israel said,—this is the second time that Jacob is so designated in the history of Joseph, the first time being in Genesis 37:1-36; which recites the sad account of Joseph's disappearance from the family circle. The recurrence of what may eventually prove another breach in the theocratic family is probably the circumstance that revives the name Israel, which besides seems to prevail throughout the chapter (vide Genesis 37:8, Genesis 37:11)—Wherefore dealt ye so ill with me, as to tell the man whether ye had yet a brother! literally, whether yet to you a brother (sc. there was).

Genesis 43:7
And they said, The man asked us straitly of our state, and of our kindred, saying, Is your father yet alive? have ye another brother? Though not appearing in the preceding narrative of the historian (Genesis 42:13, Genesis 42:32), it must yet be held as accurate that the information given to Joseph about Jacob and Benjamin was supplied in answer to direct inquiries, since Judah afterwards gives the same account of it (Genesis 44:19) when pleading before Joseph in behalf of Benjamin. And we told him according to the tenor of these words—literally, according to these words, i.e. either in conformity to his questions (Ainsworth, Rosenmüller, Keil), κατὰ τὴν ἐπερώτησιν ταύτην (LXX.), juxta id quod fuerat sciscitatus (Vulgate), or like those words we have told thee (Kalisch). Could we certainly know (literally, knowing could we know) that he would say, Bring your brother down?
Genesis 43:8-10
And Judah said unto Israel his father, Send the lad with me (Benjamin, though styled a lad, must have been at this time upwards of twenty years of age), and we will arise and go; that we may (literally, and we shall) live, and not die, both we, and thou, and also our little ones. I will be surety for him (the verb conveys the idea of changing places with another); of my hand shalt thou require him (vide Genesis 9:5): if I bring him not unto thee, and set him before thee,—the words are even more emphatic than those of Reuben (Genesis 42:37)—then let me bear the blame for ever—literally, and I shall be a sinner (i.e. liable to punishment as a sinner) against thee all the days (sc. of my life). The thought is elliptical. Judah means that if he does not return with Benjamin he shall both have failed in his promise and be guilty of a dire transgression against his father (cf. 1 Kings 1:21). For except we had lingered, surely now we had returned this second time—literally, these two times. The nobility of character which shines out so conspicuously in Judah's language is afterwards signally illustrated in his pathetic pleading before Joseph, and goes far to countenance the suggestion that a change must have taken place in his inner life since the incidents recorded of him in Genesis 37:1-36 and Genesis 38:1-30.

Genesis 43:11
And their father Israel said unto them, If it must be so now (literally, if so now), do this; take of the best fruits in the land (literally, of the song of the land, i.e. of its choicest and most praised productions) in your vessels, and carry down the man a present. That Jacob could propose to send a handsome present of rich fruits to the Egyptian viceroy has been regarded as inconsistent with the prevalence of a famine in the land of Canaan for over two or three years (Bohlen); but

Genesis 43:12
And take double money (literally, money of a second, i.e. of the same, amount; not twice as much as the first time, but simply as much as the first time) in your hand; and the money that was brought again (or returned) in the mouth of your sacks, carry it again in your hand; peradventure it was an oversight (literally, a something caused to wander, a mistake, from a root signifying to go astray).

Genesis 43:13, Genesis 43:14
Take also your brother, and arise, go again unto the man: and God Almighty—El Shaddai, the covenant God of Abraham (Genesis 17:1), and of Jacob himself (Genesis 35:11)—give you mercy (literally, bowels, hence very tender affection, the inward parts being regarded as the seat of the emotions) before the man, that he may send away—literally, and he shall send with you {Kalisch), or for you (Keil)—your other brother, and Benjamin. If I be bereaved of my children, I am bereaved—literally, and if I am bereaved, I am bereaved, an expression of the patriarch's acquiescence in the Divine will (cf. 2 Kings 7:4; Esther 4:16).

Genesis 43:15
And the men took that present (which Jacob had specified), and they took double money (literally, a doubling of the money, i.e. the first money, and as much again for the new purchase; the phrase is different from that used in Genesis 43:12, though the words are the same) in their hand, and Benjamin (so. they took with them); and rose up, and went down to Egypt, and stood before Joseph (i.e. in the corn-market).

Genesis 43:16
And when (literally, and) Joseph saw Benjamin with them, he literally, and he) said to the ruler of his house,—literally, to him who was over his house, i.e. the steward (cf. Genesis 24:2; Genesis 39:4; Genesis 44:1)—Bring these men home (i.e. conduct these men to my house, which was probably at some distance), and slay,—literally, slay a slaughter. The assertion that the narrator is here guilty of an inaccuracy in representing Joseph as having animal food prepared for himself and his guests (Bohlen) is refuted by Herodotus (2.37, 40) and by Wilkinson, who says that "beef and goose constituted the principal part of the animal food throughout Egypt," and that according to the sculptures "a considerable quantity of meat was served up at those repasts to which strangers were invited.' "Though there was scarcely an animal which was not held sacred in some province, there was, perhaps with the only exception of the cow, none which' was not killed and eaten in other parts of the land" (Kalisch)—and make ready; for these men shall dine with me at noon—literally, at the double lights ( צָהֱרַים ), i.e. at mid-day, the time of greatest splendor.

Genesis 43:17, Genesis 43:18
And the man did as Joseph bade; and the man brought the men into Joseph's house. And the men were afraid, because they were brought into Joseph's house. "A more natural picture of the conduct of men from the country, when taken into the house of a superior, cannot be drawn. When they are told to go inside they at once suspect that they are about to be punished or confined. And they said (sc. To themselves), Because of the money that was returned in our sacks at the first time are we brought in; that he may seek occasion against us,—literally, that he may roll himself upon us (cf. Job 30:14; Psalms 22:8; Psalms 37:5; Proverbs 26:3). "To say a man rolls himself upon another is the Eastern way of saying he falls upon him" and fall upon us, and take us for bondmen, and our asses. The brethren of Joseph were clearly apprehensive of some serious stratagem to deprive them of liberty.

Genesis 43:19-22
And they came near to the steward of Joseph's house (literally, the man who was over Joseph's house), and they communed (or spake) with him at the door of the house (i.e. before they entered), and said, O sir,—literally, Pray, my lord; δεόμεθαπύριε (LXX.)—we came indeed down at the first time to buy food: and it came to pass, when we came to the inn,—or halting-place (vide Genesis 42:27)—that we opened our sacks,—this was not strictly accurate, as only one sack had been opened at the wayside khan, while the others were not examined till they had reached home; though, as an explanation of the difficulty, it has been suggested that all the sacks may have been, and probably were, opened at the inn, but that only one man found his money in his sack's mouth, as the next clause explains—and, behold, every man's money was in the mouth of his sack,—literally, a man's money in the mouth of his sack, i.e. one of them found his money there, while the others discovered their money, which was not "in the sack's mouth," but "in the sack" (Genesis 42:35), only on emptying their sacks at home—our money in full weight (literally, according to its weight): and we have brought it again in our hand. And other money (i.e. the second silver of Genesis 43:12) have we brought down in our hands to buy food: we cannot tell who put our money in our sacks.
Genesis 43:23
And he said, Peace be to you, fear not: your God (Elohim), and the God of your father,—an indication that Joseph's steward had been taught to fear and trust the God of the Hebrews (Wordsworth, Murphy)—hath given you treasure in your sacks: I had your money (literally, your money came to me). And he brought Simeon out unto them.
Genesis 43:24
And the man (Joseph's steward) brought the men into Joseph's house, and gave them water, and they washed their feet (of. Genesis 18:4; Genesis 24:32); and he gave their asses provender.
Genesis 43:25
And they made ready the present against Joseph came at noon: for they heard that they should eat bread there. This must have been communicated to them after they had entered Joseph's palace, since they had obviously not learnt it upon the way thither (vide supra, Genesis 43:18).

Genesis 43:26
And when Joseph came home (after the dispatch of public business), they brought him the present which was m their hand (vide Genesis 43:11) into the house, and bowed themselves to him to the earth. Thus they fulfilled the dream of the sheaves (Genesis 37:7; cf. Genesis 18:2; Genesis 19:1).

Genesis 43:27
And he asked them of their welfare (literally, peace), and said, Is your father well (literally, Is there peace to your father?), the old man of whom ye spake? Is he yet alive?
Genesis 43:28
And they answered, Thy servant our father is in good health, he is yet alive. And they bowed down their heads, and made obeisance.

Genesis 43:29
And he (i.e. Joseph) lifted up his eyes, and saw his brother Benjamin, his mother's son, and said, is this your younger brother, of whom ye spake unto me? And he said (without waiting for an answer), God be gracious unto thee, my son. The tenderness of this language was much fitted to encourage the brethren.

Genesis 43:30
And Joseph made haste; for his bowels did yearn (literally, were becoming warm, from intensity of tore) upon his brother: and he sought where to weep;—the second occasion on which Joseph is represented as overcome by the strength of his inward emotion, the first having been when his brethren were speaking about their cruelty towards himself (Genesis 42:24)—and he entered into his chamber, and wept there.
Genesis 43:31
And he washed his face (an indication of the violence of his weeping), and went out (from his chamber), and refrained himself (keeping his tears in check), and said, Set on bread—an expression used at the present day in Egypt for bringing dinner.

Genesis 43:32
And they set on for him by himself, and for them by themselves, and for the Egyptians, which did eat with him, by themselves. "Joseph eats apart from his brethren, keeping strictly to the Egyptian mode; and the history does not omit to remark that in this point he adhered to the custom of the country" (Havernick, 21). Because the Egyptians might not eat bread with the Hebrews. Herodotus (2.41) affirms that the Egyptians would neither use the knife, spit, or basin of a Grecian, nor taste the flesh of a clean cow if it happened to be cut with a Grecian knife. For that is an abomination unto the Egyptians. The reason for this separation from foreigners being that they dreaded being polluted by such as killed and ate cows, which animals were held in high veneration in Egypt.

Genesis 43:33
And they sat before him,—that the Egyptians sat at meals is in exact accordance With the representations on the monuments, in which they are never exhibited as reposing on couches, but always as seated round a circular table resembling the monopodium of the Romans—the firstborn according to his birthright, and the youngest according to his youth: and the men marveled one at another—probably thinking that Joseph must have been supernaturally enlightened to discover so exactly the ages of strangers.

Genesis 43:34
And he took and sent (literally, and he sent) messes—maseoth, from nasa, to take or lift up, i.e. things taken or lifted up, hence portions or gifts (2 Samuel 11:8)—unto them from before him (cf. 1 Samuel 9:23). The practice of thus honoring guests was also observed among other nations (vide 'Iliad,' 7:321). But Benjamin's mess (or portion) was five times so much as any of theirs—literally, exceeded the portions of all of them five hands, i.e. five times. Herodotus (6.57) mentions that among the Spartans the king received a double portion. The unusually large portion assigned to Benjamin was designed as an expression of his strong fraternal affection, and perhaps also as a test of his brethren to ascertain if they were now free from that spirit of envy which had prompted their former cruelty to him. And they drank, and were merry with him—literally, and drank largely with him. Though the verb שָׁכַר sometimes signifies to drink to the full (Haggai 1:6; So 5:1), and though intoxication was not unusual at Egyptian entertainments, there is no reason to suppose that either Joseph or his brethren were inebriated (Vulgate, Alford), or that more is meant than simply that their hearts became exhilarated "because their cares were dissipated by the kindness they were receiving, the presence of Simeon, and the attention paid to Benjamin" (Murphy).

HOMILETICS
Genesis 43:1-34
The second visit of Joseph's brethren to Egypt.
I. The. SCENE IN JACOB'S HOUSE AT HEBRON (Genesis 43:1-15).

1. The second journey proposed. "Go again, buy us a little food." It was necessitated by the long continuance of the famine, and the complete consumption of the corn they had brought from Egypt on the previous occasion.

2. The second journey agreed on.

3. The second journey prepared for (Genesis 43:11-13). Since it was inevitable that Benjamin must go, Jacob recommended them along with him to take

4. The second journey began (Genesis 43:14, Genesis 43:15). Listening to their father's prayer,—"God Almighty give you mercy before the man,"—witnessing their father's sorrowful resignation,—"If I be bereaved I am bereaved,"—and observing faithfully their father's instructions, carrying a present of "the song of the land" and double money in their hands, the men rose up and went down to Egypt.

5. The second journey completed (Genesis 43:15). In the providence of God they reached the land of Egypt and stood before Joseph. It is a special mercy to travelers when, escaping all the perils of the way, they arrive at their desired destinations in peace.

II. THE SCENE IN JOSEPH'S HOUSE IN EGYPT (Genesis 43:16-34).

1. The reception of the brethren (Genesis 43:16, Genesis 43:17). Scarcely had the brethren arrived at the public mart than they were observed by Joseph. Directing his eyes eagerly in search of Benjamin, he is gratified by noticing that he has not been left behind. Preserving as before his incognito, he gives instructions to his steward to convey them to his palace, and prepare a dinner for him and them at the hour of noon.

2. The apprehensions of the brethren (Genesis 43:18-24).

3. The homage of the brethren (Genesis 43:25-31).

4. The entertainment of the brethren.

HOMILIES BY R.A. REDFORD
Genesis 43:1-34
Lessons of life.
I. The chief lesson of this chapter is the MINGLING TOGETHER OF THE PROVIDENTIAL GOVERNMENT OF GOD WITH HIS PURPOSE OF GRACE. It was part of the Divine plan that Jacob and his family should be settled for a long period in Egypt. It could only be brought about by the transference in some way of the point of attraction to Jacob's heart from Canaan to the strange land. Hence c, Jacob" is now "Israel," reminding us how the future is involved in all the events of this time. "Judah" is the chief agent in this matter. The very names are significant of Divine promises—"Judah," "Israel," "Joseph," "Benjamin." The conduct of Joseph cannot be explained except on the ground of his inspiration. He is not acting. He is not trifling with human feelings. He is not merely following the dictate of his own personal affections. He is, under Divine direction, planning for the removal of his father's house to Egypt that the people of God may pass through their season of trial in the house of bondage. Another point—

II. God's blessing on a TRUE HUMANITY THE THOROUGHLY HUMAN CHARACTER OF THE NARRATIVE. The tenderness, the pathos, the simplicity, the truthfulness, especially in the case of Joseph himself. How little he had been spoiled by prosperity! That is the criterion of real greatness. The Bible histories help us to keep in mind that real religion does not suppress the human, but preserves and develops all that is best and noblest in the man.

III. THE GRACIOUS WISDOM OF THE GOOD MAN IN HIS CONDUCT TOWARDS OTHERS. Joseph's dealing with his brethren gradually preparing their minds for the great announcement which was soon to be made. Both his kindness to them and his particular inquiries after Jacob, and affectionate salute of Benjamin, must have roused their curiosity and disarmed their terrors. As they "drank and were merry" with the great Egyptian ruler, and their youngest brother rejoiced in the special mark of favor, which was favor to all, they must have felt the bondage of their previous apprehensions slipping away from them, and have anticipated some good thing in preparation for them. Moreover, there may have been the intention working in Joseph's mind of accustoming the Egyptians to the sight of those Hebrew people, and so opening the way to their subsequent elevation when as his brethren he should settle them in Goshen. There was great wisdom in all this lingering in divulging the great secret.

IV. THE MARK OF FAITH IS A SINGLE EYE TO GOD'S GLORY. We should endeavor to blend the personal with the larger interests of God's kingdom, Family life should be based upon religious foundations.—R.

HOMILIES BY J.F. MONTGOMERY
Genesis 43:18
Distrust the fruit of sin.
Why should they be afraid? The invitation was an honor not unusual. Abraham was received at Pharaoh's court (Genesis 12:15). And the brethren were evidently people of large possessions with a considerable retinue, as they were to carry food for so many; and they had brought the proof required that they were true men. Had Joseph intended to do them harm he might have done it before. It was conscious guilt that made them fear. What they had done to their brother suggested similar treatment being meted to them. Perhaps they had almost forgotten it. But God left not himself without witness to bring their sin to remembrance. The stain of sin on the conscience is indelible. Time cannot remove it. Occupation may turn the thoughts from it, but it returns again and again. The act of wrong may be little thought of at the time. Only afterwards is it felt that it cannot be undone (cf. 1 Corinthians 15:9). This explains the attitude of so many toward God. Why is there such slowness to receive the gospel just as it is offered? When men are bidden to their brother's table; when his will is declared they shall sup with me (cf. Revelation 3:20), why is there such shrinking as if they were being led into danger; as if God were laying some obligation on them which they cannot fulfill, to bring them into bondage for ever? It is because of sin in the heart; perhaps unfelt, unthought of; but it is there, the fact of a self-chosen life. And if these are invited to closer communion with God, straightway they are afraid; suspicious of God. And hence, when the gospel invitation is pressed, and the Lamb of God held up, and the power of the blood of Christ and the welcome for all proclaimed, and they are bidden to trust, to accept salvation, men try to fortify their position: "O sir, we have done this or that (cf. Matthew 18:26), clinging to distrust instead of striving against it.

I. THIS DISTRUST AND SUSPICION OF GOD ARISES FROM THE PRESENCE OF SIN NOT FULLY RECOGNIZED AS SIN; while the man is still trying to set good deeds against bad ones, or to find. excuses for faults. It is the effect of sin before conviction by the Holy Spirit. Real conviction brings to God (Psalms 51:4; Luke 18:13). It is unacknowledged sin that separates.

II. DISTRUST IS REMOVED BY A REAL BELIEF IN THE ATONEMENT (Hebrews 9:25), God's plan for reconciling the sinful to himself (Romans 3:26). Hence this is the turning point of the spiritual life (John 3:18); the great work (John 6:29) out of which, as from a germ, the whole Christian life must grow.—M.

44 Chapter 44 

Verses 1-34
EXPOSITION
Genesis 44:1, Genesis 44:2
And he (i.e. Joseph) commanded the steward of his house,—literally, him that was over his hoarse (Genesis 43:15)—saying, Fill the men's sacks with food, as much as they can carry, and put every man's money in his sack's mouth (as before, but not this time as a test). And put my cup,— גָּבִיעַ, from an unused root, גָּבַע, conveying the sense of elevation or roundness; hence a goblet or bowl, commonly of a large size (Jeremiah 35:5 ), as distinguished from the כּוֹס, or mailer cup, into which, from the gabia, wine or other liquid was poured (cf. Genesis 40:11 )—the silver cup,—τὸ κόνδυ τὸ ἀργυροῶν (LXX.). Bohlen mentions that the religious drinking utensil of the Indian priests is called kundi—in the sack's mouth of the youngest, and his corn money—literally, the silver of his grain, or of his purchase. And he (i.e. the steward) did according to the word that Joseph had spoken.
Genesis 44:3-5
As soon as the morning was light (literally, the morning became bright), the men (literally, and the men) were sent away, they and their asses. That Joseph did not make himself known to his brothers at the repast was not due to unnatural callousness which caused his heart to remain cold and steeled (Kalisch), or to a fear lest he should thereby destroy the character of his mission which made him the medium of retribution for his brothers (Kalisch), but to the fact that in his judgment either his brothers had not been sufficiently tested, or the time did not appear convenient for the disclosure of his secret. And when they were gone out of the city (literally, they went forth out of the city), and not yet far off (literally, they had not gone far), Joseph (literally, and Joseph) said unto his steward (or man over his house), Up, follow after the men; and when thou dost overtake them, say unto them (literally, and overtake them, and say to them), Wherefore have ye rewarded evil for good? The interpolation at this point of the words, "Why did you steal my silver goblet?" (LXX; Vulgate, Syriac) is superfluous. Is not this it in which my lord drinketh, and whereby indeed he divineth?—literally, and divining he divineth, or maketh trial, in it, the verb נָחַשׁ (from which is derived nachash, a serpent: vide Genesis 3:1) originally signifying to hiss or whisper, and hence to mutter incantations, to practice ophiomancy, and generally to divine. The special form of divination here referred to (κυλικομαντεία, or divining out of cups) was practiced by the ancient Egyptians. "Small pieces of gold or silver, together with precious stones, marked with strange figures and signs, were thrown into the vessel; after which certain incantations were pronounced, and the evil demon was invoked; the latter was then supposed to give the answer either by intelligible words, or by pointing to some of the characters on the precious stones, or in some other more mysterious manner. Sometimes the goblet was filled with pure water, upon which the sun was allowed to play; and the figures which were thus formed, or which a lively imagination fancied it saw, were interpreted as the desired omen" (Kalisch). Traces of this ancient practice of soothsaying have been detected by some writers in the magnificent vase of turquoise belonging to Jam-shoed, the Solomon of Persia. Like Merlin's cup, described by Spenser ('Faery Queens,' 3.2, 19)—

"It vertue had to show in perfect sight

Whatever thing was in the world contained

Betwixt the lowest earth and heven's hight,

So that it to the looker appertaynd."

A similar account is given by Homer of the cup of Nestor; and Alexander the Great is reported to have possessed a mystic goblet of a like kind. It is said that in the storming of Seringapatam the unfortunate Tippeo Saib retired to gaze on his divining cup, and that after standing awhile absorbed in it he returned to the fight and fell (vide Kitto's 'Cyclopedia,' art. Divination). Ye have done evil in so doing.
Genesis 44:6
And he (i.e. the steward) overtook them, and he spake unto them these same words.
Genesis 44:7-10
And they said unto him, Wherefore saith my lord these words? God forbid that thy servants should do (literally, for be thy seesaws from doing) according to's thing: behold, the money (literally, the silver), which we found in our sacks' mouths, we brought again unto thee out of the land of Canaan (this was an irrefragable proof of their honesty): how then should we steal out of my lord's house silver or gold? They were even so confident of their innocence that they ventured on a rash proposition. With whomsoever of thy servants it be found, both let him die, and we also will be my lord's bondmen—literally, for servants to my lord. And he (the steward) said, Now also let it be according to your words. So LXX; Vulgate, and commentators generally; but Kalisch reads it as an interrogation, "Is it right according to your words?" meaning that strict justice demanded only the punishment of the thief, as he explained. He with whom it is found shall be my servant; and ye (i.e. the others of you) shall be blameless.
Genesis 44:11-13
Then they speedily took down (literally, and they hasted and took down) every man his sack (from off his ass) to the ground, and opened every man his sack. Thus as it were delivering them up for examination. And he (the steward) searched, and began at the eldest, and left at the youngest: and the cup was found (where the steward himself had put it) in Benjamin's sack. Then (literally, and) they rent their clothes (on the simlah vide Genesis 9:23), and laded every man his ass (by putting on the sack which had been taken down), and returned to the city.

Genesis 44:14-17
And Judah—who is recognized as the leader in this second embassy to Egypt (Genesis 43:8)—and his brethren came to Joseph's house; for he was yet there:—"awaiting, no doubt, the result which he anticipated" (Murphy)—and they fell before him on the ground. The expression indicates a complete prostration of the body. It was a token of their penitence, and a sign that they craved his forgiveness. And Joseph said unto them,—in a speech not of "cruel and haughty irony" (Kalisch), but simply of assumed resentment—What deed is this that we have done! were ye not (or, did you not know?) that such a man as I can certainly divine?—literally, divining can divine (vide on Genesis 44:5). Though Joseph uses this language, and is represented by his steward as possessing a divining cup, there is no reason to suppose that he was in the habit of practicing this heathen superstition. And Judah said (acting throughout this scene as the spokesman of his brethren), What shall we say unto my lord? What shall we speak? or how shall we clear ourselves? (i.e. justify ourselves, or purge ourselves from suspicion). God (literally, the Elohim) hath found out the iniquity of thy servants: behold, we are my lord's servants (literally, servants to my lord), both we, and he also with whom the cup is found. And he (i.e. Joseph) said, God forbid that I should do so (vide Genesis 44:9): but the man in whose hand the cup is found, he shall be my servant; and as for you, get you up in peace unto your father. Thus they were once more tested as to whether they could, as before, callously deliver up their father's favorite, and so bring down the gray hairs of their father to the grave, or would heroically and self-sacrificingly offer their own lives and liberties for his protection (Rosenmüller, Keil, Lange, Murphy, and others). How nobly they stood the test Judah's pathetic supplication reveals.

Genesis 44:18-34
Then Judah came near to him, and said,—the speech of Judah in behalf of his young brother Benjamin has been fittingly characterized as "one of the master. pieces of Hebrew composition" (Kalisch), "one of the grandest and fairest to be found in the Old Testament" (Lange), "a more moving oration than ever orator pronounced" (Lawson), "one of the finest specimens of natural eloquence in the world" (Inglis). Without being distinguished by either brilliant imagination or highly poetic diction, "its inimitable charm and excellence consist in the power of psychological truth, easy simplicity, and affecting pathos" (Kalisch)—Oh my lord (the interjection Oh is the same as that used by Judah in Genesis 43:20; q.v.), let thy servant, I pray thee, speak a word in my lord's ears (probably pressing towards him in his eagerness), and let not thine anger burn against thy servant: for thou art even as Pharaoh (i.e. one invested with the authority of Pharaoh, and therefore able, like Pharaoh, either to pardon or condemn). My lord asked his servants, saying, Have yea father, or a brother! And we said unto my lord, We have a father, an old man, and a child of his old age (vide Genesis 37:3), a little one; and his brother is dead, and he alone is left of his mother, and his father loveth him. Substantially this is the account which the brethren gave of themselves from the first (Genesis 42:13); only Judah now with exquisite tact as well as resistless pathos dwells on the threefold circumstance that the little one whose life was at stake was inexpressibly dear to his father for his dead brother's sake as well as for his departed mother's and his own. And thou saidst unto thy servants, Bring him down unto me, that I may set mine eyes upon him. This last clause is also a rhetorical enlargement of Joseph's words, ἐπιμελοῦμαι αὐτοῦ (LXX.); the phrase, to set one's eyes on any one, being commonly used in a good sense, signifying to regard any one with kindness, to look to his good (cf. Ezra 5:5; Job 24:23; Jeremiah 39:12; Jeremiah 40:4). And we said unto my lord, The lad cannot leave his father: for if he should leave his father, his father would die. Judah in this no doubt correctly reports the original conversation, although the remark is not recorded in the first account. And thou saidst unto thy servants, Except your youngest brother come down with you, ye shall see my face no more (cf. Genesis 43:3-5). And it came to pass (literally, it was) when we came up unto thy servant my father, we told him the words of my lord. The effect upon Jacob of their sad communication Judah does not recite (Genesis 42:36), but passes on to the period of the commencement of the second journey. And our father laid (i.e. after the consumption of the corn supply), Go again, and buy us a little food (vide Genesis 43:2). And we laid, We cannot go down: if our youngest brother be with us, then will we go down: for we may not see the man's face, except our youngest brother be with us. And thy servant my father said unto us (at this point Judah with increased tenderness alludes to the touching lamentation of the stricken patriarch as he first listens to the unwelcome proposition to take Benjamin from his side), Ye know that my wife—Rachel was all through her life the wife of his affections (cf. Genesis 46:19)—bare me two sons:—Joseph and Benjamin (Genesis 30:22, Genesis 30:24; Genesis 35:18)—and the one (Joseph) went out from me (and returned not, thus indirectly alluding to his death), and I said, Surely he is torn in pieces; and I saw him not since. Jacob means that had Joseph been alive, he would certainly have returned; but that as since that fatal day of his departure from Hebron he had never beheld him, he could only conclude that his inference was correct, and that Joseph was devoured by some beast of prey. And if ye take this also from me (in the sense which the next clause explains), and mischief befall him, ye shall bring down my grey hairs with sorrow to the grave—Sheol (vide Genesis 37:35). Now therefore (literally, and now) when I come (or go) to thy servant my father, and the lad be not with us; seeing that his life (or soul) is bound up in the lad's life (or soul); it shall come to pass, when he sooth that the lad is not with us, that he will die: and thy servants shall bring down the grey hairs of thy servant our father with sorrow to the grave. For thy servant became surety for the lad unto my father, saying, If I bring him not unto thee, then I shall bear the blame to my father for ever (vide Genesis 43:9). Now therefore (literally, and now), I pray thee, let thy servant abide instead of the lad a bondman (or servant) to my lord; and let the lad go up with his brethren. "There was no duty that imperiously prohibited Judah from taking the place of his unfortunate brother. His children, and even his wife, if he had been in the married state, might have been sent to Egypt. He was so far master of his own liberty that he could warrantably put himself in Benjamin's room, if the governor gave his consent" (Lawson). For how shall I go up to my father, and the lad be not with me? lest peradventure I see the evil that shall come on (literally, shall find) my father. The sublime heroism of this noble act of self-sacrifice on the part of Judah it is impossible to over-estimate. In behalf of one whom he knew was preferred to a higher place in his father's affection than himself, he was willing to renounce his liberty rather than see his aged parent die of a broken heart. The self-forgetful magnanimity of such an action has never been eclipsed, and seldom rivaled. After words so exquisitely beautiful and profoundly pathetic it was impossible for Joseph to doubt that a complete change had passed upon his brethren, and in particular upon Judah, since the day when he had eloquently urged, and they had wickedly consented, to sell their brother Joseph into Egypt. Everything was now ready for the denouement in this domestic drama. The story of Joseph's discovery of himself to his astonished brethren is related in the ensuing chapter.

HOMILETICS
Genesis 44:1-34
Joseph's artifice to detain Benjamin, or the story of the silver goblet.
I. JOSEPH'S STRATAGEM (Genesis 44:1-13).

1. The formation of the plot (Genesis 44:1-5).

2. The execution of the plot (Genesis 44:6-12).

3. The result of the plot (Genesis 44:13-16).

II. BENJAMIN'S SENTENCE (Genesis 44:17).

1. Exceedingly severe. He became a bondman. Remark upon the sadness of slavery, even when most mitigated.

2. Circumstantially justified. Appearances were against him. But the evidence of circumstances is sometimes fallacious.

3. Absolutely undeserved. In every sense of the expression Benjamin was blameless.

4. Wisely designed. It was meant to assay the characters of both Benjamin and his brethren.

III. JUDAH'S SUPPLICATION (Genesis 44:18-34).

1. Deferential humility (Genesis 44:18). It is difficult to imagine language more respectful and deferential than that of Judah. Almost every word is so framed as to convey a sense of Joseph's lofty station, superior dignity, and just cause of indignation against the speaker.

2. Artless simplicity (Genesis 44:19-26). Infinitely more powerful than either voluble rhetoric or closely-compacted argument is the plain and unsophisticated logic of truth. Without the most distant approach to sophistry, or even an attempt at persuasion, Judah confines himself to a bare recital of the facts of the case which were already well known to Joseph.

3. Inimitable pathos (Genesis 44:28-32). Depicting his father's love for Benjamin for his dead mother's and his lost brother's sakes, he tells how he himself had become surety for the lad to his aged parent, and that if he should fail to take him back again in safety he would bring down his father's grey hairs with sorrow to the grave.

4. Heroic self-sacrifice (Genesis 44:33, Genesis 44:34). Rather than that Benjamin should not go home again to Hebron, he would himself remain a bondman to my lord the governor for ever. Nay, he explicitly makes offer that he should take the young man's place, as he would rather die than see the sorrow which his absence would bring down upon his venerable sire. Noble Judah! thou art he whom thy brethren shall praise.

HOMILIES BY J.F. MONTGOMERY
Genesis 44:1-34
Character built on faith.
This chapter continues the same thread of Joseph's policy, and the same lessons are in it.

I. PRACTICAL WISDOM THE FRUIT OF PIETY. The true man is the strong man. With a deep knowledge of the human heart, Joseph felt quite sure that the only way to move Jacob from Canaan was to detain Benjamin.

II. THE SANCTITY OF THE AFFECTIONS. Real religion their only safeguard in the world's hardening and perverting influences. Joseph did apparent violence to his brethren's and his father's feelings that he might afterwards fill them with joy. There was a great deal of genuine family affection at the bottom of the scheme. He could not bear to part with Benjamin. He at first meant to maintain the dissembling till the old man was brought, but nature burst through the restraint. The whole a testimony to the real purity and simplicity of Joseph's heart, and therefore, in such circumstances of temptation as his, to his real religion.

III. CONTRAST BETWEEN GOD'S IDEAL OF GREATNESS AND THE WORLD'S. Great rulers and statesmen are not wont thus to cultivate the emotions. The tendency of high position is to harden the heart, and to change nature into policy, and the real into the artificial. Yet such instances as Joseph show the possibility of uniting the two spheres—the secular and the spiritual, and being great in both.—R.

HOMILIES BY J.F. MONTGOMERY
Genesis 44:5
Probation.
Divination by cups was practiced by the ancient Egyptians. But no reason to suppose that Joseph actually used this art. It would have been inconsistent with his habitual faithfulness to God, and with the ascription to him alone of the power to reveal secrets (Ge 40:7-41:16). He was now acting a part. He spoke in the character of an Egyptian ruler, to whom the nation ascribed supernatural wisdom. We need not now inquire how far he was right in this. But his object was to try his brethren, whether, and how much, they loved their father and their young brother. He contrived that Benjamin should appear to have incurred the penalty of servitude. What would the rest do? Would they, as they had done to him, leave their brother in slavery? Would they go home and deceive their father by a false story of his death? Could they bear to renew his grief? Had they learned that God marked their actions, and ordained the things that happened to them? The cup hidden in Benjamin's sack was indeed that whereby he was divining their secret thoughts. They Stood the test. They acknowledged God's hand, and refused to purchase their own safety at the price of their brother's freedom (contrast Genesis 37:26, Genesis 37:27, with Genesis 44:30, Genesis 44:34). Forthwith the clouds passed away. In him whom they feared they found a brother.

I. GOD BY HIS PROVIDENCE TRIES THE SPIRIT THAT IS IN US. The events of our lives are ordered so as to bring this about (Deuteronomy 8:2). They are to us as Joseph's cup. Daily work, family life, professional duties, the common intercourse of society, raise questions which are answered according as God or self rules the heart and guides the actions. Hence no part of our life is unimportant in a spiritual point of view. Things, in themselves of small account, test the character and motives of the life, as floating straws show the current; and this all the more because their spiritual bearing is not apparent. Kindness, truth, unselfishness, in little matters, reveal the man more truly than on greater and more conspicuous occasions (cf. 1 Corinthians 13:3).

II. TRIALS ARE SENT IN LOVE AS INSTRUMENTS OF BLESSING (James 1:12). Through their operation the Christian life is matured (Romans 5:3-5). Every grace must be exercised in order to grow, and trial is the opportunity of exercise. Without trial there could be no real victory over evil, no real submission of the will to God. We pray to be kept from temptation. To run into it is to court a fall. But where God sends trial grace is provided (1 Corinthians 10:13), answering every need; help for the falling or fallen as well as strength for the steadfast.

III. How TO STAND IN THE DAY OF TRIAL. In each of the messages to the Churches (Revelation 2:1-29; Revelation 3:1-22.) trial is implied now of persecution, now of false doctrine, now of indolent spiritual ease. And the blessing is "to him that overcometh." How? "By the blood of the Lamb" (Revelation 12:11), i.e. by faith in it. Not merely belief in the doctrine, but realizing what the work of Christ has won for us, and the love of the Father from which it proceeds, and the claim which the mercies of God make upon us (Romans 12:1). The first step is receiving with an undoubting spirit the love of God; not letting in unbelief in the garb of humility. The next is keeping that truth present in the mind in the midst of daily work, that the love of Christ may constrain the direction of our life.—M.

HOMILIES BY W. ROBERTS
Genesis 44:14-34
The conversion of Judah.
I. THE EVIDENCE OF IT.

1. The unexpected confession of guilt which he makes. "God hath found out the iniquity of thy servants."

2. The sensitive appreciation of the terrible blow which Benjamin's loss would be to Jacob. "When he seeth the lad is not with us he will die."

3. The noble sacrifice he proposes to make for Benjamin. "Let thy servant abide instead of the lad, a bondman to my lord."

II. THE CAUSE OF IT.

1. The memory of his old sin, which appears to have haunted his conscience.

2. The arrestment of Divine Providence, which in his Egyptian experience he suffered.

3. The inward operation of God's grace upon his heart.

Learn—

1. That no living sinner is beyond the reach of conversion.

2. That for the most part the work of conversion is gradually consummated; and—

3. That when once it is completed it appears in a change of character and life.—W.

HOMILIES BY F. HASTINGS
Genesis 44:32
A surety.
"For thy servant became surety for the lad unto his father." The brethren of Joseph had been surprised on their second visit to Egypt at the cordiality of their reception. They started homewards with well-laden sacks and trembling gladness. They had not gone far when they were overtaken, their sacks searched, and the cup found. With depressed spirits and dreary forebodings they were brought back to the city, and into the presence of Joseph. Joseph had several motives in his strange treatment of his brethren. He may have desired in some way to punish them for their sin against himself by letting them taste some of the bitterness he had experienced when, ruthlessly torn from his home, he was sent a shrinking slave into a distant land. Human nature was strong in Joseph as in others. His brethren had to learn the nature of their own sin by suffering. They have also to learn that their lives were forfeited by sin to justice. He wished also to bring them to a state of humility, so that they should afterwards behave rightly to each other. He may have had doubts as to the safety of his own brother Benjamin with them. He tests thus their interest in their half-brother, for they could have left with some sort of excuse Benjamin as a slave in Egypt. He tests also their regard for their father, and finds out also how they would look upon himself when he should reveal himself to them. Judah is the spokesman for the rest in the painful circumstances in which they are all placed. Joseph proposes to keep only Benjamin as a slave, but Judah draws near, and with deepest humility and heartfelt earnestness pleads with Joseph. Consider—

I. JUDAH'S PLEADING.

1. Judah pleads as surety for Benjamin, and as a brother. We find that it is Judah and not Reuben who pleads now for the life of a brother. Age has mellowed the fierce Judah. We cannot always tell from what a man is in his early years what he will be later on.

2. We learn from this position and pleading of Judah as to how we should approach God. We have sinned and can only throw ourselves on his mercy. We see also how Christ pleads for us. His pleading is real and earnest. He prayed on earth for his disciples. The present is a dispensation of mediation. Hence Christ still pleads as our surety in heaven.

II. JUDAH'S OFFER. He is ready to be bound for Benjamin. It is one thing to talk, another to act. He had promised his father to bring Benjamin again (Genesis 43:9), and he wishes to keep his word. He became surety, a guarantee, as one who is bound by signing a paper. He was answerable to his father. He is ready to give his service for Benjamin, his life for his brother. His faithfulness was thus proved. Christ is our surety. He makes himself one with us (Hebrews 2:11). He sprang from Judah (Hebrews 7:14). He became one with us in nature and in temptation, and was accepted as our substitute, was bound, abused, and crucified. He bore the curse for us (Galatians 3:13). He sacrificed himself for us. Christ died for us who were below him. We may see in the success of Judah's pleading an indication of the success of Jesus' work. Joseph needed no entreaty to be merciful to Benjamin. He was nearer of kin to Benjamin than Judah was. So God is our Father. Joseph only wished to see the brethren in a fit state to be forgiven. They were entirely forgiven (Genesis 44:5-15). He forgave freely, and wished them to forgive themselves. He knew very well that if they began to blame themselves too much, or to upbraid each other, they would never be happy. Forgiveness should produce peace.

1. Let us see ourselves in those suppliant brothers of Joseph.

2. Let us see in Judah how Christ pleads for us, and with what power. Certainly he excelled in his appeal, in wisdom, boldness, eloquence, tenderness, and self-sacrifice. How much more should we not praise Jesus for his power, his life, his love, sufferings, death, and present intercession.

3. Let us then trust him. What would have been thought of the others if they should have said to Judah, "You are not equal to being surety for him," or" You are not of sufficient standing, not above us, so as to speak in the name of the rest"? And is not Christ equal to the work of securing our salvation? If he can do it, shall we attempt to mar by our meddling? Full atonement is made, as well as powerful intercession offered. What we have to do is to trust Christ's work. Let us give up hope of preparing ourselves. He is not like some who are sureties, and are unwilling to pay. He has paid. The law and justice have nothing to demand. Should either present a claim, point to the cross, for that answers all demands. Oh the mystery of redeeming love! Oh the simplicity and yet the depth of meaning contained in that work of Christ! It is a stumbling-block to the high-minded, but a salvation to the humble.—H.

45 Chapter 45 

Verses 1-15
EXPOSITION
Genesis 45:1, Genesis 45:2
Then (literally, and) Joseph could not refrain himself (i.e. keep himself from giving way to the impulses of love) before all them that stood by him (i.e. the Egyptian officials of his household); and he cried (or made proclamation, issued an instruction), Cause every man to go out from me. And there stood no man with him, while Joseph made himself known unto his brethren. It was true delicacy on the part of Joseph which prompted the discovery of himself to his brethren in private; not simply because he did not wish to pain his brethren by a public reference to their past wickedness, ne facinus illud detestabile multis testibus innoteseat (Calvin), but because the unrestrained outburst of emotion erga fratres et parentem non posset ferre alienorum praesentiam et aspectum (Luther). And he wept aloud (literally, and he gave forth, or uttered, his voice in weeping): and the Egyptians and the house of Pharaoh heard. The meaning is that the Egyptian officials of Joseph's house, who were standing outside, heard, and reported it to the house of Pharaoh (Keil, Murphy). It is not necessary to suppose that Joseph's residence was so close to the palace that his voice was heard by the inmates (Lunge).

Genesis 45:3
And Joseph said unto his brethren, I am Joseph. The effect of this announcement can be better imagined than described. Hitherto he had been known to his brethren as Zaphnath-paaneah. Now the voice and the appearance of their long-lost brother would rush upon their minds at the first sound of the familiar name, and fill them with apprehension. Probably Joseph's discernment of this in their countenances was the reason why he asked so abruptly after Jacob. Doth my father yet live? It is not now "the old man of whom ye spake" (Genesis 43:27) for whom Joseph inquires, but his own beloved and revered parent—"my father." "Before it was a question of courtesy, but now of love" (Alford). And his brethren could not answer him; for they were troubled (or cast into a trepidation, hence terrified) at his presence—literally, before his face. Not only did his present greatness overawe them, but the recollection of their former crimes against him filled them with alarm.

Genesis 45:4-13
And Joseph said unto his brethren, Come near to me, I pray you. It is probable they had instinctively shrunk from his presence on learning the astounding fact that he was Joseph, but felt reassured by the kindly tone of Joseph's words. And they came near. And he said, I am Joseph your brother, whom ye sold into Egypt. It was impossible to evade allusion to their early wickedness, and this Joseph does in a spirit not of angry upbraiding, but of elevated piety and tender charity. Now therefore be not grieved, nor angry with yourselves (literally, let it not burn in your eyes, as in Genesis 31:35), that ye sold me hither (their self-recriminations and heart upbraidings for their former wickedness Joseph in all probability saw depicted in their faces): for God (Elohim) did send me before you to preserve life (literally, for the preservation of life). For these two years hath the famine been in the land (literally, in the midst of the land): and yet there are five years, in the which there shall neither be earning nor harvest—literally, neither ploughing nor reaping, the term ploughing, or earing, charish (cf. ἄροσις, aratio, Anglo-Saxon, origin), being derived from a root signifying to cut. And God (Elohim, the use of which here and in Genesis 45:5 instead of Jehovah is sufficiently explained by remembering that Joseph simply desires to point out the overruling providence of God in his early transportation to Egypt) sent me before you to preserve you a posterity in the earth (literally, to keep for you a remnant on the earth, i.e. to preserve the family from extinction through the famine), and to save your lives by a great deliverance—literally, to preserve life to you to a great deliverance, i.e. by a providential rescue (Rosenmüller, Kalisch, Murphy, 'Speaker's Commentary'), which is better than to a great nation or posterity, פְלֵיטָה being understood, as in 2 Samuel 15:14; 2 Kings 19:30, 2 Kings 19:31, to mean a remnant escaped from slaughter (Bohlen), an interpretation which Rosenmüller thinks admissible, but Kalisch disputes. So now (literally, and now) it was not you that sent me hither, but God—literally, for the Elohim (sent me). Joseph's brethren sent him to be a slave; God sent him to be a savior (Hughes). And he hath made me a father to Pharaoh,—i.e. a wise and confidential friend and counselor (Keil, Kalisch, 'Speaker's Commentary;' cf. 1 Macc. 11:32). Murphy explains the term as signifying "a second author of life," with obvious reference to the interpretation of his dreams and the measures adopted to provide against the famine—and lord of all his house, and a ruler throughout all the land Egypt (vide Genesis 41:40, Genesis 41:41). Haste ye, and go up to my father, and say unto him, Thus saith thy son Joseph, God (Elohim) hath made me lord of all Egypt: come down unto me, tarry not: and thou shalt dwell in the land of Goshen. Goshen, Γεσὲμ Αραβίας (LXX.), was a region on the east of the Pelusiac branch of the Nile, extending as far as the wilderness of Arabia, a land of pastures (Genesis 46:34), exceedingly fertile (Genesis 47:6), styled also the land of Rameses (Genesis 47:11), and including the cities Pithon and Rameses (Exodus 1:11), and probably also On, or Heliopolis. And thou shalt be near unto me, thou, and thy children, and thy children's children, and thy flocks, and thy herds, and all that thou hast: and there will I nourish thee (the verb is the Pilpel of כּול, to hold up, hence to sustain); for yet there are five years of famine; lest thou, and thy household, and all that thou hast, come to poverty —literally, be robbed, from יָרַשׁ, to take possession (Keil), or fall into slavery, i.e. through poverty (Knobel, Lange). And, behold, your eyes see, and the eyes of my brother Benjamin, that it is my mouth that speaketh unto you. And ye shall tell my father of (literally, ye shall relate to my father) all my glory (cf. Genesis 31:1) in Egypt, and of all (literally, ail) that ye have seen; and ye shall haste and bring down my father hither. Calvin thinks that Joseph would not have made such liberal promises to his brethren without having previously obtained Pharaoh's consent, nisi regis permissu; but this does not appear from the narrative.

Genesis 45:14, Genesis 45:15
And he (i.e. Joseph) fell upon his brother Benjamin's neck, and wept; and Benjamin wept upon his neck. "Benjamin is the central point whence leads out the way to reconciliation" (Langs). "Here brotherly affection is drawn out by affection, tear answering tear" (Hughes; cf. Genesis 33:4). Moreover he kissed all his brethren,—"the seal of recognition, of reconciliation, and of salutation" (Lange)—and wept upon them. It has been thought that Benjamin stood when Joseph embraced him, and that the two wept upon each other's neck, but that the brethren bowed themselves at Joseph's feet, causing the expression to be, "and he wept upon them" (Lange). And after that his brethren talked with him—feeling themselves reassured by such demonstrations of affection.

HOMILETICS
Genesis 45:1-15
Joseph's discovery of himself to his brethren.
I. THE ANNOUNCEMENT. "I am Joseph, whom ye sold into Egypt."

1. How it was made.

2. How it was received.

II. THE COMMISSION.

1. To carry an invitation. "Haste ye, and go up to my father, and say unto him, Thus saith thy son Joseph, God hath made me lord of all Egypt: come down unto me, and tarry not."

2. To deliver a promise. "And thou shalt dwell in the land of Goshen," and "there will I nourish thee."

3. To explain a reason "For yet there are five years of famine; lest thou, and thy household, and all that thou hast, come to poverty."

4. To provide an authentications. "And, behold, your eyes see, and the eyes of my brother Benjamin, that it is my mouth that speaketh unto you."

5. To supply an encouragement. "And ye shall tell my father of all my glory in Egypt."

6. To return with an answer. "And ye shall haste and bring down my father hither."

III. THE RECONCILIATION.

1. With tears of joy. "He fell upon his brother Benjamin's neck, and wept; and Benjamin wept upon his neck." Over the rest of his brothers also as they bowed before him "he wept."

2. With kisses of love. "Moreover he kissed all his brethren"—not even forgetting Simeon, who probably had bound him.

3. With words of cheer. "After that his brethren talked with him."

Lessons:—See in the character of Joseph, as portrayed in this touching scene, a brilliant constellation of heavenly virtues and holy graces.

1. Of fraternal affection in his tender dealing with his brethren.

2. Of filial piety in his considerate regard for his father.

3. Of eminent devotion in recognizing the hand of God in all his past fortunes.

4. Of exquisite sensibility in being so quickly moved to tears.

HOMILIES BY J.F. MONTGOMERY
Genesis 45:1-15
Darkness turned into light.
Joseph's revelation of himself to his brethren in the atmosphere of the purest brotherly affection and grateful acknowledgment of Divine goodness. Only small natures are ashamed of tears. At first the men who had a great sin upon their consciences were only troubled at the presence of their injured brother, but soon the free and full manifestation of his love turns all their fears into rejoicing. Joseph wept for joy at their return to him, and they were henceforth his brethren indeed. Although for a time we carry the burden of our sins and feel their weight, even though we believe that they are forgiven, still as God reveals himself to us and surrounds us more and more with the embrace of his love, we lose the constraint of our painful remembrance, and rejoice with all our hearts in present peace and future glory.—R.

HOMILIES BY J.F. MONTGOMERY
Genesis 45:3
The great announcement.
Not a stranger, but a brother. Yet they were slow to receive comfort from it. The fact beyond all expectation; the suspicion of the unknown ruler attaching itself to the newly-found brother; the remembrance of their own former cruelty; the doubt whether indeed the past were forgiven, combined to make them "troubled at his presence." Akin to this is the slowness with which the great revelation of the gospel is received, our adoption as sons (Galatians 4:5) through our brotherhood with Christ; members of Christ, and thus children of God. Not the doctrine, for we are familiar with its terms, but the practical reception of it. The gospel preached is "good-will to men;" the foundation on which it rests is the work whereby the eternal Son became our brother and representative (2 Corinthians 5:14). The means of appropriation, belief that God has indeed done this thing for us (Matthew 11:28). Yet even to those who are longing for peace and salvation the message often seems to bring no real comfort. The truth of the doctrine is admitted, but Jesus is not recognized as a personal, present Savior. There is a feeling that something not declared lies behind; that there is some unexplained "if," some condition to be fulfilled, some part of the work to be done, ere it can be safe to trust. Conscious of sin, they do not fully receive the offer as made to them such as they are. The fact is, men often want to begin at the wrong end; to make some worthy offering to God ere they have it to give (cf. 1 Chronicles 29:14; 1 Corinthians 4:7); want to gather fruit ere the tree is planted; to build a spiritual house ere the foundation is laid.

I. GOD'S OFFER PRECEDES FAITH. The gospel proclaims a fact—Christ crucified for us, the fulfillment of Isaiah 53:5. Its primary message is not of something to follow our faith, but of that on which our faith rests. The "foundation" of spiritual life is not our belief but Christ's work (1 Corinthians 3:11). But in practice many seem to regard the right to trust in Christ's work as depending on their being in a fitting state of mind. And thus their mind is turned away from Christ to their own state (cf. Matthew 14:30). No doubt there must be a conviction of need ere the Savior can e welcomed (Matthew 9:12). But the evidence of that conviction is not our feelings but laying our burden upon the Lord.

II. GOD'S OFFER MUST BE RECEIVED BY FAITH—that is, it must be accepted as it is made; not something else put in its place. God's message is, Trust in Christ. To do this is to exercise faith. But the answer often is, I must first see whether I have faith. It is as if when our Lord bade the impotent arise, he had answered, I must first feel that I have the power. Faith depends not on accurate knowledge. The gospel is for the ignorant; and what it claims is that we receive it according to the measure of our knowledge, guided by those means of instruction which we possess.

III. GOD'S OFFER IS TO MAKE US WHAT WE OUGHT TO BE. Christ accepted, trusted, is made unto us wisdom, &c. (1 Corinthians 1:30). Faith leads to more communion with Christ. The Bible becomes a living voice instead of a dead letter. Channels of knowledge are opened, and daily increasing powers are given where the will is to be really Christ's (John 6:68).—M.

HOMILIES BY J.F. MONTGOMERY
Genesis 45:5
Providence.
"Now therefore be not grieved," &c.

I. THE END IS GOODNESS AND MERCY.

1. To preserve life.

2. To set the seed of the better society in the midst of the corruptions and imperfections of the old.

3. To prepare the way for the higher revelations of the future.

II. GOD'S METHOD OF INSTRUMENTALITIES HIS GLORY.

1. The history of his people, their persecutions, their apparent humiliations, their marvelous victories.

2. The transformation of men, whereby enemies are made friends, &c.

3. The biographies of distinguished servants of God illustrate his grace in bestowing fitness for appointed work.

III. MYSTERIES LOOKED AT FROM A HIGHER POINT OF VIEW BECOME REVELATIONS.

1. Time a great revealer. Wait for the Lord.

2. The narrow circle of a family history taken up into the higher sphere of Divine purposes concerning nations and humanity itself.

3. Ultimate vindication of the spiritual men and spiritual principles as against the merely earthly and selfish aims of individuals or communities.—R.



Verses 16-28
EXPOSITION
Genesis 45:16
And the fame thereof—literally, the voice, hence rumor (cf. Jeremiah 3:9)—was heard in Pharaoh's house (having been brought thither doubtless by some of the Court officials), saying, Joseph's brethren—it is probable that they would style him Zaphnath-paaneah (cf. Genesis 41:45) are come (i.e. are arrived in Egypt): and it pleased Pharaoh well, and his servants—literally, it was good in the eyes of Pharaoh, and in the eyes of his servants (cf. Genesis 41:37). The LXX. render ἐχάρη δὲ Φαραὼ; the Vulgate, gavisus est Pharao, i.e. Pharaoh was glad.
Genesis 45:17, Genesis 45:18
And Pharaoh said unto Joseph, Say unto thy brethren, This do ye; lade your beasts, and go, get you unto the land of Canaan; and take your father and your households, and come unto me. This may have been an independent invitation given by the Egyptian king to Joseph's relatives; but it is more than likely that Joseph had already told him of the proposal he had made to his brethren, and that he here receives a royal confirmation of the same). And I will give you the good of the land of Egypt,—i.e. the best part of the land, viz; Goshen (Rosenmüller, Lange, and others); though the phrase is probably synonymous with that which follows—and ye shall eat the fat of the land. The fat of the land meant either the richest and most fertile portion of it (Lunge, Kalisch), or the best and choicest of its productions (Gesenius, Keil). Cf. Deuteronomy 32:14; Psalms 147:14.

Genesis 45:19, Genesis 45:20
Now thou art commanded, this do ye;—an apostrophe to Joseph, Pharaoh manifestly regarding the cause of Joseph and his brethren as one (Rosenmüller, Keil, Lange, and others)—take you wagons out of the land of Egypt—the carriages here referred to ( עַגָּלוֹת, from עָגַּל to roll) were small two-wheeled vehicles suitable for a fiat country like Egypt, or for traversing roadless deserts. They were usually drawn by cattle, and employed for carrying agricultural produce. Herodotus mentions a four-wheeled car which was used for transporting the shrine and image of a deity (2:63; vide Rawlinson's edition, and note by Sir G. Wilkinson) for your little ones, and for your wives, and bring your father, and come. Pharaoh meant them to understand that they had not only Joseph's invitation, but his (Pharaoh's) commandment, to encourage them to undertake so serious a project as the removal of their households to Egypt. Also regard not your stuff—literally, and your eyes shall not (i.e. let them not) grieve for your utensils (i.e. articles of domestic furniture), although you should require to leave them behind (LXX; Rosenmüller, Keil, Kalisch, Lange, et alii). The rendering of the Vulgate, nee dimittatis quicquid de supellectili vestra, conveys a meaning exactly the opposite of the true one, which is thus correctly expressed by Dathius: Nec aegre ferrent jacturam supellectilis suet. For the good of all the land of Egypt is yours—literally, to you it (sc. shall belong).

Genesis 45:21
And the children (better, sons) of Israel did so: and Joseph gave them wagons, according to the commandment (literally, the mouth) of Pharaoh, and gave them provision for the way.
Genesis 45:22
To all of them he gave each man changes of raiment;—literally, alterations of garments, i.e. changes or suits of dress ( 14:12, 14:13; 2 Kings 5:5); probably dress clothes for special occasions (Keil, Lange, Murphy); δισσὰς στολὰς (LXX.); binas stolas (Vulgate)—but (literally, and) to Benjamin he gave—not to make amends for having given him a fright (Lange), but as a special token of fraternal affection (Murphy)—three hundred pieces of silver,-literally, three hundred of silver (cf. Genesis 43:1-34 :44)—and five changes of raiment—which renders it probable that the brothers only received two.

Genesis 45:23
And to his father he sent after this manner; ten asses (vide Genesis 12:16) laden with (literally, carrying) the good things of Egypt, and ten she asses laden with (or carrying) corn and bread and meat—probably prepared meats, some sort of delicacy (Clarke)—for his father by the way.

Genesis 45:24
So (literally, and) he sent his brethren away, and they departed: and he said unto them, See that ye fall not out by the way. The verb רָגַן signifies to be moved or disturbed with any violent emotion, but in particular with anger (Proverbs 29:9; Isaiah 28:21; cf. Sanscr. rag, to move oneself, Gr. ὀργή, anger, Lat. frango, Gerregen), and is here generally understood as an admonition against quarrelling (LXX; μὴ οργιζεσθε; Vulgate, ne irascimini) (Calvin, Dathius, Rosenmüller, Keil, Mur phy, Lange, Alford, et alii), although by others (Tuch, Baumgarten, Michaelis, Gesenius, Kalisch) it is regarded as a dissuasive against fear of any future plot on the part of Joseph.

Genesis 45:25-28
And they went up out of Egypt, and came into the land of Canaan unto Jacob their father, and told him, saying, Joseph is yet alive, and he (literally, and that he; an emphatic assurance which Keil, following Ewald, renders by" yea," and Kalisch by "indeed") is governor over all the land of Egypt. And Jacob's (literally, his, i.e. Jacob's) heart fainted (literally, A few chill, the primary idea of the root being that of rigidity through coldness; cf. πηγνύω, to be rigid, and pigeo, rigeo, frigeo, to be chill. The sense is that Jacob's heart seemed to stop with amazement at the tidings which his sons brought), for he believed them not. This was scarcely a ease of believing not for joy (Bush), but rather of incredulity arising from suspicion, both of the messengers and their message, which was only removed by further explanation, and in particular by the sight of Joseph's splendid presents and commodious carriages. And they told him all the words of Joseph, which he had said unto them:—i.e. about Joseph's invitation and promise (Genesis 45:9-11)—and when he saw the wagons—probably royal vehicles (Wordsworth)—which Joseph had sent to carry him, the spirit of Jacob their father revived (literally, lived; it having been previously numb and cold, as if dead): and Israel said,—the change of name here is significant. The sublime theocratic designation, which had dropped into obscurity during the period of the old man's sorrow for his lost son, revives with the resuscitation of his dead hope (cf. Genesis 43:6)—It is enough (one word, as if expressing his complacent satisfaction); Joseph my son is yet alive (this is the one thought that fills his aged heart): I will go down—"The old man is young again in spirit; he is for going immediately; he could leap; yes, fly" (Lange)—and see him (a sight of Joseph would be ample compensation for all the years of sorrow he had passed through) before I die. He would then be ready to be gathered to his fathers.

HOMILETICS
Genesis 45:16-28
Joseph's invitation to Jacob.
I. AUTHORIZED BY PHARAOH. Though possessed of the liberty to issue such a commission as he had just entrusted to his brethren, Joseph felt that it would be right and proper to have his sovereign's sanction. Accordingly, on mentioning the matter to the king, the required consent was—

1. Immediately obtained. "Say unto thy brethren, This do ye; lade your beasts, and go, get you unto the land of Canaan; and take your father and your households, and come unto me." It was also—

2. Sincerely given, as was attested by the royal order to take Egyptian curricles in order to convey the immigrants. "Now thou art commanded, this do ye; take you wagons out of the land of Egypt for your little ones, and for your wives, and bring your father, and come." And, still further, it was—

3. Warmly urged, by a handsome promise—"I will give you the good of the land of Egypt, and ye shall eat the fat of the land"—and an earnest exhortation—"Also regard not your stuff; for the good of all the land Of Egypt is yours."

II. ATTESTED BY JOSEPH. Had the sincerity of Joseph stood in need of any demonstration, it would at once have been supplied by—

1. The splendid carriages he sent from Egypt to convey his father. That they had such an influence upon the heart of Jacob is apparent from the narrative. At first the old man could not bring himself to credit the report which his sons brought; but when he saw the wagons which Joseph had sent to carry him, the spirit of Jacob their father revived.

2. The valuable presents he bestowed upon his brethren and sent to his father: to each of the ten "changes of raiment;" to Benjamin 300 pieces of silver and five "changes of raiment;" to his father ten asses laden with the good things of Egypt, and ten she-asses laden with corn and bread and meat for his father by the way. Gifts such as these were an index to the love which dwelt in Joseph's heart.

3. The good counsel he addressed to his brethren: "See that ye fall not out by the way." It was not likely if they disagreed among themselves that they would execute successfully the great commission Joseph had entrusted to them. It was a token of his anxiety for their accomplishing his mission that they should unitedly and lovingly address themselves to its performance.

III. REPORTED BY THE BRETHREN. On arriving at Hebron in the land of Canaan the sons of Jacob hastened to unburden themselves of their marvelous intelligence. The invitation of Joseph was detailed—

1. Faithfully. On the last occasion on which they had returned to Hebron with tidings concerning Joseph they had lied, and their father believed them; this time, although the old man believed not, what they said was true: "Joseph is yet alive, and he is governor over all the land of Egypt," adding that he wished his venerable parent to go down to Egypt beside him.

2. Fully. "They told him all the words of Joseph which he had said unto them," not forgetting to deliver him the presents, and point him to the wagons or royal carriages which his son had sent for his conveyance thither.

IV. ACCEPTED BY JACOB. The strange tale to which the old man listened seemed on its first hearing to be incredible. Such a shock did it give to his feeble sensibilities that his heart almost stopped its beating. Apprehending that they were only mocking his already aged and bereaved spirit, he believed them not. But at length the splendid carriages carried conviction to his mind, and he believed—

1. With holy satisfaction. "It is enough." Since this was true, he had no desires unsatisfied below.

2. With paternal love. "Joseph my son" (what tenderness in the words!) "is yet alive."

3. With simple confidence. "I will go down and see him before I die."

HOMILIES BY R.A. REDFORD
Genesis 45:16-28
The grace of God to his people.
We are now dealing no longer with Joseph's personal history, but brought out into the larger sphere of "the children of Israel" (Genesis 45:21). Already it may be said the Egyptian period in the history of the children of Israel has commenced. Pharaoh comes upon the scene and his servants. All the wealth of Egypt is placed at the command of Israel. The men who had been the transgressors against Joseph are now the mediators of the great change in the condition and prospects of the Israelitish race. The effect upon the old man's heart.—R.

Genesis 45:25-28
The believer led to his reward.
Jacob's incredulity conquered. His spirit revived. His resolution taken.

I. OUR ENJOYMENT OF WHAT GOD HAS PREPARED FOR US IS DEPENDENT UPON OUR CONFIDENT BELIEF AND EXPECTATION.

1. Separation from the old for the new life involves a struggle with self, with circumstances, with fellow-men.

2. The future must be laid hold of. We must believe that the better place is prepared for us, that the will of God is good.

II. WE GAIN THE VICTORY OVER NATURAL FEARS, DOUBTS, AND DIFFICULTIES WHEN WE SIMPLY LOOK AT THE FACTS AS GOD HAS SET THEM BEFORE US, BOTH IN HIS WORD AND IN HIS PROVIDENCE. The men were deceivers. The facts, the wagons, the good things, the blessings plainly sent of God, earnest of the future, would not deceive.

III. THE TRUE FAITH IS THAT WHICH GRATEFULLY ACCEPTS THE INVITATION OF DIVINE GRACE, ACTING UPON IT, BOTH BY THE DECISION OF THE WILL AND BY THE DEVOTION OF THE LIFE. "It is enough, I will go."

IV. THE REWARD WHICH IS PREPARED FOR THE TRUE OBEDIENCE IS MUCH GREATER THAN WE CAN ANTICIPATE. To see Joseph was the patriarch's anticipation. The purpose of God was much larger for him. Joseph and Jacob met in the abundance of Egypt. The earthly pilgrimage leads to the true Goshen. "It is enough." We follow the voice of our God. It hath not entered into our heart to conceive what is before us.—R.

46 Chapter 46 

Verses 1-34
EXPOSITION
Genesis 46:1
And Israel (as the head of the theocratic family) took his journey—literally, broke up, sc. his encampment (cf. Genesis 12:9)—with all that he had, and came—from Hebron (Genesis 37:14)—to Beersheba,—where Abraham (Genesis 21:33) and Isaac (Genesis 26:25) had both sojourned for considerable periods, and erected altars to Jehovah—and offered sacrifices unto the God (the Elohim) of his father Isaac. Probably giving thanks to God for the tidings concerning Joseph (Ainsworth); consulting God' about his journey to Egypt (Rosenmüller); it may be, pouring out before God his fear as well as gratitude and joy, more especially if he thought about the stern prophecy (Genesis 15:13) which had been given to Abraham (Kalisch); perhaps commending himself and family to the care of his covenant God (Keil), and certainly praying that God would confirm to him and his the covenant which had been made with his fathers (Calvin).

Genesis 46:2
And God (Elohim) spake unto Israel in the visions of the night, and said, Jacob, Jacob—the name Jacob being employed probably to remind Jacob of what he had been (Lawson, Bush, Wordsworth), and repeated ut magis attentus reddatur (Calvin). And he said, Here am I—literally, behold me (cf. Genesis 22:1),

Genesis 46:3
And he said, I am God, the God of thy father—literally, I am the El (the Mighty One), the Elohim of thy father. Though in consequence of this phrase the section (Genesis 46:1-7), indeed the entire chapter, is usually assigned to the Elohist (Tuch, Bleek, Vaihinger), yet the contents of this theophany are felt to be so substantially Jehovistic in their import (Hengstenberg), that certain critics have been constrained to give Genesis 46:1-5 to the Jehovist (Colenso), or, omitting the last clause of Genesis 46:5, to the redactor (Davidson). In Genesis 28:13 the designation used is "I am Jehovah, the God of Abraham thy father." As on that former occasion when setting out for Padanaram, so now, when departing for Egypt, he receives a comforting assurance. Fear not to go down into Egypt. Them was reason for Jacob's apprehensions, since Abraham had been in peril in the land of the Pharaohs (Genesis 12:14-20), Isaac had been forbidden to go thither (Genesis 26:2), and Egypt had been foreshadowed as a place of servitude for his descendants (Genesis 15:13). מֵרְדָה is an irregular infinitive רֵדָה for רֶדֶת (cf. דֵּעַה for דַּעַת, Exodus 2:4), with מִן . prefixed after a verb of fearing. For I will there make of thee a great nation—literally, for to a great nation will I put thee there (cf. Genesis 21:13). Jacob had previously received the injunction, accompanied by the Divine benediction, to be fruitful and multiply (Genesis 28:3). Twice over had it previously been predicted that he should develop into a multitudinous people (Genesis 28:14; Genesis 35:11). The present promise was an indication that the fulfillment of the prophecy was at band.

Genesis 46:4
I will go down with thee into Egypt;—not a proof that the Hebrews believed in a local deity following them when they changed their abodes, and confined to the district in which they happened for tire time being to reside (Tuch, Bohlen), but simply a metaphorical expression for the efficiency and completeness of the Divine protection (Kalisch)—and I will also surely bring thee up again (literally, and I will bring thee up also, bringing thee up; a double emphasis lying in the use of the infinitive absolute, with גַּם preceding, as in Genesis 31:15, meaning that God would assuredly recover his body for interment in Canaan should he die in Egypt, and his descendants for settlement in the land of their inheritance): and Joseph shall put his hand upon thine eyes—i.e. will perform for thee the last offices of affection by closing thine eyes in death, a service upon which the human heart in all ages and countries has set the highest value. "A father at the point of death is always very desirous that his wife, children, and grandchildren should be with him. Should there be one at a distance, he will be immediately sent for, and until he arrive the father will mourn and complain, 'My son, will you not come? I cannot die without you.' When he arrives, he will take the hands of his son, and kiss them, and place them on his eyes, his face, and mouth, and say, ' Now I die.'".

Genesis 46:5-7
And Jacob rose up—having received new vigor from the vision (Calvin)—from Beersheba (it is not probable that his stay there was of more than a day or two's, perhaps only a night's, duration): and the sons of Israel carried Jacob their father, and their little ones, and their wives,—"Unlike the heathen tribes around them, and Oriental nations generally, the family of Jacob gave honor to the wife as to the weaker vessel" (Lawson)—in the wagons which Pharaoh had sent to carry him (vide Genesis 45:19, Genesis 45:21). And they took their cattle, and their goods (including probably their servants), which they had gotten in the land of Canaan,—Pharaoh had desired Jacob not to regard his stuff, because the good of all the land of Egypt was before him; but he wished not to take advantage of Pharaoh's goodness, or to owe greater obligations to him than he found necessary" (Lawson)—and came into Egypt,—a scene depicted on the tomb of Chumhotep, the near relative and successor of Osirtasen I; at Benihassan, represents a company of immigrants, apparently Shemitic in their origin, entering Egypt with their goods, as well as women and children, borne upon asses. Without affirming that this was the Egyptian version of the descent of Israel into Egypt, it may serve as a striking illustration of that event—Jacob, and all his seed (i.e. his descendants) with him: his sons, and his sons' sons with him, his daughters, and his sons' daughters, and all his seed brought he with him into Egypt. The date of this event was in the 130th year of Jacob's life (Genesis 47:9), and 215 years after the call of Abraham (Genesis 12:4), i.e. B.C. 1728 (Usher), 1885 (Hales); or A.M. 2276 (Usher), 3526 (Hales).

Genesis 46:8
And these are the names of the children of Israel, which came into Egypt. The phrase "which came into Egypt" must obviously be construed with some considerable latitude, since in the appended list of seventy persons, "souls of the house of Jacob which came into Egypt," are reckoned Joseph, who undoubtedly came into Egypt, but not with Jacob, Hezron and Hamul, the sons of Pharos, as well as the descendants of Benjamin, who probably, and Ephraim and Manasseh, the children of Joseph, who certainly, were born in Egypt. Jacob and his sons: Reuben, Jacob's firstborn.
Genesis 46:9
And the sons of Reuben; Hanoch,—"Initiated or Dedicated;" the name also of Cain's firstborn (Genesis 4:17), and of the son of Jared (Genesis 5:19)—and Phallu,—"Distingushed" (Gesenius)—and Hezron,—"Enclosed" (Gesenius), "Of the Court or Village" (Murphy), "Blooming One" (Furst)—and Carmi,—"Vine-dresser" (Gesenius, Murphy), "Noble One" (Furst).

Genesis 46:10
And the sons of Simeon; Jemuel,—"Day of El" (Gesenius, Murphy); in 1 Chronicles 4:24, Nemuel—and Jamin,—"Right Hand" (Gesenius, Murphy)—and Ohad,—"Joined together" (Gesenius, Murphy)—and Jachin,—"Whom God strengthens" (Gesenius), "He shall establish" (Murphy), or Jarib (1 Chronicles 4:24)—and Zohar,—"Whiteness" (Gesenius, Murphy); named Zerah (1 Chronicles 4:24)—and Shaul,—"Asked for" (Gesenius)—the son of a Canaanitish woman. The wives of the other sons, except Judah, were probably from Mesopotamia.

Genesis 46:11
And the sons of Levi; Gershon,—or Gershom,—"Expulsion" (Gesenins),—Kohath, or Kehath,—"Assembly" (Gesenius)—and Merari,—"Bitter," "Unhappy" (Gesenius), Flowing" (Murphy), Harsh One" (Lange).

Genesis 46:12
And the sons of Judah; Er, and Onan, and Shelah (vide Genesis 38:3), and Pharos, and Zarah (Genesis 38:29; 1 Chronicles 2:4): but Er and Onan died in the land of Canaan (Genesis 8:7, Genesis 8:10). And the sons of Pharez were Hezron (vide on Genesis 46:9) and Hamul,—"One who has experienced mercy" (Gesenius).

Genesis 46:13
And the sons of Issachar; Tola,—"Worm, Scarlet" (Gesenius)—and Phuvah,—"Mouth"? (Gesenius)—and Job,—perhaps an incorrect reading for Jashub ("Turning Oneself"), as in Numbers 26:24; 1 Chronicles 7:1 (Gesenius), which the LXX. adopts—and Shimron,—"Watch" (Gesenius).

Genesis 46:14
And the sons of Zebulun; Sered,—"Fear" (Gesenius)—and Elon, "Oak"—and Jahleel,—"Whom God has made sick" (Gesenius).

Genesis 46:15
These be the sons of Leah, which she bare unto Jacob in Parian-dram (i.e. the descendants of Leah's sons which were born in Padan-aram), with his daughter Dinah (who probably had continued unmarried after her misfortune in Shechem, and is here mentioned as an independent member of Jacob's family): all the souls of his sons and his daughters (reckoning him- self, and excluding Er and Onan) were thirty and three.

Genesis 46:16
And the sons of Gad; Ziphion,—"Expectation" (Gesenius); Zephon (Numbers 26:15)—and Haggi,—" Festive" (Gesenius)—Shuni,—"Quiet" (Gesenius)—and Esbon,—"Toiling" (Murphy); named Ozni (Numbers 26:16)—Eri,—"Guarding" (Gesenius)—and Arodi,—"Wild Ass" (Gesenius), "Rover" (Murphy), "Descendants" (Lange); styled Arod (Numbers 26:17)—and Areli—"Lion of El" (Murphy), "Son of a Hero" (Gesenius), "Heroic" (Lange).

Genesis 46:17
And the sons of Asher; Jimnah,—"Prosperity" (Gesenius)—and Ishuah,—"Even, Level" (Gesenius)—and Isui,—"Even," "Level" (Gesenius): they may have been twins—and Beriah,—"Gift" (Gesenius), "In Evil" (Murphy)—and Serah—"Abundance" (Gesenius), "Over- flow" (Murphy)—their sister: and the sons of Beriah; Heber,—"Fellowship" (Gesenius)—and Malchiel—"King of El" (Gesenius, Murphy), "My king is El" (Lange).

Genesis 46:18
These arc the sons of Zilpah, whom Laban gave to Leah his daughter, and these she bare unto Jacob, even sixteen souls.
Genesis 46:19
The sons of Rachel Jacob's wife (cf. Genesis 44:27); Joseph and Benjamin.
Genesis 46:20
And unto Joseph in the land of Eygpt were born Manasseh and Ephraim, which Asenath the daughter of Potipherah priest of On bare unto him (vide Genesis 41:50). The LXX; having probably transferred them from 1 Chronicles 7:14, append the words, Ἐγένοντο δε υἱοὶ Μανασσῆ οὕς ἔτεκεν αὐτῶ ἡ παλλακὴ ἡ Συρα τὸν Μαχίρ Μαχὶρ δὲ ἐγὲννησε τὸν Γαλαάδ Υἱοὶ δὲ Ἐφραΐμ ἀδελφοῦ Μανασσῆ Σουταλαἀμ και Ταάμ Υἱοὶ δε Σουταλαὰμ Ἐδώμ. Since they are not to be found in the Samaritan text, Rosenmüller thinks they may have been originally written on the margin, and thence by some subsequent copyist transferred to the text.

Genesis 46:21
And the sons of Benjamin were Belah,—"Devouring (Gesenius); the ancient name of Zoar, one of the cities in the Jordan circle (Genesis 14:2)—and Becher,—"a Young Camel" (Gesenius)—and Ashbol,—"Opinion of God" (Gesenius), "Sprout" (Lange), "Short?" (Murphy)—Gera, "a Grain" (Gesenius), "Fighter"? (Lange)—and Naaman,—"Pleasantness" (Gesenius)—Ehi,—"Brotherly" (Lange, Murphy); = Ehud, "Joining together" (Gesenius), 1 Chronicles 8:6; styled Ahiram (Numbers 26:38)—and Rosh,—"Head" (Gesenius)—Muppim,—"Adorned One" (Lange); = Shupham (Numbers 26:38) and Shephupham (1 Chronicles 8:5), "Serpent"? (Gesenius)—and Huppim,—"Coverings" (Gesenius), or Hupham (Numbers 26:39)—and Ard—"Fugitive," "Rover" (Murphy), "Ruler"? (Lange). In Numbers 26:40 Naaman and Ard are given as the sons of Bela, and the grandsons of Benjamin; a plausible explanation of which is that Benjamin's sons died early, and were replaced in the list of heads of families by two of Bela's sons who had been named after them (Keil, Murphy, Inglis, et alii). In the same table of mishpachoth the names of Becher, Gem, and Rosh have been omitted, and that probably for a similar reason—that they died either without issue, or without a number of descendants large enough to form independent families.

Genesis 46:22
These are the sons of Rachel, which were born to Jacob: all the souls were fourteen.
Genesis 46:23
And the sons of Dan; Hushim—"Those who make haste" (Gesenius); designated Shuham in Numbers 26:42.

Genesis 46:24
And the sons of Naphtali; Jahzeel,—"Allotted by God" (Gesenius)—and Guni,—"Painted" (Gesenius), "Dyed" (Murphy), "Protected" (Lange)—and Jezer,—"Image," "Form" (Gesenius, Lange, Murphy)—and Shillem—"Retribution" (Gesenius), "Avenger" (Lange).

Genesis 46:25
These are the sons of Bilhah, which Laban gave unto Rachel his daughter, and she bare these unto Jacob: all the souls were seven.
Genesis 46:26, Genesis 46:27
All the souls that came with Jacob into Egypt, which came out of his loins, besides Jacob's sons' wives, all the souls were threescore and six; and the sons of Joseph, which were born him in Egypt, were two souls: all the souls of the house of Jacob, which came into Egypt, were threescore and ten. According to the LXX. the number of Joseph's sons was nine; and the number of those who came with Jacob into Egypt seventy five, a number adopted by Stephen (Acts 7:14). The apparent confusion in these different numbers, sixty-six, seventy, seventy-five, will disappear if it be observed that the first takes no account of Jacob, Joseph, Manasseh, and Ephraim, while they are as palpably included in the second computation, and that Stephen simply adds to the seventy of verse 27 the five grandsons of Joseph who are mentioned in the Septuagint version, from which he quoted, or to the sixty-six of verse 26 the nine mentioned above, consisting of Jacob, Joseph, Manasseh, Ephraim, and Joseph's five grandsons, thus making seventy five in all. There is thus no irreconcilable contradiction between the Hebrew historian and the Christian orator.

Genesis 46:28
And he sent Judah before him unto Joseph (the noble qualities displayed by Judah had manifestly secured, as they had Certainly merited, the affectionate admiration and hearty confidence of the aged patriarch), to direct his face unto Goshen;—i.e. that Joseph might supply him with the necessary instructions for conducting the pilgrims to their appointed settlement (Dathius, Rosenmüller, Keil, Lange, Ainsworth, Murphy, 'Speaker's Commentary'), rather than that Joseph might meet him in Goshen (LXX; Vulgate, Samaritan, Kalisch)—and (having received the necessary directions) they came into the land of Goshen. The LXX. read εἴς γῆν Ῥαμεσσῆ, as in Genesis 47:11.

Genesis 46:29
And Joseph made ready his chariot, and went up to meet Israel his father, to Goshen, and presented himself unto him;—literally, he (i.e. Joseph) appeared (the niph. form of the verb, which is commonly used of the appearance of God or his angels, being here employed to indicate the glory in which Joseph came to meet his father: Keil) unto him, vie; Jacob—and he fell on his neck,—i.e. Joseph fell upon Jacob's neck (LXX; Vulgate, Calvin, Dathe, Keil, and commentators generally), though Maimonides regards Jacob as the subject of the verb fell—and wept on his neck a good while—in undoubted transports of joy, feeling his soul by those delicious moments abundantly recompensed for all the tears he had shed since he parted from his father in Hebron, upwards of twenty years before.

Genesis 46:30
And Israel (realizing something of the same holy satisfaction as he trembled in his son's embrace) said unto Joseph, Now let me die, since I have seen thy face, because thou art still alive—literally, I will die this time, after I have seen thy face, that (Keil, Kalisch), or since, thou art still alive; the meaning of the patriarch being that, since with his own eyes he was now assured of Joseph's happiness, he had nothing more to live for, the last earthly longing of his heart having been completely satisfied, and was perfectly prepared for the last scene of all—ready, whenever God willed, to be gathered to his fathers.

Genesis 46:31, Genesis 46:32
And Joseph said unto his brethren, and unto his father's house, I will go up (employed in Genesis 46:29 to describe a journey from the interior of the country to the desert, or Canaan, the verb עָלַה is here used in a courtly sense to signify a visit to a sovereign or superior), and show Pharaoh (literally, relate, or tell, to Pharaoh), and say unto him, My brethren, and my father's house, which were in the land of Canaan, are come unto me; and the men are shepherds (literally, keepers of flocks), for their trade hath been to feed cattle (literally, they are men of cattle); and they have brought their flocks, and their herds, and all that they have.
Genesis 46:33, Genesis 46:34
And it shall come to pass, when Pharaoh shall call you, and shall say, What is your occupation? Pharaoh's inquiry was characteristically Egyptian, being rendered necessary by the strict distinction of castes that then prevailed. According to a law promulgated by Amasis, a monarch of the 26th dynasty, every Egyptian was obliged to give a yearly account to the monarch or State governor of how he lived, with the certification that if he failed to show that he possessed an honorable calling (δικαίην ζόην) he should be put to death (Herod; 2.177). That ye shall say, Thy servants' trade hath been about cattle (literally, men of cattle arc thy servants) from our youth even until now, both we, and also our fathers: that ye may dwell in the land of Goshen. Joseph probably desired his brethren to settle in Goshen for three reasons.

For every shepherd is an abomination unto the Egyptians. These are obviously the words not of Joseph, but of the historian, and their accuracy is strikingly corroborated by Herodotus, who affirms that the swine-herds, one of the seven castes, classes, or guilds into which the Egyptians were divided, were regarded with such abhorrence that they were not allowed to enter a temple or contract marriage with any others of their countrymen; and by existing monuments, which show that though the statement of Josephus ('Ant.,' 2.7, 5) is incorrect that "the Egyptians were prohibited from meddling with the keeping of sheep,' yet those, who tended cattle were greatly despised, Egyptian artists evincing the contempt in which they were held by frequently representing them as either lame or deformed, dirty and unshaven, and sometimes of a most ludicrous appearance. It has been thought that the disrepute in which the shepherd guild was held by the Egyptians was attributable partly to the nature of their occupation, and partly to the feeling excited against them by the domination of the shepherd kings (Wilkinson, Wordsworth, Murphy, and others); but

HOMILETICS
Genesis 46:1-34
The descent of Jacob and his family into Egypt.
I. THE DEPARTURE FROM CANAAN (Genesis 46:1-7).

1. The journey to Beersheba. Distant from Hebron somewhere over twenty miles, Beersheba lay directly in the way to Egypt. Yet doubtless the chief motive for halting at "the well of the oath" consisted in the fact that it had been, so to speak, consecrated by the previous encampments of Abraham and Isaac, by the altars they had there erected, and the revelations they had there enjoyed. It is both pleasurable and profitable to visit scenes and places that have been hallowed by the saints of former days; and though now under the Christian dispensation it is true that every place is holy ground, yet few there are who do not feel their religious emotions quickened when they stand upon some sacred spot where holy men have walked and prayed, or saintly martyrs bled and died.

2. The stoppage at Beersheba.

3. The advance from Beersheba. This took place with alacrity, for Jacob "rose up; with unanimity, for they all went, carrying with them their wives and little ones; and with comfort, since they rode in Pharaoh's wagons; and with safety, for it is added that they "came into Egypt."

II. THE COMPANY OF THE TRAVELLERS (Genesis 46:8-27).

1. Their character.

2. Their number.

III. THE ARRIVAL AT EGYPT (Genesis 46:28-34).

1. The mission of Judah. "And he sent Judah before him unto Joseph," that he (Joseph)" might direct his face unto Goshen."

2. The coming of Joseph.
HOMILIES BY W. ROBERTS
Genesis 46:1-4; Genesis 46:28-30; Genesis 47:7-10
The three meetings.
I. BETWEEN JACOB AND GOD.

1. A gracious meeting. In the visions of the night, at Beersheba, Jehovah, after a lapse of upwards of a quarter of a century, again makes known his presence to his servant. It was a signal act of gracious condescension on the part of God.

2. A promised meeting. As the God of Abraham and of Isaac, Jehovah had solemnly taken Jacob into covenant with himself, and engaged to be with him for guidance and succor wherever he might wander and whensoever he might need assistance; and such an occasion had manifestly arisen then in the experience of the patriarch.

3. A solicited meeting. It is more than likely this was the explanation of Jacob's sacrifices at Beersheba. He was asking God to come to him with counsel and help at the important crisis which had come upon him. 4. An encouraging meeting. Jacob got all that he desired and more—words of cheer and promises of love, that sufficed at once to dispel his fears and animate his hopes.

II. BETWEEN JACOB AND JOSEPH.

1. A longed-for meeting. How earnestly father and son had yearned to behold one another we can imagine better than express.

2. An expected meeting. No doubt Joseph instructed Judah to inform Jacob that he (Joseph) would visit him at Goshen.

3. A happy meeting. Those who have passed through experiences in any degree similar to thin of Joseph and Jacob meeting after many years, when each perhaps thought the other dead, will not be surprised at their emotion.

III. BETWEEN JACOB AND PHARAOH.

1. An interesting, meeting. Of age with (probable) youth, of poverty with wealth, of lowly birth (at least, comparatively) with regal dignity, of piety with superstition.

2. An instructive meeting. No doubt the monarch would learn something of Jacob's by-past history, and let us hope too of Jacob's God; and perhaps Jacob would discover something in what he heard from Pharaoh concerning Joseph that would lead him to recognize the Divine hand even mere clearly than he did.

3. A profitable meeting. Pharaoh got a good man's blessing, and Jacob won a great man's smile.—W.

HOMILIES BY J.F. MONTGOMERY
Genesis 46:1-7
God speaking in the visions of the night.
While there were providential intimations which were clear enough, still the direct revelation of God was necessary for Jacob's assurance. At Beersheba, the consecrated spot, Jacob offers sacrifices in the covenant spirit, and receives in return the message of the covenant God: "I will make of thee a great nation." "I will also surely bring thee up again," i.e. in thy descendants. The vision is not a mere personal matter for Jacob's consolation, it is another in the series of Divine revelations which are connected with the development of the covenant.—R.

Genesis 46:8-27
The beginning of the nation.
"The souls of the house of Jacob which came into Egypt were threescore and ten." The number seventy became afterwards a symbolic number among the Israelites- as in the seventy elders of Moses, the seventy of the Sanhedrim, the seventy of the Alexandrian version of the Scriptures, the seventy disciples of the Lord, the seventy heathen nations of the world according to the Jews. There may be something in the combination of numbers. Seventy is 7 × 10. Ten is the symbol of the complete development of humanity. Seven of perfection. Therefore seventy may symbolize the elect people of God as the hope of humanity—Israel in Egypt. In the twelve patriarchs and seventy souls we certainly see the foreshadowing of the Savior's appointments in the beginning of the Christian Church. The small number of Israel in the midst of the great multitude of Egypt is a great encouragement to faith. "Who hath despised the day of small things?"—R.

Genesis 46:28-34
The meeting of the aged Jacob and his lost son Joseph.
I. FULFILMENT OF DIVINE PROMISES. Both father and son examples of grace. Reminding us of Simeon, "Now lettest thou thy servant depart in peace," etc. (Judah is sent forward to Joseph—again a distinction placed upon the royal tribe).' The meeting of father and son takes place in Goshen. For the people of God, although in Egypt must not be of it.

II. SEPARATION AND DISTINCTION from the heathen world- enforced from the beginning. The policy of Joseph again is a mingling together of—

III. SIMPLICITY AND WISDOM. He does not attempt to conceal from Pharaoh the low caste of the shepherds, but he trusts in God that what was an abomination unto the Egyptians will be made by his grace acceptable. It was a preservation at the same time from intermarriage with Egyptians, and a security to the Israelites of the pastoral country of Goshen. It was better to suffer reproach with the people of God than to be received among the highest in the heathen land, at the cost of losing the sacredness of the chosen people. A lesson this on the importance of preserving ourselves "unspotted from the world."—R.

HOMILIES BY J.F. MONTGOMERY
Genesis 46:3, Genesis 46:4
Guidance.
Convinced that Joseph really lived, Jacob's first impulse was to hasten to him. But at Beersheba, ere he left the land of Canaan, he sought guidance of God. The promise made him reminds of that at Bethel. Each on the occasion of leaving the land; each revealing God's protecting care. His presence is the only pledge of safety (cf. Exodus 33:14, Exodus 33:15). It was not a word for Jacob only. Had it been so it would have failed, for Jacob never returned to Canaan. It was like the promise to Abraham (Genesis 17:8; cf. Hebrews 11:9, Hebrews 11:10). It was the assurance that God's word would not fail. Though he seemed to be leaving his inheritance, he was being led in the way appointed for its more complete possession. God was with him in all This fully made known to us in Immanuel, without whom we can do nothing, but who by the Holy Spirit abides in his people (John 15:4; John 16:14).

I. JACOB'S EXAMPLE. Before taking a step of importance he solemnly drew near to God (cf. Nehemiah 2:4; 2 Corinthians 12:8). Not even to see Joseph would he go without inquiring of the Lord. Christ by his Holy Spirit is to his people wisdom (1 Corinthians 1:30). The habit of prayer for guidance, or for wisdom to discern the right way, rests on sure promises (Isaiah 30:21; Luke 11:13), and is a thoroughly practical resource. We look not for visions or direct manifestations. But guidance is given through channels infinitely varied, though our way may seem strange; and it may be long ere we find that our prayer has been all along answered in the course of events. Why so much neglect of this? so much uncertainty? Because often men do not really seek to be guided by God. Their real wish is to be led as they themselves wish.

II. They who would be sure of God's promises MUST LEAN ON HIS GUIDANCE. They may seem to be led far from what they hoped for. They would fain have great spiritual elevation, and are kept low. They would like to do great work, and are led through homely duties; to have great powers for God's service, and are made weak. The cross must be borne (Revelation 3:19), and it is sure to take a form they do not like. Otherwise it would not be really a cross. Many would willingly endure pain or poverty if they might thereby gain fame.

III. GOD'S CARE FOR INDIVIDUALS. "I will go down with thee." The universe in its laws shows power, wisdom, and love. But what inspires trust is the confidence that each one is remembered and cared for by God, a confidence called forth by the human sympathy of Christ (Matthew 9:36; Luke 7:13; John 11:35).—M.

47 Chapter 47 

Verses 1-10
EXPOSITION
Genesis 47:1
Then Joseph came—literally, and Joseph went, up to the royal presence, as he had proposed (Genesis 46:31)—and told Pharaoh, and said, My father and my brethren, and their flocks, and their herds, and all that they have, are come cut of the land of Canaan;—as thou didst desire (Genesis 45:17, Genesis 45:18)—and, behold, they are in the land of Goshen (vide Genesis 45:10).

Genesis 47:2
And he took some of his brethren, even five men,—literally, from the end, or extremity, of his brethren; not from the weakest, lest the king should select them for courtiers or soldiers (the Rabbis, Oleaster, Pererius, and others); or the strongest and most handsome, that the Egyptian monarch and his nobles might behold the dignity of Joseph's kindred (Lyre, Thostatus, and others); or the youngest and oldest, that the ages of the rest might be therefrom inferred (Calvin); but from the whole body of his brethren (Gesenius, Rosenmüller, Keil, Kalisch, et alii) he took five teen—and presented them unto Pharaoh (cf. Acts 7:13).

Genesis 47:3
And Pharaoh said unto his (i.e. Joseph's) brethren, What is your occupation? (vide Genesis 46:33). And they said unto Pharaoh,—as directed (Genesis 46:34)—Thy servants are shepherds, both we, and also our fathers.
Genesis 47:4
They said moreover (literally, and they said) unto Pharaoh, For to sojourn in the land are we come;—an unconscious fulfillment of an ancient prophecy (Genesis 15:13)—for thy servants have no pasture for their flocks (it was solely the extreme drought that had caused them for a season to vacate their own land); for the famine is sore (literally, heavy) in the land of Canaan: now therefore, we pray thee, let thy servants dwell (literally, and now might thy servants dwell, we pray, the future having here the force of an optative) in the land of Goshen.
Genesis 47:5, Genesis 47:6
And Pharaoh spake unto Joseph, saying, Thy father and thy brethren are come unto thee: the land of Egypt is before thee (cf. Genesis 20:15); in the best of the land make thy father and brethren to dwell. Wilkinson thinks it possible that Jacob's sons "may have asked and obtained a grant of land from the Egyptian monarch on condition of certain services being performed by themselves and their descendants". In the land of Goshen let them dwell. Robinson (Genesis 1:1-31 :78, 79) speaks of the province of es-Shar-Kiyeh, which corresponds as nearly as possible with ancient Goshen, as being even in modern times exceedingly productive and thickly populated. And if thou knowest any men of activity among them,—literally, and if thou knowest, and there be among them, men of strength—chayil, from chul, to twist (εἰλύω ἐλίσσω), the idea being that of strength as of twisted rope—then make them rulers over my cattle—literally, and thou shelf make them masters of cattle over that which belongs to me. "The shepherds on an Egyptian estate were chosen by the steward, who ascertained their character and skill previous to their being appointed to so important a trust".

Genesis 47:7
And Joseph brought in Jacob his father, and set him before Pharaoh. It has been thought that Jacob's presentation to the Egyptian king was deferred till after the monarch's interview with his sons because of the public and political character of that interview, relating as it did to the occupation of the land, while Jacob's introduction to the sovereign was of a purely personal and private description. And Jacob—in reply probably to a request from Pharaoh (Tayler Lewis), but more likely sua sponte—blessed Pharaoh. Not simply extended to him the customary salutation accorded to kings (Rosenmüller, Kalisch, Alford, and others), like the "May the king live for ever!" of later times (2 Samuel 16:16; 1 Kings 1:25; Daniel 2:4; Daniel 3:9, &c.), but, conscious of his dignity as a prophet of Jehovah, pronounced on him a heavenly benediction (Murphy, 'Speaker's Commentary,' and others)—hoe verbo non vulgaris et profana salutatio notatur, sed pia sanctaque servi Dei precatio (Calvin).

Genesis 47:8, Genesis 47:9
And Pharaoh said unto Jacob, How old art thou?—literally, How many are the days of the years of thy life? And Jacob said unto Pharaoh, The days of the years of my pilgrimage (literally, of my sojournings, wanderings to and fro without any settled condition) are an hundred and thirty years. Since Joseph was now thirty-seven years of age (Genesis 45:6), it is apparent that he was born in his father's ninety-first year; and since this event took place in the fourteenth year of Jacob's residence in Padan-aram (Genesis 30:25), it is equally apparent that Jacob was seventy-seven years of age when he left Beersheba after surreptitiously securing the patriarchal blessing (Genesis 28:1). Few and evil have the days of the years of my life been, and have not attained unto the days of the years of the life of my fathers in the days of their pilgrimage. As Jacob's life fell short of that of his ancestors in respect of duration, so it greatly surpassed theirs in respect of the miseries that were crowded into it.

Genesis 47:10
And Jacob blessed Pharaoh (as he had done on entering the royal presence),—

HOMILETICS
Genesis 47:1-10
Jacob and his sons before Pharaoh.
I. JOSEPH'S BRETHREN BEFORE PHARAOH (Genesis 47:1-6).

1. Their arrival announced (Genesis 47:1). "My father and brethren are come out of the land of Canaan, and behold they are in the land of Goshen."

2. Their persons presented (Genesis 47:2). "He took some of his brethren, even five men, and presented them to Pharaoh. The import of this selection of five is explained in the exposition.

3. Their occupations declared (Genesis 47:3). In answer to the king's interrogation they replied that they were shepherds. They had no desire to deceive, although they had learnt that persons of their trades were not commonly regarded with favor. Joseph indeed had convinced them that in this instance honesty would be the best policy; but even had it been precisely the reverse there is no reason to suppose they would have attempted any sort of prevarication.

4. Their purpose explained (Genesis 47:4). It was not their intention to settle permanently in Egypt, but only to find in it a temporary shelter during the years of famine. But while man proposes God disposes.

5. Their wish stated (Genesis 47:4). "Now, therefore, let thy servants dwell in Goshen." Though Joseph might have had sufficient power to accord them this favor, it was only courteous to ask it from Pharaoh. "Honor to whom honor is due," is the dictate of right feeling as well as of true religion, and men seldom find themselves the losers by practicing politeness.

6. Their request granted (Genesis 47:6). Pharaoh at once responded—" The land of Egypt is before thee; in the best of the land make thy father and brethren to dwell; in the land of Goshen let them dwell." Nay, Pharaoh even exceeded their desires or expectations.

7. Their promotion indicated (Genesis 47:6). "If thou knowest any men of activity among them, make them rulers over my cattle." "Seest thou a man diligent in business? he shall stand before kings!"

II. JOSEPH'S FATHER BEFORE PHARAOH (Genesis 47:7-11).

1. The old man's blessing. "And Jacob blessed Pharaoh." This was

2. The old man's history. Gazing with tender interest on the venerable form of the patriarch as, leaning on the arm of his son, he softly steps across the threshold of the magnificent reception hall, the royal Pharaoh, probably struck with his aged and feeble appearance, kindly inquires, "How many are the days of the years of thy life?" to which Jacob with equal circumlocution, with perhaps a little of the garrulousness that is so natural and becoming in the old, but also with a true touch of pathos, replies, "The days of the years of my pilgrimage are an hundred and thirty years; few and evil have the days of the years of my life been, and have not attained unto the days of the years of the lives of my fathers in the days of their pilgrimage." His existence on the earth he characterizes as having been—

Learn—

1. That prudence becomes a counselor. This was strikingly exemplified in Joseph's conduct in presenting his brethren before Pharaoh.

2. That honesty advances a suppliant. In the long run Joseph's brethren were better served by their perfect integrity and straightforwardness in Pharaoh's presence than they would have been by resorting to duplicity and equivocation.

3. That piety adorns the old. How beautiful 'does the character of Jacob, the aged wanderer, appear as it stands before us in Pharaoh's palace, in the westering sunlight of his earthly pilgrimage! "The hoary head is a crown of glory, if it he found in the way of righteousness."

HOMILIES BY J.F. MONTGOMERY
Genesis 47:1-10
The presentation to Pharaoh.
I. TESTIMONY TO POWER OF CHARACTER. Joseph's influence. The five brethren selected perhaps with a view to their appearance, and in the number five, which was regarded as a significant number among the Egyptians. The monarch's reception of the strangers due to Joseph's influence. Generally diffused. There is much graciousness in the heathen monarch, although partly to be ascribed to national characteristics, for the Egyptians were a very different race from the Canaanites; still we may believe that the conduct of Pharaoh was mostly due to the effect of Joseph's ministry and personal exemplification of the religious life. One true man is a great power in a country.

II. A conspicuous EXAMPLE of Divine grace. The old patriarch is presented. He plainly impressed the monarch as extremely aged, perhaps indicating that the centenarian was a great rarity then among heathen nations. His long life was a long course of gracious dealings. The effect of a religious life in prolonging the years is exemplified. It is said that since Christianity obtained its legitimate, or more of its legitimate influence in Europe, the average length of human life has been doubled. Yet, as Jacob confesses, he is not as old as his fathers. His life had been a pilgrimage in a wilderness. His days few and evil, compared with what they might have been. Seventeen years longer they were lengthened out—a testimony to the effect of peace and prosperity in preserving life when it is under the blessing of God. Jacob blessed Pharaoh. The less is blessed of the greater. The two princes stood face to face—the prince of God—the prince of Egypt.

III. A PROPHETIC PACT: the world shall be blessed through the heirs of the Divine promise. Jacob had much to be thankful for; and although he thanked God first, he teaches us by his example not to forget the claims of fellow-creatures in our gratitude, even though they be separated from us in faith and religion.—R.

HOMILIES BY J.F. MONTGOMERY
Genesis 47:9
The discipline of life.
Few and evil, yet 130 years; and how many blessings temporal and spiritual had been received during their course. We need not suppose him unthankful. But blessings do not of themselves make a man happy. Some worm may be at the root. And in Jacob's case early faults cast a shadow over his whole life. The remembrance of early deceit, his natural shrinking from danger, his family cares, his mourning for Rachel (Genesis 48:7) and for Joseph, gave a tinge of melancholy not entirely to be taken away even by receiving his son as it were from the dead. The retrospect of his life seemed that of a suffering man.

I. ABIDING SORROW IS THE FRUIT OF EARLY FAULTS, THOUGH REPENTED OF (1 Corinthians 15:9). It does not necessarily imply separation from God, or doubt of personal salvation. If "a godly sorrow," it works repentance, i.e. a more complete turning to God. But just as early neglect of the laws affecting bodily health produces a lasting effect, however carefully these laws may be attended to in after years, so neglect of God's moral and spiritual laws produces sorrow, varying in kind, and in the channel by which it comes, but bearing witness to the truth of God's unceasing watchfulness.

II. THE DISCIPLINE OF LIFE IS NOT IN ANGER, BUT FOR OUR PURIFICATION. Thus suffering may be a blessing. But for sorrow Jacob might have sunk into taking his ease. His besetting danger was worldly carefulness (Genesis 30:41). So sorrow, from outward circumstances or from inward reflection, often brings us nearer God. It teaches the vanity of earth that we may realize the blessedness of the inheritance above; that frail and weary we may cling more closely to the promises of the rest which remaineth (Hebrews 4:9).

III. THIS LIFE IS INTENDED TO BE A PILGRIMAGE, NOT A REST. Its blessedness consists not in present enjoyment, but in preparation for the rest to come (Luke 12:20, Luke 12:21). We are reminded that there is a goal to be reached, a prize to be won (1 Corinthians 9:24; 1 Peter 1:3-9), and that the time is short, that we may put forth all our efforts (Ecclesiastes 9:10) to overcome Besetting faults and snares of worldliness. A pilgrim (Hebrews 11:14) is seeking a country not yet reached. The remembrance of this keeps the life Godward. True faith will work patience and activity; true hope will work cheerfulness under hindrances, and, if need be, under sufferings. And the love of Christ (John 14:2, John 14:3), and the consciousness that we are his, will constrain us "to walk even as he walked." For what are you striving? to lade yourself with thick clay? To gain honor, renown, admiration, bodily enjoyment? or as a pilgrim (Numbers 10:29) walking in Christ's way, and doing Christ's work?—M.



Verses 11-27
EXPOSITION
Genesis 47:11
And Joseph placed his father and his brethren (i.e. gave them a settlement, the import of which the next clause explains), and gave them a possession (i.e. allowed them to acquire property) in the land of Egypt, in the best of the land, in the land of Rameses,—either that district of Goshen in which Jacob and his family first settled (Michaelis, Rosenmüller), or, what seems more probable, the land of Goshen itself (LXX; Keil, Hengstenberg, Kalisch, et alii), being so named proleptically from the town Rameses, which was subsequently built (Exodus 1:11), or, if the town existed in the time of Joseph, and was only afterwards fortified by the Israelites, deriving its designation from the name of its chief city'—as Pharaoh had commanded.
Genesis 47:12
And Joseph nourished—ἐσιτομέτρει (LXX.), i.e. gave them their measure of corn—his father, and his brethren, and all his father's household, with bread, according to their families—literally, to, or according to, the mouth of the little ones, meaning either in proportion to the size of their families (LXX; Keil, Kalisch, Murphy), or with all the tenderness with which a parent provides for his offspring (Murphy), or the whole body of them, from the greatest even to the least (Calvin), or completely, down even to the food for their children ('Speaker's Commentary').

Genesis 47:13
And there was no bread in all the land; for the famine was very sore (literally, heavy), so that the land of Egypt and all the land of Canaan fainted (literally, was exhausted, had become languid and spiritless) by reason of the famine. The introduction of the present section, which first depicts the miseries of a starving population, and then circumstantially describes a great political revolution forced upon them by the stern necessity of hunger, may have been due to a desire

Genesis 47:14
And Joseph gathered up—the verb, used only here of collecting money, usually signifies to gather things lying on the ground, as, e.g; ears of corn (Ruth 2:3), stones (Genesis 31:46), manna (Exodus 16:14), flowers (Song of Solomon 6:2)—all the money (literally, silver) that was found in the land of Egypt, and in the land of Canaan, for the corn which they bought: and Joseph (who in this matter was simply Pharaoh's steward) brought the money into Pharaoh's house (i.e. deposited it in the royal treasury).

Genesis 47:15
And when money failed (literally, and the silver was consumed, or spent) in the land of Egypt, and in the land of Canaan, all (literally, and all) the Egyptians came unto Joseph, and said, Give us bread: for why should we die in thy presence? for the money faileth (literally, and why should we die in thy presence because silver faileth? i.e. seeing that thou art able to support us).

Genesis 47:16, Genesis 47:17
And Joseph said, Give (literally, bring) your cattle; and I will give you (sc. bread) for your cattle, if money fail. And they brought their cattle unto Joseph: and Joseph gave them bread in exchange for horses, and for the flocks (literally, and for cattle of the flocks), and for the cattle of the herds, and for the asses (the severity of these terms of sale and purchase was not so great as at first sight appears, since to a famishing people under-fed cattle and starving horses must have been comparatively worthless): and he fed them—literally, led, in the sense of cared for and maintained, them (cf. Psalms 23:2; Isaiah 40:11)—for all their cattle for that year—this was the sixth year of the famine (vide Genesis 47:23).

Genesis 47:18, Genesis 47:19
When that year was ended, they came unto him the second year (not the second from the commencement of the dearth, but the second from the consumption of their money), and said unto him, We will not hide it from my lord, how that—literally, for if (so we should speak openly), hence equivalent to an intensified but—our money (literally, the silver) is spent; my lord also hath our herds of cattle;—literally, our herds of cattle also (sc. have come) to my lord—there is not ought left in the sight of my lord, but our bodies, and our lands: wherefore shall we die before thine eyes, both we and our land? buy us and our land for bread, and we and our land will be servants unto Pharaoh: and give us seed, that we may (literally, and we shall) live, and not die, that the land be not desolate (literally, and the land shall not be desolate).

Genesis 47:20
And Joseph bought all the land of Egypt for Pharaoh; for the Egyptians sold every man his field, because the famine prevailed over them: so (literally, and) the land became Pharaoh's. From this it may be concluded that originally Pharaoh had no legal claim to the soil, but that the people had a valid title to its absolute possession, each man being regarded as the legitimate proprietor of the portion on which he had expended the labor of cultivation.

Genesis 47:21
And as for the people, he removed them—not enslaved them, converted them into serfs and bondmen to Pharaoh (LXX; Vulgate), but simply transferred them, caused them to pass over—to cities—not from cities to cities, as if changing their populations (Onkelos, Rosenmüller, Kalisch), but either from the country districts to the towns (Targums Jonathan and Jerusalem, Lange, Schumann, Gerlach, Murphy), or according to the cities, i.e. in which the grain had been previously collected (Keil)—from one end of the borders of Egypt even to the other end thereof. Not that the people were transported from one side of the country to the other as a high stroke of policy to complete their subjugation (Jarchi, Grotius, Rosenmüller, Kalisch, and others), but that throughout the land they were moved into the nearest cities, as a considerate and even merciful arrangement for the more efficiently supplying them with food (Calvin, Keil, Lange, Wordsworth, Speaker's Commentary).

Genesis 47:22
Only the land of the priests (so the LXX; Vulgate, and Chaldee render cohen, which, however, sometimes signifies a prince) bought he not; for the priests had a portion—not of land (Lange, Kalisch), but of food (Keil, Murphy)—assigned them of Pharaoh (not of Joseph, who must not, therefore, be charged with the sin of extending a State allowance to an idolatrous priesthood), and did eat their portion which Pharaoh gave them: wherefore they sold not their lands,—that is, in consequence of the State aliment which they enjoyed (during the period of the famine) they did not require to alienate their lands.

Genesis 47:23, Genesis 47:24
Then Joseph said unto the people, Behold, I have bought you this day and your land for Pharaoh: lo, here is seed for you, and ye shall sow the land. This proves the time to have been the last year of the famine; and since the people obtained seed from the viceroy, it is reasonable to suppose that they would also have their cattle restored to them to enable them to till the ground. And it shall come to pass in the increase, that ye shall give the fifth part unto Pharaoh, and four parts shall be your own, for seed of the field, and for your food, and for them of your households, and for food for your little ones. This verse is a sufficient refutation of the oft-preferred charge that Joseph had despoiled the Egyptians of their liberties, and converted a free people into a horde of abject slaves. Slave-owners are not usually content with a tax of only twenty percent on the gross revenues of their estates. Nor does it seem reasonable to allege that this was an exorbitant demand on the part either of Joseph or of Pharaoh. If in the seven years of plenty the people could afford to part with a fifth part of their produce, might not an improved system of agriculture enable them, under the new regulations, to pay as much as that in the shape of rent, and with quite as much ease? At all events the people themselves did not consider that they were being subjected to any harsh or unjust exaction.

Genesis 47:25
And they said, Thou hast saved our lives (literally, thou hast kept us alive): let us find grace in the sight of my lord (i.e. let us have the land on these favorable terms), and we will be Pharaoh's servants. "That a sort of feudal service is here intended—the service of free laborers, not bondmen—we may learn from the relationship of the Israelites to God, which was formed after the plan of this Egyptian model" (Gerlach).

Genesis 47:26
And Joseph made it a law over the land of Egypt unto this day (i.e. the day of the narrator), that Pharaoh should have the fifth part; except the land of the priests only, which became not Pharaoh's. The account here given of the land tenure in Egypt, viz.,

Genesis 47:27
And Israel (i.e. the people) dwelt in the land of Egypt, in the country of Goshen; and they had possessions therein (i.e. acquired holdings in it), and grew (or became fruitful), and multiplied exceedingly—or became very numerous. This was the commencement of the promise (Genesis 46:3).

HOMILETICS
Genesis 47:11-27
Joseph's policy in Egypt.
I. TOWARDS THE ISRAELITES.

1. He gave them a settlement in Goshen. Though in one sense the land of Goshen was Pharaoh's grant, it is apparent from the story that they owed it chiefly to the wise and prudent management of Joseph that they found themselves located in the fattest corner of the land. In thus providing for them Joseph had without doubt an eye to their enrichment, to their separation as a people from the Egyptian inhabitants of the land, and to their convenience when the day came for their return. Thus we see an evidence of Joseph's fervent piety.

2. He supplied them with food while the famine lasted. That he did so without charges to them the narrative explicitly asserts. Nor can Joseph's right so to provide for his own household be legitimately challenged, the more especially that it was owing purely to his wise administration that the king's granaries were filled with corn. That Joseph did so was a proof of his natural affection.

3. He allowed them to acquire possessions. That is to say, he secured them in their rights of property while they resided among strangers. He cast around them the protection of the law all the same as if they had been Egyptians. This was a testimony to Joseph's political equity.

II. TOWARDS THE EGYPTIANS.

1. Joseph's policy described.

2. Joseph's policy challenged. It has been vigorously assailed,

3. Joseph's policy defended.

HOMILIES BY R.A. REDFORD
Genesis 47:11, Genesis 47:12
The settlement of the children of Israel in Goshen.
I. A CONSUMMATION. Distinctly the act of Joseph, under the command of Pharaoh.

1. The fruit of righteousness reaped.

2. The fulfillment of God's word.

II. A NEW LIFE BASED UPON THE TESTIMONY OF DIVINE GRACE. The weak things have been proved mighty, the elect of God has been exalted. The "best of the land" is for the seed of the righteous: "The meek shall inherit the earth." Goshen the type of the Divine kingdom.

Genesis 47:13-26
The policy of Joseph is faithfully employed for his monarch. The advantage taken of the people's necessities to increase the power of the throne is quite Eastern in its character—not commended to general imitation, but permitted to be carded out through Joseph, because it gave him greater hold upon the government, and perhaps wrought beneficially on the whole in that early period of civilization. The honor of the priesthood is a testimony to the sacredness which the Egyptians attached to religious persons and things. The earliest nations were the most religious, and there is no doubt that the universality of religion can be traced among the tribes of the earth. An atheistic nation never has existed, and never can exist, except as in France, at a revolutionary period, and for a short time.—R.



Verses 28-31
EXPOSITION
Genesis 47:28
And Jacob lived in the land of Egypt seventeen years: so the whole age of Jacob was (literally, the days of Jacob, the years of his life, were) an hundred forty and seven years. He had lived seventy-seven years in Canaan, twenty years in Padanaram, thirty-three in Canaan again, and seventeen in Egypt, in all 147 years.

Genesis 47:29
And the time drew nigh that Israel (i.e. Jacob) must die (literally, and the days of Israel to die drew near): and he called his son Joseph, and said unto him, If now I have found grace in thy sight (not as if Jacob doubted Joseph's affection, but simply as desiring a last token of his love, perhaps also as unconsciously recognizing his son's greatness), put, I pray thee, thy hand under my thigh,—an ancient form of adjuration (cf. Genesis 24:2)—and deal kindly and truly with me; bury me not, I pray thee, in Egypt. On the root קָבַר, to bury (cf. Eng. cover), vide Genesis 23:4 .

Genesis 47:30
But I will lie with my fathers, and thou shalt carry me out of Egypt, and bury me in their burying-place. The request of the venerable patriarch, while due in some respect to the deeply-seated instinct of human nature which makes men, almost universally, long to be buried in ancestral graves, was inspired by the clear faith that Canaan was the true inheritance of Israel, and that, though now obtaining a temporary refuge in Egypt, his descendants would eventually return to the land of promise as their permanent abode. And he (i.e. Joseph) said, I will do as thou hast said—literally, according to thy word.

Genesis 47:31
And he (i.e. Jacob) said, Swear unto me (in the manner indicated in Genesis 47:29). And he (i.e. Joseph) sware unto him. And (having concluded this touching and impressive ceremonial) Israel bowed himself upon the bed's head. Though supported by many eminent authorities (Chaldee Pard. phrase, Symmachus, Vulgate, Calvin, Willet, Rosenmüller, Delitzsch, Keil, Kalisch, &c; &c.), the present rendering is not entirely free from difficulty, since not until the next chapter is there any mention of Jacob's sickness; while in favor of the reading, "And Israel bowed himself on the top of his staff" (LXX.), it may be urged

HOMILETICS
Genesis 47:28-31
Jacob's residence in Egypt.
I. JACOB'S PEACEFUL OLD AGE. "And Jacob lived in the land of Egypt seventeen years." After an eventful and checkered pilgrimage of 130 years, during which Jacob had made largo experience of the ills of life, having encountered adversity in forms both more numerous and severe than are allotted to most, he had at length reached a happy harbor of rest in the calm contemplative evening of old age, exchanging the anxieties and toils of his previously wandering condition for a home of ease and comfort in the fat land of Goshen, and bidding farewell to all his past tears and sorrows in the enjoyment of the tender care and rich love of Joseph, Rachel's son. Verily, with this old weather-beaten traveler it had become light at eventide. It is noticeable that Jacob lived as long a time in Egypt as Joseph had spent in Jacob's home in Canaan—seventeen years—thus receiving an ample recompense for the affection he had lavished on his son. Let parents be encouraged thereby to love and care for their children in the tender years of infancy and youth; and let children see in Joseph an example of the rich return which they should give their parents, cherishing amid the infirmities of age those who have watched over them, and loved them, and prayed for them with so much solicitude and affection.

II. JACOB'S APPROACHING DISSOLUTION. "The time drew nigh that Israel must die." It was a time that Israel had now for some considerable period been anticipating. When he stood before Pharaoh he informed that august but benevolent monarch that he reckoned his earthly pilgrimage as good as closed. At least his words imply that he had no expectation of living to the ago of his revered ancestors. Consequently he was not surprised, though he perceived that death was rapidly gaining ground upon his feeble steps. Perfectly aware that it was appointed unto all men once to die, he had been piously, while reposing beneath the shadow of Joseph's wing, reckoning up the number of his own days m particular, and had found that the allotted span was nearly passed. Nor does it appear that he was alarmed by the knowledge of that melancholy fact. The man who had fought with God and prevailed was not likely to be dismayed by the prospect of engaging with the king of terrors. He who had been so long in the enjoyment of Jehovah's friendship and salvation would scarcely regard it as a hardship to be translated to Jehovah's presence. Let the saints learn to number their days that so they may apply their hearts to heavenly wisdom; to live in habitual contemplation of the end, that they may not be afraid when death comes, and to cultivate that holy alliance with the God of salvation which will enable them to say, "For we know that if our earthly house of this tabernacle were dissolved, we have a building of God, an house not made with hands, eternal in the heavens."

III. JACOB'S DYING REQUEST. "Bury me not in Egypt; but I will lie with my fathers, and thou shalt carry me out of Egypt and bury me in their, burying place." This request was addressed to his son Joseph, whom he had hastily summoned to his side. It is not quite certain that at this moment Jacob was confined to bed, or that he was actually so near his decease as he imagined. The probability is that he survived for some little while longer, but that with the knowledge that his departure from the earth could not be long delayed, he desired to leave his last instructions for his funeral with his honored and beloved son. Accordingly, in a conversation, he explained that he was anxious that Joseph should convey his remains to the family vault at Hebron, and lay them beside the dust of Abraham and Isaac. It was a natural desire that the old man should seek to sleep among his kindred; but the wish had a higher origin than simply the instincts of nature. Canaan was the God-given inheritance of himself and his descendants; and though as yet a long interval must elapse before his children could enter on its possession, he would manifest his faith in the Divine promise by laying his bones in the sacred soil. It becomes God's people to imitate the patriarch in still holding on to God's sure word of promise, although the fulfillment should be long delayed, and in particular to remember that as with Jacob so with them, God's best promises will be realized not on earth, but in the better country, even an heavenly.

IV. JACOB'S DEEP ANXIETY. "And he said, Swear unto me." It might have been supposed that Joseph's word of promise, "I will do as thou hast said," would be sufficient to allay the aged patriarch's apprehensions, but it was not. Remembering the old form of oath which Abraham had employed in connection with Eliszer, he imposed it on his son, as if to bind him by the holiest obligations to fulfill his last request. Joseph, we may be sure, would have honored his aged parent's wish without the additional ceremony of swearing; but inasmuch as it was not necessarily sinful, and it would tend to dispel his father's fears, he consented to the proposal, "and he swore unto him." Jacob perhaps might have dispensed with the oath, and certainly Christians should be satisfied with a simple "yea" or "nay," remembering that whatsoever is more than these cometh of evil; but sons may learn from Joseph to bear with an aged parent's infirmities and to humor his inclinations, when these are not sinful.

V. JACOB'S SOLEMN WORSHIP. "And Jacob bowed himself upon the bed's head," or "worshipped, leaning upon the top of his staff." But whatever was the exact position of the patriarch, his exercise was devotion. With reverent inclination of his aged head he poured out his soul in grateful adoration to his God, who had enabled him so successfully to arrange everything connected with his funeral that he had now nothing left to do but die. And in this too the patriarch might advantageously be followed by his spiritual children. Happy they who before being summoned to put off this tabernacle are able to say, "Father, I have finished the work thou gavest me to do!" It is a special mercy for which they may well give God thanks.

HOMILIES BY R.A. REDFORD
Genesis 47:27-31
The sunset of a long life.
There is a touching beauty in this scene between the veteran Israel and the prosperous Joseph.

I. An illustration of HUMAN INFIRMITY. The supplanter, the prince of God, must succumb at last to the King of Terrors. "Israel must die." Yet he is not afraid of death.

II. STRENGTH IS MADE PERFECT IN WEAKNESS. Grace appears brightest at the end. His gray hairs have not been "brought with sorrow to the grave," although he feared they would. The lost son is the comforter of his last days; to him he commits his dust-to be laid with his fathers.

III. PERSEVERANCE IS NOT THE FRUIT OF MAN'S PERFECTION, BUT OF GOD'S MERCY. Jacob is faithful to the covenant spirit to the end, although in many respects his character was a mingled one. Yet he clung to the Divine word. Seventeen years could not wear out his love for the promised land. He knew the Solemnity of an oath, for had he not himself sworn and changed not? He would leave behind him in his last wishes a testimony which would help to keep his children faithful. "And Israel bowed himself upon the becks head." The LXX; and the Syriac, and the Itala versions, with the reference in Hebrews 11:21; by a slight change in the Hebrew vowels, have rendered the words "he worshipped upon the top of his staff"—i.e. leaning on that which had borne him through his pilgrimage, and thus, as it were, declaring the long journey at an end. But whether he turned towards the bed's head, as it were away from the world towards God, or leaned on his staff, the idea is the same—he bowed himself, like Simeon, saying, "Now, Lord, lettest thou thy servant depart in peace." It was a lovely sunset after a day of many clouds and much weariness and fear.—R.

HOMILIES BY W. ROBERTS
Genesis 47:28-31
Jacob's apprehension.
I. WHAT IT WAS.

1. It was not anxiety about temporal support, for that had been generously made sure to him by his son Joseph.

2. It was not concern about the future fortunes of his family, for these had been graciously taken under God's protection.

3. It was not uncertainty as to his own personal acceptance with Jehovah, for of that he had long ago been assured.

4. It was scarcely even fear of his approaching death, for besides being a thought with which Jacob had long been familiar, to a weary pilgrim like him the event itself would not be altogether unwelcome.

5. It was dread lest his lifeless body should be interred in Egypt, far from the graves of his ancestors in the holy land.

II. WHENCE IT AROSE.

1. From the deeply-seated instinct in human nature, which makes men wish, if possible, to sleep beside their fathers and friends. Though religion teaches us to believe that every spot on earth is in a manner holy ground, yet it does not induce a spirit of indifference as to the last resting-place where we shall lie.

2. From a firm faith in the Divine promise that his descendants should yet return to Canaan. Even if Jacob did not anticipate that this would immediately occur, if, as is probable, he had already dark forebodings that the period of exile and servitude spoken of by Jehovah to Abraham was about to commence, he was yet able to detect a silver lining in the cloud, to see the happy time beyond, when his children, in accordance with the promise "I will surely bring thee up again," should return home to their presently abandoned inheritance.

III. HOW IT WAS REMOVED.

1. By Joseph's promise. Requested by his aged parent to convey his body back to Canaan, when the life had departed, Joseph solemnly, engages to carry out that parent's wishes to the letter. "I will do as thou hast said."

2. By Joseph's oath. As if to remove every possible ground of apprehension, the old man further binds his son by an appeal to heaven. "And he said, Swear unto me; and he (Joseph) sware unto him." The venerable patriarch's anxieties were at an end. "And Israel bowed himself upon the bed's head."—W.

48 Chapter 48 

Verses 1-22
EXPOSITION
Genesis 48:1
And it came to pass after these things (i.e. the events recorded in the preceding chapter, and in particular after the arrangements which had been made for Jacob's funeral), that one told Joseph,—the verb וַיֹּאמֶר is here used impersonally, or passively, for "one told," or "it was told," to Joseph (LXX; ἀπεγγέλη; Vulgate, munciatum est; Rosenmüller, Keil, Kalisch, Murphy, et alii); or probably emphatically, by way of calling attention to the circumstance—denoting perhaps a special messenger (Tayler Lewis). Behold, thy father is sick. The word in the original conveys the idea of being worn down or becoming infirm through age or disease, and may suggest the notion that Jacob was now regarded as rapidly approaching dissolution. And he took with him his two sons, Manasseh end Ephraim—who at this time must have been about eighteen or twenty years of age (Keil), and who appear to have accompanied their father from respectful affection to their aged relative (Murphy), or to have been taken in the hope that "the words of their blessed grand father would make an indelible impression on their hearts (Lawson), rather than in order to obtain from Jacob "a pledge of their unqualified admission as members of his house," of their exclusion from which Joseph was not altogether groundlessly apprehensive, in consequence of their being the children of an Egyptian mother (Kalisch).

Genesis 48:2
And one told Jacob ( וַיַּגֵּד, also used impersonally, like וַיֹּאמֶר in Genesis 48:1), and said, Behold, thy son Joseph cometh unto thee: and Israel—the significance of this change of name it is impossible to overlook (cf. Genesis 45:27, Genesis 45:28)—strengthened himself (for the work which, as head of the theocratic family, he now felt himself inwardly moved to perform), and sat upon the bed—i.e. he raised himself up to a sitting posture.

Genesis 48:3, Genesis 48:4
And Jacob said unto Joseph,—recalling the experiences of early days—God Almighty—El Shaddai (vide Genesis 17:1)—appeared unto me at Luz—i.e. Bethel (vide Genesis 28:17, Genesis 28:19; Genesis 35:6, Genesis 35:15)—in the land of Canaan, and blessed me, and said unto me, Behold, I will make thee fruitful, and multiply thee, and I will make of thee a multitude of people; and will give this land to thy seed after thee for an everlasting possession. It is obvious that Jacob principally has in his mind the theophany at Bethel on his return from Padan-aram.

Genesis 48:5, Genesis 48:6
And now thy two sons, Ephraim and Manasseh, which were born unto thee in the land of Egypt (vide Genesis 41:50-52) before I came unto thee into Egypt,—this would almost seem to imply that Jacob knew of Joseph's having had sons born to him since his (Jacob's) arrival at Goshen—are mine (i.e. I shall reckon them as my own sons, giving them an equal place with the other members of my family); as Reuben and Simeon, they shall be mine—literally, Ephraim and Manasseh, as Reuben and Simeon, shall be mine. The double portion thus conferred upon Joseph in the persons of his son? was a practical investiture of him with the birthright of which Reuben had been deprived (1 Chronicles 5:1), in respect at least of the inheritance; in respect of the honor of being the next connecting link in the chain of redemption, leading on and down to the coming of the Savior, the birthright appears to have been transferred to Judah (Genesis 49:8-10). And thy issue, which thou begettest after them, shall be thine (i.e. shall be reckoned in thine own family), and shall be called after the name of their brethren in their inheritance. They should not form heads of separate tribes, but be ranked under the banners of Ephraim and Manasseh. It is uncertain whether Joseph had more sons than two (vide supra); if he had, they were included in the families of their brethren, as here directed (cf. Numbers 26:28-37; 1 Chronicles 7:14-29).

Genesis 48:7
And as for me (literally, and I, the pronoun being emphatic), when I came from Padan,—literally, in my coming, i.e. while on my journey, from Padam, or Padan-aram. This is the only place where the shorter designation is employed (cf. Genesis 25:20)—Rachel—the mention to Joseph of his beloved mother could not fail to kindle emotion in his breast, as obviously it had revived a pang of sorrow in that of the old man—" the remembrance of the never-to-be-forgotten one' causing a sudden spasm of feeling" (Delitzsch)—died by me—not for me in the sense of sharing with me my toils and perils, and so bringing on herself the deadly travail which cut her off (Lunge), which is too subtle and metaphysical in its refinement; but either upon me, i.e. as an heavy affliction falling on me (Rosenmüller, Gesenius, Murphy, et alii); or at my side, i.e. near me (Keil, Wordsworth, 'Speaker's Commentary'); or perhaps to me, meaning, This happened to me, or, I saw Rachel die (Kalisch); or possibly with a touch of tender emotion, Rachel to me, i.e. my Rachel died (Tayler Lewis)—in the land of Canaan in the way, when yet there was but a little way—literally, a length of ground; the LXX. add ἱππόδρομος, meaning probably such a distance as a horse can go without being over-worked (vide Genesis 35:16)—to come unto Ephrath: and I buried her there in the way of Ephrath; the same is Bethlehem.
Genesis 48:8
And Israel beheld Joseph's sons, and said, Who are these? The failing sight of the patriarch (Genesis 48:10) probably was the reason why he did not sooner recognize his grandchildren, and the fact that he did not at first discern their presence shows that his adoption of them into the number of the theocratic family was prompted not by the accidental impulse of a natural affection excited through beholding the youths, but by the inward promptings of the Spirit of God.

Genesis 48:9
And Joseph said unto his father, They are my sons (of whom you have just spoken), whom God hath given me in this place. It speaks highly in Joseph's favor that, after listening to Jacob's promise regarding Ephraim and Manasseh, he did not seek to draw his aged father's attention to the young men before him, but quietly waited for Jacob to take the initiative in any further communications of a personal nature that he might wish to address to them. And he (i.e. Jacob) said Bring them, I pray thee, unto me, and I will bless them.

Genesis 48:10
Now (literally, and) the eyes of Israel were dim (literally, heavy) for age, so that he could not see. This explains why he did not earlier recognize his grandchildren, and why he asked them to be set close by his bed. And he (their father) brought them near unto him; and he (their old grandfather) kissed them, and embraced them (cf. Isaac's blessing of Jacob, Genesis 27:26, Genesis 27:27).

Genesis 48:11
And Israel said unto Joseph, I had not thought to see thy face: and, lo, God (Elohim) hath showed me also thy seed. The first half of Israel's utterance is rendered by the LXX. "Ιδοὺ τοῦ προσώπου σου οὐκ ἐστερήθην"

Genesis 48:12
And Joseph brought them out from between his knees (literally, from near his knees, i.e. the knees of his father, who while in the act of embracing had drawn them into that position), and he (viz. Joseph) bowed himself with his face to the earth. The reading "and they bowed themselves," i.e. Ephraim and Manasseh (Samaritan, Michaelis), and the rendering καὶ προσκύνησαν αὐτῴ (LXX.), are incorrect.

Genesis 48:13
And Joseph took them both, Ephraim in his right hand toward Israel's left hand, and Manasseh in his left hand toward Israel's right hand, and brought them near unto him. Joseph naturally expected that Jacob's right hand would fall upon the head of Manasseh, as the firstborn, although with regard to even this a doubt might have been suggested if he had remembered how Isaac had been preferred to Ishmael, and Jacob to Esau.

Genesis 48:14
And Israel stretched out his right hand, and laid it upon Ephraim's head,—the first instance of the imposition of hands being used as a symbol of blessing. Though not necessarily connected with the form of benediction, it is not without a natural fitness to suggest the transmission of spiritual benefit. Accordingly it afterwards became the recognized mode of conveying to another some supernatural power or gift, and was employed in the Old Testament Church in the dedication of priests (Numbers 27:18, Numbers 27:23; Deuteronomy 34:9), and in the New in the ordination of Christian office-bearers (Acts 6:6; Acts 8:17; 1 Timothy 4:14; 2 Timothy 1:6), as well as by the Savior and his apostles in the performance of many of their miracles—who was the younger (literally, and he the little one, i.e. the younger), and his left hand upon Manasseh's head, guiding his hands wittingly;—literally, he placed his hands, prudently, i.e. of set purpose, the piel of שָׂכַל, to look at, conveying the intensive signification of acting with prudence and deliberation (Gesenius, Furst); intelligere fecit manus suas hoc est, docte, scite, et petite imposuit eis manus; a rendering of the words which has been adopted by the best scholars (Calvin, Dathe, Rosenmüller, Keil, Kalisch, Murphy, Taylor Lewis, and others), though the translation, "he crossed his hands," which regards שִׂכֵּל as the pile of an unused root signifying to intertwine, ἐναλλὰξ τὰς χεῖρας (LXX.), commutans marius (Vulgate), is not entirely destitute of learned supporters (Targums of Jonathan and Jerusalem, Pererius, Knobel, Delitzsch, Gerlach, and others)—for Manasseh was the firstborn.

Genesis 48:15,Genesis 48:16
And he blessed Joseph (i.e. in his sons), and said, God,—literally, the Elohim. The use of Elohim in a passage (Genesis 48:15-19) which is undoubtedly Jehovistic in its import, and is by advanced critics (Davidson, Colenso) assigned to that writer, has been explained (Hengstenberg) as an indication that "the great spiritual Sun, Jehovah, was at that time," viz; at the entrance of the captivity, "concealed behind a cloud from the chosen race;" but, without resorting to any such doubtful hypothesis, it is sufficient to observe that Jacob practically identities the Elohim spoken of with Jehovah, while by using the former expression he conveys the thought that the blessing about to be pronounced proceeded forth, not from Deity in general, but from the particular Elohim who had graciously manifested himself in the manner after described—before whom my fathers Abraham and Isaac did walk,—(cf. Genesis 17:1; Genesis 24:40) the God here referred to was one who had "a face," or manifested presence; in other words, was Jehovah—the God which fed me—literally, the Elohim shepherding me (cf. Psalms 23:1; Psalms 28:9)—all my life long—literally, from as yet (sc. I was), i.e. from the beginning of my existence, ἐξ νεότητος (LXX.)—unto this day, the Angel—the Maleach here spoken of cannot possibly be a creature, since he is explicitly identified with Elohim, but must have been the Jehovah Angel with whom Jacob wrestled at the ford of Jabbok (Genesis 2:23). The reading of the Samaritan codex, הַמֶּלֶךְ, the king, is open to suspicion—which redeemed me from all evil,—literally, the (sc. angel) redeeming me; the first use of the term goel, from גָּאַל, to buy back or redeem (Gesenius), to separate or untie (Furst), or to stain as with blood, hence to be stained or polluted, as one who suffers a kinsman's blood to go unavenged, hence to remove the stain of blood by taking vengeance on the murderer (Taylor Lewis). Applied under the law to the next of kin (Le Genesis 25:25 ; Genesis 27:13, Genesis 27:15, Genesis 27:19, &c; &c.), it is also used of God redeeming men, and especially Israel, from captivity (Exodus 6:6; Isaiah 43:1). In this sense it was employed by Jacob (cf. Genesis 48:16 with Genesis 49:18) and by Job (Job 19:21) to describe the Divine Rescuer who had delivered them from ill both temporal and spiritual, and who was to complete his emancipating work by ultimately ransoming them from the power of the grave. The Goel to whom both Jacob and Job looked forward, and of whom both Moses and the prophets testified, was Christ (Galatians 3:11; Titus 2:14; 1 Peter 1:18)—bless the lads. The singular verb suggests to Luther the reflection that the writer "conjungit in uno opere benedicendi tres personas, Deum Patrem, Deum Pastorem, et Angelum," from which he draws the obvious conclusion, "aunt igitur hi tres unus Deus et unus benedictor." And let my name be named on them, and the name of my fathers Abraham and Isaac;—literally, and my name and the name of my fathers shall be named in them, i.e. they shall be counted my sons and the children of my ancestors, though born of thee (Calvin, Rosenmüller, Lawson, Murphy, Wordsworth, and others); or, May this name be preserved by them, and the race of Abraham propagated by them? may the fathers and I live in them! (Gerlach, Kalisch); or, what seems more appropriate than either, May the grace and salvation enjoyed by my fathers and myself be renewed in them! (Keil, Lange)—and let them grow into a multitude in the midst of the earth. The original conveys the sense of swarming like the fishes of the sea, the ἀπαξ λεγόμενον, דָּגָה (from which comes the term דָּג, a fish, from being so wonderfully prolific), signifying to cover over with a multitude (vide Gesenius, 'Lexicon,' sub voce).

Genesis 48:17
And when (literally, and) Joseph saw that his father laid (or was laying) his right hand upon the head of Ephraim, it displeased him:—literally, and it was evil in his eyes (cf. Genesis 28:8)—and (supposing his father had made a mistake) he held up (or took hold of) his father's hand, to remove it from Ephraim's head unto Manasseh's head.
Genesis 48:18
And Joseph said unto his father, Not so, my father: for this is the firstborn; put thy right hand upon his head. "From Joseph's behavior we cannot certainly infer that, like Isaac, he loved the firstborn better than the youngest; but he was sorry that an honor was not given to the eldest which he would naturally expect, and bestowed on the youngest, who did not expect it, and who would not have been hurt by the want of it" (Lawson).

Genesis 48:19
And his father refused, and said, I know it, my son, I know it: he also shall become a people, and he also shall be great: but truly (literally, and over against that; אוּלָם, the strongly adversative particle, signifying that which stands in front of, or opposite to, another thing) his younger brother shall be greater than he (cf. Numbers 1:33 with Numbers 1:35; Numbers 2:19 with Numbers 2:21), and his seed shall become a multitude of nations—literally, shall be a fullness of nations. In the time of Moses this prediction began to realize itself. In the first census which took place in the wilderness the tribe of Ephraim had 40,500 men, while that of Manasseh could only reckon 32,200; in the second the numbers received a temporary alteration, Ephraim counting only 32,500, and Manasseh 52,700; but after the conquest the ascendancy of Ephraim wag restored, so that she easily assumed the lead among the ten northern tribes, and acquired a name and an influence only second to that of Judah (cf. 4:5; 5:14; 8:1-35.; 12.).

Genesis 48:20
And he (i.e. Jacob) blessed them that day, saying, In thee (i.e. in Joseph, who is still identified with his sons) shall Israel (the nation) bless, saying, God (Elohim, the supreme source of all blessing) make thee as Ephraim and as Manasseh: and he set Ephraim Before Manasseh—"in the position of his hands, and the terms of the blessing" (Keil).

Genesis 48:21
And Israel (Jacob) said unto Joseph, Behold, I die: but God (Elohim) shall be with you, and bring you again unto the land of your fathers. "For Joseph and his children a great promise and dispensation" (Lange).

Genesis 48:22
Moreover (literally, and) I have given—or, I give (Keil), I will give (Kalisch), the preterit being used prophetically as a future, or even as a present, the event being regarded, from its certainty, as already accomplished. It is thus not absolutely clear that Jacob here alludes to any past transaction in his own personal history—to thee one portion—literally, one shoulder, or ridge, or elevated tract of land, שְׁכֶם ; unam pattern (Vulgate), with which agree several of the ancient versions (Onkelos, Syriac)—above thy brethren, which I took—or take (Keil), or shall take (Kalisch)—out of the hand of the Amorite—a general name for the inhabitants of Canaan (vide Genesis 15:16)—with my sword and with my bow. As Scripture has preserved no account of any military exploit in the history of Jacob such as is here described, the patriarch's language has been understood as referring to the plot of ground at Shoe. hem which Jacob purchased of Hamor the father of Shechem (Genesis 33:19), and as signifying either that he had captured it by sword and bow, in the sense that his sons at the head of his armed retainers had put the inhabitants of the town to the sword, and so taken possession of the entire district (Calvin, Rosenmüller, Murphy); or that, though he had peacefully paid for it, he yet required at a subsequent period to recover it by force of arms from the Canaanites (Lawson, Bush, Wordsworth); or that after the terrible tragedy at Shechem, when God put a fear upon the surrounding cities, Jacob and his sons stood in the gate of Shechem in the armed expectation of a hostile attack, and so may be said to have taken it by sword and bow (Rabbi Solomon, Lyra, Willet). It seems, however, better to regard the words as a prophetic utterance pointing forward to the conquest of Canaan, which Jacob here represents himself, in the persons of his descendants, as taking from the Amorites by means of sword and bow, and as intimating that the tribes of Ephraim and Manasseh would receive a double portion of the inheritance, the word שְׁכֶם being probably designed to convey a hint that the tract to be in future assigned to Joseph's descendants would be the region round about the ancient city Shechem (Ainsworth, Keil, Kalisch, Lunge, &c.).

HOMILETICS
Genesis 48:1-22
Jacob's dying utterances.
I. AN OLD MAN'S SICK-BED. "It came to pass after these things, that one told Joseph, Behold, thy father is sick." In this the venerable patriarch—

1. Suffered an experience that is common to all. For nearly three half-centuries had this weather-beaten pilgrim been able to maintain himself erect amid the numberless vicissitudes of life. Strong, healthy, vigorous, and active too, he appears to have been until now, notwithstanding the peculiarly trying and checkered career through which he had passed. But all the while, the rolling years, as they glided softly by, had been touching him with their invisible fingers, and leaving on him their ineffaceable impressions, imperceptibly but surely relaxing his corded muscles, whitening and diminishing his manly locks, loosening his joints, making his step less lithe and firm, and generally draining away his strength. And now, at length, he had arrived where all men must, sooner or later, come, if they have a death-bed at all, no matter how bright may be their eye, or how ruddy their countenance, or how stalwart their frame, or how Herculean their strength, to that period of infirmity and sickness that precedes dissolution.

2. Enjoyed a privilege accorded to few. Immediately that he had fallen sick, a messenger, dispatched from Goshen, carried tidings to the vice-regal palace in the great metropolis, and Joseph, his beloved son, accompanied by his two boys, Ephraim and Manasseh, at once descended to express his sympathy and lend his aid. Not to many is it granted, in this world of separations and bereavements, to have all their family around them when they breathe their last, or to have their Josephs even, to put their hands upon the sinking eyelids, and gently close them in the sleep of death. Venerable pilgrim! Much afflicted in thy riper years, thou wast greatly comforted in thy latter days.

II. AN OLD PILGRIM'S REMINISCENCES. Learning of Joseph's arrival, the aged father musters his rapidly failing strength, and, recognizing within his withered bosom the stirrings of the old prophetic spirit, prepares himself, by sitting upright in his bed, for delivering whatever communication should be put into his trembling lips. Casting his thoughts back upon the past with that fond delight with which the aged recall the story of their younger years, he relates to Joseph—

1. How El Shaddai had appeared to him at Luz, or Bethel, in the land of Canaan, as he returned from Mesopotamia.

2. What God had promised him on that memorable occasion, that he should grow into a multitude of people, who should eventually possess the land, adding by way of parenthesis, at this stage, that in view of that inheritance to come he intended to adopt the sons of Joseph as his own; and—

3. The great affliction that had happened to him almost immediately after in the loss of Rachel, Joseph's mother, to whose premature death and affecting burial "in the way of Ephrath" the old man, even at that long distance of time, cannot refer without emotion. "As for me, Rachel died upon me in the land of Canaan in the way."

III. AN OLD SAINT'S BLESSING. It is probable that, though Jacob had already referred to Joseph's sons, he had not yet been conscious of their presence, for "the eyes of Israel were dim for age, so that he could not see." At length, however, discerning unfamiliar forms in the chamber, and ascertaining they were Ephraim and Manasseh, he proceeds to give them his patriarchal benediction.

1. The actions of the patriarch.

2. The contents of the blessing.

IV. AN OLD PROPHET'S PREDICTION. Behold, I die; but God shall be with you, and bring you again into the land of your fathers."

1. The time when it was uttered. When Jacob was on the eve of death. It is not at all improbable that the soul's vision of unseen (celestial and future) things becomes clearer as the obscuring veil of this mortal flesh wears thin; but the power of apprehending things to come, which Jacob in this instance displayed, was not due to such intensified spiritual penetration. Neither is it necessary to suppose that he received at this moment any special supernatural communication. Simply, he directed his dying gaze to the sure word of promise.

2. The substance of what it said. It announced nothing more than God already promised, viz; that he would continue with Jacob's descendants in Egypt, and eventually bring them up again to Canaan.

3. The guarantee to which it pointed. This was implicitly contained in the expression, "the land of your fathers." Canaan had been given in covenant to Abraham, and Isaac, and Jacob; and hence of necessity it would ultimately be restored to their seed according to the terms of the covenant.

HOMILIES BY J.F. MONTGOMERY
Genesis 48:1-22
We are admitted into the inner chamber of the patriarch's departing life, and we see there the presence of Jehovah with him. He is—

1. The subject of inspiration.

2. The mediator of the Divine promises. He is under the control of purposes which have been swaying him all his life.

3. A witness to Divine faithfulness. The grandfather blessing the grandchildren. The blessing passes on to the third and fourth generation. Yet the human blessing is only the type of the Divine.

"The angel which redeemed me from all evil bless the lads." Jacob made a cross with his hands over the heads of the boys. It displeased Joseph, but it pleased God. The imposition of hands is also here. The name of Jacob is named upon them, the symbol of the covenant. Their prosperity is predicted, but it is connected immediately with their covenant standing. The elevated state of mind in the patriarch is a testimony to the sustaining power of religion in fleshly weakness. It points on too to the survival of the soul after the death of the body. The preference of Ephraim reminds us that all is ascribed to the grace of God.—R.

Genesis 48:15, Genesis 48:16
HOMILIES BY J.F. MONTGOMERY
The threefold blessing.
Though the doctrine of the Trinity is not revealed in the Old Testament with the same clearness as in the New Testament, the light of the gospel reveals many indications of it. In Numbers 6:24, Numbers 6:27, the "name" of God is put upon the children of Israel in a triple formula. A name suggests what we know of the person named. The "name" of God is what he has revealed concerning himself (cf. Exodus 34:5-7; Psalms 20:1). The threefold benediction of Numbers 6:24 (cf. Isaiah 6:3; Revelation 4:8) answers to the apostolic benediction of 2 Corinthians 13:14. And Jacob's solemn blessing of his grandsons in a threefold name of God, answers to the formula of Christian baptism (Matthew 28:19) into (εἰς) the name of the Trinity; while the word "bless," being in the singular, points to the unity of the Godhead. Whether the distinction of the Persons was known to Jacob matters little to us, if we believe that" these things were written for our learning." His prophetic blessing speaks to us of Fatherhood, Sanctification, Redemption, the blessings which we refer to the three Persons. The order of the two last is different from that which we usually observe; but cf. 1 Corinthians 1:30. "God before whom my fathers did walk." The well-spring of all grace and source of all blessing. Of his own inherent love, caring for us (1 Peter 5:7). His purpose, that we should rejoice in hope (Romans 12:12); having communion with him here (Philippians 4:6, Philippians 4:7), the foretaste of eternal joy. Creation the proof of this good will (Psalms 19:1). The infinity of his power, and minuteness of his care. The application of this to us (Matthew 10:29-31). The Bible and nature agree in declaring God's fatherhood. On this rests the call to walk before him (Genesis 17:1; Malachi 1:6), which can be obeyed only through belief of his fatherhood and love (Romans 8:3). Therefore he gives the spirit of adoption (Romans 8:15), the personal application of the general truth of his love, whereby we realize our position as children by grace (Titus 3:5). "The God which fed me." The Holy Ghost imparts to men the bread of life.

1. Historically. By his agency the eternal Son became incarnate to give his flesh as the living bread.

2. Practically. By his power we are fed. Christ's work is applied to our conscience (John 16:14); we receive the food of our souls. This is the way of sanctification. It cannot be enforced by rules or penalties. However these may constrain outward observance, they cannot bring about the surrender of the will, the desire "Thy will be done," which is the principle of holiness. "The angel which redeemed me from all evil." Reminded of Psalms 91:11, and probably some such idea was in Jacob's mind. But there is a foresight of Christ, the Angel of the covenant (Malachi 3:1), in whom God's name is (Exodus 23:20); of a redemption going far beyond earthly danger; "all evil" From sin and all its fruits of sorrow Christ redeemed us (Romans 6:14; Galatians 3:18). Jacob, from his own experience, knew that "God is faithful." To us, a wider view of deliverance is given. And the pledge of God's faithfulness is Romans 8:32; and the assurance that it gives us 1Jn 6:2.—M.

49 Chapter 49 

Verses 1-33
EXPOSITION
Genesis 49:1
And Jacob (having closed his interview with Joseph and his two sons) called (by means of messengers) unto his sons (i.e. the others who were then absent), and said, Gather yourselves together,—the prophet's last utterance must be a public one—that I may tell you—literally, and I will tell you—that which shall befall you— קָרָא, in the sense of happening or occurring to any one, is here equivalent to קָרָה (cf. Genesis 42:4, Genesis 42:38)—in the last days—literally, in the end of the days, not simply in future time (Gesenius, Rosenmüller, Kalisch), or in the times intervening between the speaker and the end of the human race (Murphy), but in the last age, the closing period of time, the era of fulfillment (Kurtz, Hengstenberg), which era, however, must be judged from the standpoint of the speaker (Baumgarten). Hence the period must not be restricted to exclusively Messianic times (Rabbi Nachmanides), ἐπ ἐσχάτῶν τῶν ἡμερῶν (LXX.), in diebus novissimis (Vulgate), but must commence with what to Jacob was the era of consummation, the days of the conquest (Baumgarten, Hengstenberg); while, on the other hand, it can as little be limited to these, but must be held as extending over totum tempus ab exitu AEgypti ad Christi regnum (Calvin), and even as reaching, though unconsciously to Jacob, to the very terminus of human history (Keil, Lange).

Genesis 49:2
Gather yourselves together,—the repetition indicates at once the elevation of the speaker's soul, and the importance, in his mind, of the impending revelation—and hear, ye sons of Jacob; and hearken unto Israel your father. The two clauses form a synthetic or synonymous parallel, numerous illustrations of which are to be found in the succeeding verses.

Genesis 49:3, Genesis 49:4
Reuben, thou art my firstborn, my might, and the beginning of my strength, the excellency of dignity, and the excellency of power:—Jacob's patriarchal benediction takes the form of an elevated poem, or sublime religious hymn, exhibiting the well-known classes of parallelism, the synthetic the antithetic, and the synonymous, not alone in its separate clauses, but sometimes also in its stanzas or verses. As was perhaps to be expected, it begins with Reuben, who is characterized by a threefold designation, viz.,

Genesis 49:5-7
Simeon and Levi are brethren (not in parentage alone, but also in their deeds; e.g. their massacre of the Shechemites (Genesis 34:25), to which undoubtedly the next words allude); instruments of cruelty are in their habitations—literally, instruments of violence their מְכֵדֹת , a ἅπαξ λεγόμ. which has been variously rendered

Genesis 49:8-12
Judah, thou art he whom thy brethren shall praise—literally, Judah thou, will praise thee thy brethren, the word יְהוּדָה being a palpable play on יודוךָ (cf. Genesis 29:35). Leah praised Jehovah for his birth, and his brethren should extol him for his nobility of character, which even in his acts of sin could not be entirely obscured (Genesis 37:26; Genesis 38:26), and certainly in his later days (Genesis 43:8; Genesis 44:18-34) shone out with undiminished luster. Thy hand shall be in the neck of thine enemies (i.e. putting his foes to flight, Judah should grasp them by the neck, a prediction remarkably accomplished in the victories of David and Solomon); thy father's children shall bow down before thee. Fulfilled in the elevation of the house of Judah to the throne, which owned as its subjects not simply Judah's mother's children, i.e. the tribes descended from Leah, but also his father's, i.e. all the tribes of Israel Judah is a lion's whelp: from the prey, my son, thou art gone up: he stooped down, he couched down as a lion, and as an old lion; who shall rouse him up? By a bold and striking figure Judah is compared to a young lion, ripening into its full strength and ferocity, roaming through the forests in search of prey, repairing to his mountain den (ἐκ βλάστοῦ ἀνέβης, LXX.) when his booty has been devoured, and there in quiet majesty, full of dignified repose, lying down or crouching in his lair, and calmly resisting all attempts to disturb his leonine serenity. The effect of the picture is also heightened by the alternative image of a lioness, which is particularly fierce in defending its cubs, and which no one would venture to assail when so employed. The use of such figures to describe a strong and invincible hero is by no means infrequent in Scripture (vide Psalms 7:3; Psalms 57:5; Isaiah 5:29; Ezekiel 19:2-9). The scepter shall not depart from Judah,—literally, a scepter (i.e. an emblem of regal command, hence dominion or sovereignty; ἅρχων, LXX; Theodotion; ἐξουσία, Symmachus) shall not depart from Judah—nor a lawgiver from between his feet—literally, and a legislator (sc. shall not depart)from between his feet; מְחֹקֵק, the poel part of חָקַק, to cut, to cut into, hence to decree, to ordain, having the sense of one who decrees; hence leader, as in 5:1-31 :44, dux (Vulgate), ἠγούμενος (LXX.), or lawgiver, as m Deuteronomy 33:21 and Isaiah 33:22 (Calvin, Dathius, Ainsworth, Rosenmüller, Murphy, Wordsworth, 'Speaker's Commentary'). In view, however, of what appears the requirement of the parallelism, מְחֹקֵק is regarded as not the person, but the thing, that determines or rules, and hence as equivalent to the ruler's staff, or marshal's baton (Gesenius, Furst, Keil, Lange, Bleek, Tuch, Kalisch, and others), in support of which is claimed the phrase "from between his feet," which is supposed to point to the Oriental custom, as depicted on the monuments, of monarchs, when sitting upon their thrones, resting their staves ,between their feet. But the words may likewise signify "from among his descendants," "from among his children's children" (Onkelos), ἐκ τῶν μηρῶν αὐτοῦ (LXX.). Until Shiloh come. This difficult clause has been very variously rendered. 1. Taking Shiloh as the name of a place, viz; Shiloh in Ephraim (Joshua 18:1, Joshua 18:8, Joshua 18:9, Joshua 18:10; Joshua 19:51; 18:31; 1 Samuel 1:3, 1 Samuel 1:9, 1 Samuel 1:24; 1 Samuel 2:14, &c.), the sense has been explained as meaning that the leadership of Judah over the other tribes of Israel should not cease until he came to Shiloh (Rabbi Lipmann, Teller, Eichhorn, Bleek, Furst, Tuch, Delitzsch).

But though וַיָּבאֹ שִׁלה, and they came to Shiloh, a similar phrase, is found in 1 Samuel 4:12, yet against this interpretation maybe urged

2. Regarding Shiloh as an abstract noun, from שָׁלָה to be safe, like גִּלה from גָּלָה, the import of the prophecy has been expressed as asserting that the scepter should not depart from Judah, either until he (Judah) should attain to rest (Hofmann, Kurtz), or until tranquility should come, i.e. until Judah's enemies should be subdued (Gesenius), an interpretation which Rosenmüller properly characterises as "languidum et paine frigidum." Hence—

3. Believing Shiloh to be the name of a person, the majority of commentators, both Jewish and Christian, and ancient as well as modern, agree that the Messiah is the person referred to, and understand Jacob as fore-announcing that the time of his appearance would not be till the staff of regal power had dropped from the hands of Judah; only, the widest possible diversity exists among those who discover a Messianic reference in the prediction as to the exact significance of the term Shiloh. Some render it his son, or progeny, or (great) descendant, from an imaginary root, שִׁל, which, after Chaldee and Arabic analogies, is supposed to mean "offspring" (Targum of Jonathan, Kimchi, Calvin, Ainsworth, and others); others, deriving it from שָׁלַח, to send, compare it with Siloam (John 9:7 ) and Shiloah (Isaiah 8:6), and interpret it as qui mittendus eat (Vulgate, Pererius, A Lapide, Grotius); a third class of expositors, connecting it with שָׁלָה, to be safe or at rest, view it us a nomen appellatum, signifying the Pacificator, the Rest-giver, the Tranquillizer, the Peace (Luther, Venema, Rosenmüller, Hengstenberg, Keil, Gerlach, Murphy, &c.); while a fourth resolve it into אֲשֶׁר לוֹ, and conjecture it to signify, he to whom it (sc. the scepter or the kingdom) belongs, or he whose right it is, as in Ezekiel 21:27 (LXX; ἕως ἐὰν ἔλθῃ τα ἀποκείμενα αὐτῷ; Aquila and Symmachus, ῷ ἀπόκειται; Onkelos, Syriac, Saadias, Targum of Jerusalem, et alii). It seems indisputable that the preponderance of authority is in favor of the last two interpretations, and if שִׁילֹה be the correct reading, instead of שִׁלֹה (= שֶׁלֹּה = אֲשֶׁר לוֹ), as the majority of MSS. attest, it will be difficult to withhold from the former, "the Tranquillizer," the palm of superiority. The translations of Dathius (quamdiu prolem habebit, ei genres obedient), who professes to follow Guleher, who understands the words as a prophecy of the perpetuity of Judah's kingdom, fulfilled in David (2 Samuel 7:1-29.), and of Lange ("until he himself comes home as the Shiloh or Rest-bringer"), who also discerns in Judah a typical foreshadowing of the Messiah, may be mentioned as examples of ingenious, but scarcely convincing, exposition. And unto him shall the gathering of the people be. Not "καὶ αὐτὸς προσδοκία ἐθνῶν" (LXX.), ipse erit expectatio gentium (Vulgate), with which also agrees the Syriac, or "to him nations will flock" (Samaritan), σύστημα λαῶν (Aquila), but to him, i.e. Shiloh, will be not aggregatio populorum (Calvin), but the submission or willing obedience (a word occurring elsewhere only in Proverbs 30:17) of nations or peoples (Onkelos, Targum of Jonathan, Kimchi, Aben Ezra, Dathius, Rosenmuller, Keil, Kalisch, Gerlach, Murphy, Tayler Lewis, 'Speaker's Commentary'). Binding his foal unto the vine, i.e. not Shiloh, but Judah. The verb אֹסְרִי has the archaic י appended, as in Genesis 31:39; Deuteronomy 33:16; Zechariah 11:17—and his ass's colt unto the choice vine. The שׂרֵקַה (fem. of שׂרֵק) was a nobler kind of vine which grew in Syria, with small berries, roundish and of a dark color, with soft and hardly perceptible stones. בְּנִי is an archaic form of the construct stats which occurs only here. He washed his garments in wine, and his clothes in the blood of grapes. The word סוּת is a ἅπαξ λεγόμενον, and is either put by aphaeresis for כּסוּת which occurs in the Samaritan Version, or is derived from סָוָה, an uncertain root, signifying to cover (Gesenius, Kalisch). His eyes shall be red with wine, and his teeth white with milk . Otherwise rendered "redder than wine," and "whiter than milk" (LXX; Vulgate, Targum of Jerusalem, et alii), as a description of Judah's person, which scarcely seems so appropriate as the received translation (Calvin, Rosenmuller, Keil, Kalisch, Murphy, Lange, and others), which, completes the preceding picture of Judah's prosperity. Not only would Judah's soil be so fertile that its vines should be employed for trying asses and colts to their branches, but the grapes of those vines should be so plentiful and luscious as to make wine run like the water in which he washed his clothes, while the wine and milk should be so exhilarating and invigorating as to imp-art a sparkling brilliance to the eyes and a charming whiteness to the teeth. The aged prophet, it has been appropriately remarked, has here no thought of debauchery, but only paints before the mind's eye a picture of the richest and most ornate enjoyment (Lange). Minime consentaneum esse videtur profusam intemperiem et projectionem in benedictione censeri (Calvin).

Genesis 49:13
Zebulun shall dwell at the haven of the sea;—not παρ ὅρμον πλοίων (LXX.), in statione navium (Vulgate), but to, or at, or beside, the. shore (from the idea of being washed by the waters of the ocean) of the waters, i.e. of the Galilean and Mediterranean seas—and he shall be for an haven of ships;—literally, and he to, at, or on, a shore of ships, i.e. a shore where ships are unloaded (so. shall dwell), the words being a repetition of the previous thought, with only the expansion, suggested by the term ships, that Zebulun's calling should be in the direction of commerce;—and his border shall be unto Zidon—literally, and his side, or hinder part (sc. shall be, or extend), towards, rather than unto,—usque ad (Vulgate), ἕως (LXX.),—Zidon, since the territory subsequently allotted to Zebulun neither actually touched the Mediterranean, nor reached to Zidon—a circumstance that may be noted as an indirect hint that this prophecy was not spoken, or even first written, after the occupation of the land.

Genesis 49:14, Genesis 49:15
Issachar is a strong ass couching down between two burdens—literally, an ass of bone—hence a strong, powerful animal, asinus fortis (Vulgate), asinus walidi corporis (Gesenius), asinus robustus (Rosenmuller)—lying down between the folds, or cattle-pens, which received and protected the flocks by night, the dual being used probably because such pens were divided into two parts for different kinds of cattle (Gesenius, Keil, Kalisch, Murphy, 'Speaker's Commentary,' &c.), though the word mishpetaim has been also rendered ἀνὰ μέσον τῶν κλήρων (LXX.), inter terminos (Vulgate, Rosenmüller), "within their own boundaries" (Onkelos, Targums of Jerusalem and Jonathan), "between two burdens" (A. V; Lange, Murphy, &c.). And he saw that rest was good, and the land that it was pleasant. Issachar was to manifest a keen appreciation of the land or portion of territory that should be assigned to him, and to renounce the warlike spirit and military enterprises of his brethren for the indolent and luxurious repose of his fat pastures, crouching between his sheep-folds, or rejoicing within his tents, like a lazy ass, capable indeed of mighty efforts, but too self-satisfied to put forth much exertion, devoting himself to agriculture and pastoral pursuits, and preferring rather to pay tribute to his brethren, in order to secure their protection, than to leave his ploughshare and cast aside his shepherd's crook to follow them into the tented field of war, as the patriarch next describes. And bowed his shoulder to bear, and became a servant unto tribute—or a tributary servant. The phrase מַס־עֹבֵד, though sometimes used of servitude under a foreign sovereignty (Deuteronomy 20:11 ; Joshua 16:10), commonly refers to tribute rendered by labor (1 Kings 9:21; 2 Chronicles 8:8), and is correctly rendered ἄνθρωπος εἴς φόρον δουλεύων (Aquila), factusque est tributo serviens (Vulgate). The translation καὶ ἐγενήθη ἀνὴο γεωργος (LXX.) discovers in the clause an allusion to Issachar's agricultural pursuits.

Genesis 49:16-18
Dan shall judge his people as one of the tribes of Israel. With a play upon his name, the firstborn son of Rachel's handmaid, Bilhah, is described as one who should occupy an important place and exercise highly beneficial functions in the future commonwealth, enjoying independence and self-government as one of the tribes of Israel (Herder, and others), and performing the office of an administrator among the People not of his own tribe merely, but also of all Israel, a prediction pointing perhaps to the transient supremacy enjoyed by Dan over the other tribes in the days of Samson (Onkelos, et alii). Dan shall be a serpent by the way, an adder in the path, that biteth the horse heels, so that his rider shall fall backward. The שְׁפִיפוֹן, from the Syriac שֶׁפַף, to glide (Gesenins), from שׁוּף, to sting (Kalisch), שָׁפַף, to bite (Furst), was the horned serpent, cerastes, of the color of sand, and marked with white and black spots, which was exceedingly dangerous to passers-by, its bite being poisonous and fatal. The allusion has been almost unanimously explained as pointing to Samson ( 16:28 ), but the tribe in general appears not to have been entirely destitute of the treacherous and formidable characteristics here depicted ( 18:27). "It is certainly observable that the first introduction of idolatry in Israel is ascribed to the tribe of Dan ( 18:1-31.), and that in the numbering of the tribes in Revelation 7:1-17 the name of Dan is omitted. From these or other causes many of the Fathers were led to believe that Antichrist should spring from the tribe of Dan" ('Speaker's Commentary'). I have waited for thy salvation, O Lord. To discover in this beautiful and tender ejaculation of the dying patriarch an apprehensive sigh lest his strength should be exhausted before his benediction was completed (Tuch), or a prayer that God might speedily effect his painless dissolution (Hengstenberg), or a device for dividing his benedictions, and separating the group of Judah from that of Joseph (Lange), is surely to fail in seizing its hidden spirit. It is doubtful if even the usual interpretation, that Jacob here expresses his hope and expectation that God would help and succor his descendants (Calvin, Rosenmüller, Keil, Kalisch, Murphy, and others), exhausts its rich significance. That, speaking in their name, he does anticipate the deliverance of Jehovah" In thy help do I hope, O Jehovah!—is apparent; but nothing surely can be more natural than to suppose that the dying patriarch, at the moment when he was formally transmitting to his children the theocratic blessing, had his thoughts lifted up towards that great salvation, of which all these material and temporal benedictions pronounced upon his sons were but the shadows and the types, and of which perhaps he had been incidentally reminded by the mention of the biting serpent, to which he had just likened Dan ('Speaker's Commentary'). It is noticeable that this is the first occurrence of the term salvation ( יְשׁוּעָח ( noit, from the root יָשַׁע, unused in Kal, to be roomy or spacious, hence in the Hiphil to set free or deliver).

Genesis 49:19
Gad, a troop shall overcome him: but he shall overcome at the last. The threefold alliteration of the original, which is lost in the received translation, may be thus expressed: "Gad—a ,press presses him, but he presses the heel' (Keil); or, "troops shall troop on him, but he shall troop on their retreat' ('Speaker's Commentary'). The language refers to attacks of nomadic tribes which would harass and annoy the Gadites, but which they would successfully repel.

Genesis 49:20
Out of Asher his bread shall be fat, and he shall yield royal dainties—literally, dainties of, or for, the king. The first clause may be otherwise rendered: Of Asher the bread shall be fat (Kalisch); fat shall be his bread (Murphy); Out of Asher (cometh) fat his bread (Keil). The import of the blessing is that Asher should possess a specially productive soil

Genesis 49:21
Naphtaii is a hind let loose: he giveth goodly words. The LXX; followed by Dathe, Michaelis, Ewald, Bohlen, and others, read, Naphtali is a tall terebinth, that putteth forth beautiful boughs; but the word אַיָלָה signifies a hind or gazelle, and is here employed, along with the qualifying epithet שְּׁלֻחָה, let loose, running freely (Keil), or graceful (Kalisch), to depict Naphtali as a beautiful and agile warrior. In the appended clause he is represented as possessing in addition the capacity of "giving words of beauty," in which may be detected an allusion to the development in eloquence and song which afterwards took place in that northern tribe ( 4:6-9 ; 5:1-31).

Genesis 49:22-26
Joseph is a fruitful bough, even a fruitful bough by a well; whose branches run over the wall—literally, son of a fruit tree, Joseph; son o/a fruit tree at the well; daughters run over the wall. The structure of the clauses, the order of the words, the repetition of the thoughts, supply a glimpse into the fond emotion with which the aged prophet approached the blessing of his beloved son Joseph. Under the image of a fruit tree, probably a vine, as in Psalms 80:1-19; planted by a well, whence it draws forth necessary moisture, and, sending forth its young twigs or offshoots over the supporting walls, he pictures the fruitfulness and prosperity which should afterwards attend the tribes of Ephraim and Manasseh, as the twofold representative of Joseph, with perhaps a backward glance at the service which Joseph had performed in Egypt by gathering up and dispensing the produce of the land for the salvation of his family and people. The archers have sorely grieved him, and shot at him, and hated him—literally, they provoked him, and shot at, and laid snares for him, masters of arrows, though Kalisch translates וָרֹבוּ, and they assembled in multitudes, which yields a sense sufficiently clear. It is sometimes alleged (Keil, Lange, 'Speaker's Commentary') that the words contain no allusion to the personal history of Joseph, but solely to the later fortunes of the tribes of Ephraim and Manasseh; but even if they do point to the subsequent hostilities which Joseph's descendants should incur (Joshua 17:16-18 ; 12:4-6), it is almost morally certain that the image of the shooting archers which he selects to depict their adversaries was suggested to his mind by the early lot of his beloved son (Calvin, Rosenmüller, Kalisch, Gerlach, Murphy, and others). But his bow abode in strength, and the arms of his hands were made strong by the hands of the mighty God of Jacob. Notwithstanding the multitudinous and fierce assaults which had been made on Joseph, he had risen superior to his adversaries; his bow had continued firm and unbroken (cf. 1 Samuel 2:4; Job 12:19; Job 33:19), and his arms had been rendered active and flexible—neither ἐξελύθη τὰ νεῦρα βραχιόνων χειρὸς αὐτῶν, (LXX.), dissoluta sunt vincula brachiorum et manuum (Vulgate), as if Joseph's enemies were the subjects referred to; nor, "Therefore gold was placed upon his arms (Onkelos, Raehi, and others), referring to the gift of Pharaoh's ring—by the hands of the Mighty One of Jacob, i.e. God, who had proved himself to be Jacob's Mighty One by the powerful protection vouchsafed to his servant The title here ascribed to God occurs afterwards in Isaiah 1:24. From thence is the shepherd, the stone of Israel. If the clause is parenthetical, it may signify either that from the time of Joseph's exaltation he became the shepherd (who sustained) and the stone of (i.e. the rock which supported) Israel (Oleaster); or that from God, the Mighty One of Jacob, Joseph received strength to become the shepherd and stone of Israel (Pererius, Ainsworth, Lawson, Patrick, and others), in which capacity he served as a prefiguration of the Good Shepherd who was also to become the Rock or Foundation of his Church (Calvin, Pererius, Candiish, &c.); but if the clause is rather co-ordinate with that which precedes and that which follows, as the introductory particle מִן appears to suggest, then the words "shepherd and stone of Israel" will apply to God, and the sentiment will be that the hands of Joseph were made strong from the hands of the Mighty One of Jacob, from there (i.e. from there where is, or from him who is) the Shepherd, the Stone of Israel (Keil, Kalisch, Murphy, Gerlach, Lange, et alii). Even by the God of thy father, who shall help thee (literally, from the (led of thy father, and he shall help thee, i.e. who shall help thee); and by the Almighty, who shall bless thee—literally, and with (sc. the aid of) the Almighty, and he shall bless thee. It is unnecessary to change וְאֵת . into וְאֵל (LXX; Vulgate, Samaritan, Syriac, Ewald), or to insert מִן before אֵת, as thus, מֵאֵת (Knobel, Rosenmüller, Kalisch), since אֵת may be understood here, as in Genesis 4:1; Genesis 5:24, in the sense of helpful communion (Keil)—with blessings of heaven above, blessings of the deep that lieth under, blessings of the breasts, and of the womb. "From the God of Jacob, and by the help of the Almighty, should the rain and dew of heaven (Genesis 27:28), and fountains and brooks which spring from the great deep or the abyss of the earth, pour their fertilizing waters over Joseph's land, so that everything that had womb and breast should become pregnant, bring forth and suckle" (Keil). The blessings of thy father have prevailed above the blessings of my progenitors unto the utmost bound of the everlasting hills. The meaning is, according to this rendering, which some adopt (the Targums, Vulgate, Syriac, Saadias, Rosenmüller, Lange, Murphy, et alii), that the blessings which Jacob pronounced upon Joseph surpassed those which he himself had received from Abraham and Isaac, either as far as the primary mountains towered above the earth (Keil, Murphy), or, while exceeding the benedictions of his ancestors, those now delivered by himself would last while the hills endured (Rosenmüller, 'Speaker's Commentary'). But the words may be otherwise rendered: "The blessings of thy father prevail over, are mightier than the blessings of the mountains of eternity, the delight, or glory, or loveliness of the hills of eternity (LXX; Dathe, Michaelis, Gesenius, Bohlen, Kalisch, Gerlach, and others); and in favor of this may be adduced the beautiful parallelism between the last two clauses, which the received translation overlooks. They shall be on the head of Joseph, and on the crown of the head of him that was separate from his brethren—literally, of him, the separated from his brethren (Onkelos, Rashi, Rosenmüller, Keil, and others), though by some different renderings are preferred, as, e.g; the crowned among his brethren (LXX. Syriac, Targum of Jerusalem, Kimchi, Kalisch, Gerlach), taking nazir to signify he who wears the nezer, or royal diadem.

Genesis 49:27
Benjamin shall ravin as a wolf (literally, a wolf, he shall tear in pieces): in the morning he shall devour the prey, and at night he shall divide the spoil. The prediction alludes to the warlike character of the tribe of Benjamin, which was manifested in Ehud the judge ( 3:15), and Saul the king of Israel (1 Samuel 11:6-11; 1 Samuel 14:13, 1 Samuel 14:15, 1 Samuel 14:47, 1 Samuel 14:48), who both sprang from Rachel's younger son.

Genesis 49:28
All these are the twelve tribes of Israel (the underlying thought is that in blessing his sons Jacob was really blessing the future tribes): and this is it that their father spake unto them, and blessed them; every one according to his blessing he blessed them (i.e. every one received his own appropriate benediction).

Genesis 49:29, Genesis 49:30
And he charged them, and said unto them, I am to be gathered unto my people (vide on Genesis 15:15): bury me with my fathers—thus laying on them the injunction he had previously, with the super-added solemnity of an oath, laid on Joseph (Genesis 47:29-31)—in the cave that is in the field of Ephron the Hittite, in the cave that is in the field of Machpelah, which is before Mature, in the land of Canaan, which Abraham bought with the field of Ephron the Hittite for a possession of a burying-place (vide Genesis 23:16-20). Jacob had learnt from his father and had carefully preserved all the details relating to the purchase of their family sepulcher. There they buried Abraham and Sarah his wife; there they buried Isaac and Rebekah his wife; and there I buried Leah. From this it would appear that Leah had not descended into Egypt.
Genesis 49:32
The purchase of the field and of the cave that is therein was from the children of Heth. Kalisch connects the present verse with the 30th, and reads Genesis 49:31 as a parenthesis.

Genesis 49:33
And when Jacob had made an end of commanding his sons, he gathered up his feet into the bed (having on the arrival of Joseph strengthened himself and sat up upon the bed, probably with his feet overhanging its edge), and yielded up the ghost, and was gathered unto his people (vide on Genesis 25:8; Genesis 35:29).

HOMILETICS
Genesis 49:1-33
The patriarchal blessing, or the last words of Jacob,
I. THE SONS OF LEAH.

1. The blessing on Reuben.

2. The blessings on Simeon and Levi. It is only by a species of irony that the words pronounced on the authors of the Shechem massacre can be styled a blessing.

3. The blessing upon Judah. Recalling probably the part which his fourth son had played with reference to Benjamin, Jacob fervently declares that Judah should be—

4. The blessing on Zebulun. With allusion to the import or ms name, Jacob prophesies that Leah's sixth son should be the ancestor of a flourishing community devoted to commercial pursuits, with a territory reaching towards the sea-coast, where ships should come to load and unload their cargoes of merchandise.

5. The blessing on Issachar. The last mentioned son of Leah, though the fifth in the order of birth, the patriarch predicts should develop into a powerful and sagacious tribe, capable of great exertion and warlike achievements, but addicted to pastoral pursuits, and so fond of luxuriant repose, that for the sake of resting among his sheepfolds and in his fat meadows he should be willing to fulfill the mute anticipation of his name, and render tribute to his more heroic brethren.

II. THE SONS OF THE CONCUBINES.

1. The blessing on Dan. Dan was the firstborn of Bilhah, the maid of Rachel; and concerning him the patriarch announces—"That though the child of a secondary wife, his descendants should attain to the position of an independent and self-governing tribe"—"Dan shall judge his people, as one of the tribes of Israel"

2. The blessing on Gad. The firstborn of Zilpah, Leah's handmaid, obtains the next place in the order of the sons, and concerning him it is declared with a threefold play upon his name, which signifies a troop, that—

3. The blessing on Aslant. The happy one should he the occupier of a territory exceeding fertile, and capable of yielding rich and dainty fruits for royal tables.

4. The blessing on Naphtali. Naphtali was Bilhah's child, which Rachel named in honor of her triumphant wrestling or contending with her sister; and for him were reserved the gifts of a graceful exterior, agile movements, and attractive speech both in eloquence and song.

III. THE SONS OF RACHEL.

1. The blessing on Joseph. With a fullness and tenderness of paternal emotion like that with which already he had spoken of Judah, the expiring patriarch declares the fortunes of Joseph, setting forth—

2. The blessing on Benjamin. Though latest born of Jacob's family, he should not be the least important,, but should show himself possessed of a warlike and adventurous disposition, causing him with eagerness and animation to take the field against the foe, and to desist not from battle till he could lead back his legions as rejoicing conquerors, enriched with the spoils of glorious victory.

Learn—

1. That God is the great arbiter of human destiny.

2. That each man's sphere in life, as well as each nation's place on earth, is adapted to his or its peculiar character.

3. That though fore-appointed and fore-known, the destinies of men and nations are freely wrought out by themselves. And—

4. That in Providence as well as Grace, it often happens that the first becomes last, and the last first.

HOMILIES BY R.A. REDFORD
Genesis 49:1-33
Last words.
Jacob's benediction on his sons was a prophetic treasure, to be kept in store by future generations, and a foundation on which much faith could afterwards be built.. It has been called "the last full bloom of patriarchal prophecy and theocratic promise." The central point, the blessing on the royal tribe of Judah. The corresponding eminence being given to Joseph. The Israel blessing to the one, the Jacob blessing to the other. In each case we distinguish—

1. The earthly basis of the blessing in the tribe itself.

2. The nearest fulfillments of it in the temporal history.

3. The symbolical import pointing to a remoter fulfillment.

We may compare the many dying scenes of the Bible with this; as the last words of Isaac, Moses, Joshua, Samuel, David, Simeon, Stephen, Paul, Peter, and the apocalyptic visions of John. Compare especially the song of Moses, and the prophecy of Balaam. It seems possible that the beautiful exclamation, verse 18, I have waited for thy salvation, O Lord," was intended to form a kind of middle point, separating the groups of blessings into one of seven, and another of five. The first group has a Messianic character, the second a wider, cosmopolitan. In the first, Judah, the royal tribe, represents the theocracy. In the second, Joseph, the link of connection between Israel and Egypt, represents the kingdom of Christ becoming the universal kingdom, from thence is the shepherd, the stone of Israel. The whole is a typical representation of "Israel" in the higher sense.

1. It comes out of sinful human nature.

2. It is developed by the grace of God in human history.

3. It stands upon the Divine order of the twelve tribes, the revealed truth, and the Divinely sanctioned religions life and institutions.

4. The essential dement in the history, is the Messiah coming out o/Judah, the shepherd of Israel, the stone of help out of Joseph, the Nazarite, the tried man, the blessed one.

5. The kingdom of Christ is the universal blessedness of the world. When Jacob has handed on his blessing to his heirs, he gathers up his feet into the bed, yields up the ghost, and is gathered to his people. When the carnal Israel is done with, the spiritual Israel remains. When the promises of God shall be fulfilled, then there shall be no more concern with the earthly pilgrimage. "The blessings prevail unto the utmost bound of the everlasting hills."—R.

HOMILIES BY F. HASTINGS
Genesis 49:8-12
Judah's portion.
"Judah, thou art he whom thy brethren shall praise," etc. This dying vision and the utterances of the dying patriarch seem in harmony with all the surroundings in this part of the sacred record. The aged Jacob is dying. He has passed through such changes, such trials and successes, has had such seasons of depression and of exultation, but now his soul is filled with rapture at what will be the future of his children. He saw how he would live in his children, A man should not be indifferent to his name dying out. Some are, but only such as are not of intense nature. As a man nearing the close of life, great importance was attached, by his son, to his utterances. On a farewell festive occasion, Isaac partook of venison before giving his blessing to Jacob and Esau. Jacob called all his sons together, as he was dying, and seems to have had supernatural strength given to utter so many and distinct prophecies. He knew the individual character of his sons, and so could better foretell, almost apart from Divine inspiration, what would be their future. The words uttered on the borders of the other land seemed necessarily inspired. Such a man as Jacob would no more pass away, if possible, without such utterances, than would a millionaire think of dying without a will. No mere offspring of a disordered brain, or over-excited imagination, were these words. They were actual prophecies. Jacob was not only a patriarch, but a prophet. He speaks under the influence of the God of his fathers (Genesis 48:15), and the future bore out what he had foretold. We wish to consider chiefly the utterances concerning one tribe, Judah.

I. A PROPHECY OF POWER. His enemies were "to flee before him," &c. As victor he lays his hands on their necks, that they may be subject and yet live. His brethren were to acknowledge his power. He is to be as a young lion in agility, and as an old lion with the strength of years remaining, whom none will dare to anger. All this seems to be the glorification of mere physical power. Spiritual power is to be desired above the physical. And this we have in Christ.

II. A PROPHECY OF PRECEDENCY. Jacob seems to have come at last upon the one for whom he was seeking. He speaks of Judah as one whom his brethren shall praise. This is said to be "a play upon the name, Judah, as meaning one who is celebrated." And the name of Judah was accepted afterwards by the whole nation. We should have thought that if the firstborn, Reuben, had not been placed first, Joseph would have been. Judah's character, however, was more noble in some things even than that of Joseph. He did not delight in the wrong-doing of the brethren. Jacob may in his mind have blamed Joseph, in that he had not sought to know whether his father was alive before circumstances of death drove aim to know of his still being alive. Judah was always ever ready to sacrifice himself, to be bound for his brother. There seems to have been much that was noble in him. Hence, we can understand, in a measure, the precedency accorded to him. Precedency is not to be sought for its own sake. It is then only another form of vanity. When precedency is forced on men, it is because their worth and their usefulness to others is recognized by others, although not by themselves. How remarkable it is that God often selected the younger before the elder, e.g. Abel, Jacob, Moses, David. Judah is taken before Reuben. A lesson evidently taught in this, viz; that God is no respecter of persons, that he seeth not as man seeth, that the course of spiritual feeling does not always follow the line of birth.

III. PROPHECY OF PERMANENCY. This permanency was comparative in one sense and actual in another. Judah lasted longer than any of the tribes as a distinct power, and, since Christ came of that tribe, may be said to be permanent still. Who thinks of Naphtali, or Zebulun, or Issachar? but Judah is a name most familiar. The "scepter" is the sheik's staff, which, like a marshal's baton, indicates his right to lead. Judah was to lead, and to give the law until Shiloh came; and he did. Shiloh evidently points to the Messiah. It is a mystic name (comp. Genesis 48:16; Psalms 9:6; Psalms 11:1). Some render this passage, "Until he [Judah] comes as the rest-giver;" others, "until he comes to whom it belongs." Christ is the only rightful rest-giver, and to him alone belongs all honor and praise. We see that the aim of God with respect to the descendants of Jacob was to provide a race which should keep alive a knowledge of God in the world until the Messiah should come. When that race had fulfilled this mission, it dropped into line with the rest of the nations. It is no longer to lead. We see that as ten tribes were broken off by Jeroboam from Judah, they were carried captive by the Assyrians, and with that nation swallowed up in oblivion, never, probably, to be known of again. And so with the Jews; they no longer lead. Although still retaining much that is distinctive, they will gradually, we believe, assimilate with other nations, and, accepting Christ, be one with other Christians in that one fold of mercy he has provided. Christ unites us to God and to others, breaks clown middle walls of partition, gives to us also "life eternal," so that when this life shall fail, we shall be received into "everlasting habitations," and know as real a permanency as that of Judah.

IV. PROPHECY OF PROSPERITY. In the eleventh verse, Jacob indicates the sort of territory Judah will have,—one rich in vineyards and olive yards. He foretells his prosperity during the period intervening between the prophecy and the advent of Shiloh. The twelfth verse means, that "his eyes should be redder than wine," i.e. brilliant with joy. The words "white as milk" refer to purity as well as prosperity. Both are found in Christ. True joy and purity shall draw souls to Christ. "Unto him shall the gathering of the people be." His truth has "the promise of the life that now is, and of that which is to come." How much that is foretold of Judah is only typical of Jesus. He is the true conqueror, ruler, object of praise. He is "the Lion of the tribe of Judah" (Revelation 5:5), the "desire of all nations" (Haggai 2:7), the one who if lifted up would draw all unto him (John 12:32), the one in whom all the children of God are to be gathered in one (John 11:52).

Learn—

1. We find much to confirm faith in the way in which the prophecy of Jacob was fulfilled.

2. We find much to lead us to seek to be in Christ, through whom Judah obtained such blessings antecedently.

3. We find something to lead us to ask as to whether we have grown in purity, power, and whether our souls prosper and are in health.—H.

HOMILIES BY J.F. MONTGOMERY
Genesis 49:10
The coming of Shiloh.
Remarkable agreement of ancient interpreters, Jewish as well as Christian, to consider this a prophecy of Messiah. The former of special value, as being before the event. The Targum of Onkelos renders the passage, "until Messiah comes, whose is the kingdom." Many others equally distinct. Some have observed that the words, "Shiloh shall come," make in Hebrew the same number as the name "Messiah." Ancient Christian writers all take the same view. The name Shiloh expresses rest or peace. Observe how this answers the need of man. Sin brought the curse of labor (Genesis ill 17-19), and unrest (Isaiah 57:20, Isaiah 57:21), and want of peace. Hence the frequent mention of rest, which, however, was only typical and temporary (Hebrews 4:8). Hence the common salutation, "Peace be unto you." And rest and peace are ours through the coming of Christ (Matthew 11:28; John 10:28; Romans 8:38).

I. THE HISTORY OF ISRAEL A PREPARATION FOR THE COMING OF CHRIST, The moral law convincing of sin (Galatians 3:24). The ceremonial law foreshadowing restoration (Hebrews 10:1).; the prophets declaring God's purpose, arid the person and work of Christ; the dispersion by the captivity, bringing the people into contact with other nations, and thus preparing for a universal Church; their sufferings and state of subjection after their return, keeping alive the expectation of "Messiah, the prince."

II. THE HISTORY OF THE WORLD A PREPARATION FOE CHRIST. The colonizing instinct of the Greeks making their language almost universal; the contact of Greek and Jewish learning at Alexandria and elsewhere, by which the heathen language was made capable of expressing Divine truth; the widespread power and organization of the Romans, by which in so many ways the fulfillment of prophecy was brought about (Luke 2:1; John 19:36, John 19:37).

III. FOR WHAT SHILOH SHOULD COME. To gather all nations unto himself (Isaiah 2:2, Isaiah 2:3; John 11:52; John 12:32). To redeem mankind, both Jews and Gentiles (Psalms 49:15; Isaiah 35:4-10; John 10:16; Galatians 4:5). To bear the sins of mankind (Isaiah 35:1-10 :11, 12; 2 Corinthians 5:14; 1 Peter 2:24). To teach his people the way of life (Deuteronomy 18:15; Matthew 11:27; John 4:25). To reign over his people (Daniel 2:44; Revelation 11:15). To give them victory (Psalms 44:5; 1 John 5:4; Revelation 12:11).

IV. LESSON OF ENCOURAGEMENT. Why doubt God's acceptance of thee? or his readiness to help? Mark his desire that all should be saved (Ezekiel 18:1-32 :82; 1 Timothy 2:4). Mark how this is the ruling principle running through the whole Bible. The work of Christ was no newly devised thing, but "that which was from the beginning" (1 Peter 1:20). All our imperfections, all our weakness of faith is known to God, yet such as we are, he bids us trust in Christ's work. Judah himself was a very imperfect character. His descendants not less so. Yet of them the text was spoken. 66 Be not afraid, only believe."—M.

HOMILIES BY W. ROBERTS
Genesis 49:18
God's salvation.
I. WHAT IT IS. Deliverance from evil, succor against foes, victory over sin and death.

II. WHENCE IT COMES. The primal fountain is Jehovah, the covenant God of the believer. The salvation of the gospel is God's in its original conception and proclamation, in its subsequent procurement and donation, in its ultimate development and consummation.

III. HOW IT IS OBTAINED. Not by merit, or by works, but by believing, and waiting, and hoping. "He that believeth shall be saved." "The Lord loveth them that hope in his mercy." "It is good for a man both to hope, and to quietly wait for the salvation of the Lord."—W.

Genesis 49:18
A dying saint's exercise.
I. ADORATION. "O Lord!" Jehovah the God of redemption, the supreme object of worship.

II. MEDITATION. "Thy salvation!" What a theme for the thoughts to dwell on God's salvation in its origin, in its greatness, in its freeness, &c.

III. EXPECTATION. "For thy salvation do I hope." Hope is the expectation of fixture good, and presupposes faith as its ground-work and support.—W.

Genesis 49:26
The separated one, or Joseph a type of Christ.
Joseph was separated from his brethren—

I. IN HIS FATHER'S AFFECTIONS. Jacob loved him more than any of his other sons. So was Christ the only-begotten and well-beloved Son of the Father.

II. IN HIS PERSONAL CHARACTER. Joseph brought unto Jacob the evil report that he heard circulating about his brethren, thus proving that he had no sympathy with their wicked ways. So Christ was "holy, harmless, undefiled, and separate from Sinners."

III. IN HIS HEAVENLY COMMUNICATIONS. Joseph was favored above his brethren in being made the recipient of dreams, and the depositary, as it were, of Divine secrets. And Christ received not the Spirit by measure, so that of him it could be said, No man knoweth the Father but the Son.

IV. IN HIS EVIL FORTUNES. Joseph was hated, sold, and practically given over to death by his brethren. So was Christ not only despised and rejected by his brethren, but separated from all mankind in the character of his sufferings and death.

V. IN HIS FUTURE EXALTATION. Joseph became the governor of Egypt, and the savior of his family. And Christ after his resurrection was exalted to be a Prince, and a Savior for mankind.—W.

50 Chapter 50 

Verses 1-14
EXPOSITION
Genesis 50:1
And Joseph fell upon his father's face, and wept upon him, and kissed him. Joseph had no doubt closed the eyes of his revered and beloved parent, as God had promised to the patriarch that he would (Genesis 46:4), and now, in demonstration both of the intensity of his love and of the bitterness of his sorrow, he sinks upon the couch upon which the lifeless form is lying, bonding over the pallid countenance with warm tears, and imprinting kisses of affection on the cold and irresponsive lip. It is neither unnatural nor irreligious to mourn for the dead; and he must be callous indeed who can see a parent die without an outburst of tender grief.

Genesis 50:2
And Joseph commanded his servants, the physicians—literally, the healers, הָרֹפְאִים from רָפָא, to sew together, to mend, hence to heal, a class of persons which abounded in Ancient Egypt, each physician being only qualified to treat a single disorder (Herod; 2.84). The medical men of Egypt were held in high repute abroad, and their assistance was at various times required by persons from other countries, as, e.g; Cyrus and Darius. Their knowledge of medicines was extensive, and is referred to both in sacred (Jeremiah 66:11) and profane writings. The Egyptian doctors belonged to the sacerdotal order, and were expected to know all things relating to the body, and diseases and remedies contained in the six last of the sacred books of Hermes. According to Pliny (7.56), the study of medicine originated in Egypt. The physicians employed by Joseph were those attached to his own household, or the court practitioners—to embalm his father:—literally, to spice or season (the body of) his father, i.e. to prepare it for burial by means of aromatics; ut aromatibus condirent (Vulgate); ἐνταφιάσαι τὸν πατέρα αὐτοῦ (LXX.), which is putting part of a proceeding for the whole (Tayler Lewis). According to Herodotus (2. 86), the embalmers belonged to a distinct hereditary class or guild from the ordinary physicians; but either their formation into such a separate order of practitioners was of later origin (Hengstenberg, Kurtz, Kalisch), or Jacob was embalmed by the physicians instead of the embalmers proper because, not being an Egyptian, he could not be subjected to the ordinary treatment of the embalming art ('Speaker's Commentary')—and the physicians embalmed Israel. The method of preparing mummies in Ancient Egypt has been elaborately described, both by Herodotus (2.86) and Diodorus Sieulus (1.91), and, in the main, the accuracy of their descriptions has been confirmed by the evidence derived from the mummies themselves. According to the most expensive process, which cost one talent of silver, or about £250 sterling, the brain was first extracted through the nostrils by means of a crooked piece of iron, the skull being thoroughly cleansed of any remaining portions by rinsing with drugs; then, through an opening in the left side made with a sharp Ethiopian knife of agate or of flint, the viscera were removed, the abdomen being afterwards purified with palm wine and an infusion of aromatics; next, the disemboweled corpse was filled with every sort of spicery except frankincense, and the opening sewed up; after that the stuffed form was steeped for seventy days in natrum or subcarbonate of soda obtained from the Libyan desert, and sometimes in wax and tanning, bitumen also being employed in later times; and finally, on the expiration of that period, which was scrupulously observed, the body was washed, wrapped about with linen bandages, smeared over with gum, decorated with amulets, sometimes with a network of porcelain bugles, covered with a linen shroud, and, in due course, transferred to a mummy case.

Genesis 50:3
And forty days were fulfilled for him; for so are fulfilled the days of those who are embalmed: and the Egyptians mourned (literally, wept) for him threescore and ten days—i.e. the whole period of mourning, including the forty days for embalming, extended to seventy days, a statement which strikingly coincides with the assertion of Diodorus Siculus (1:72), that the embalming process occupied about thirty days, while the mourning continued seventy-two days; the first number, seventy, being seven decades, or ten weeks of seven days, and the second 12 x 6 = 72, the duodecimal calculation being also used in Egypt. The apparent discrepancy between the accounts of Genesis and Herodotus will disappear if the seventy days of the Greek historian, during which the body lay in antrum, be viewed as the entire period of mourning, a sense which the words ταῦτα δὲ ποιήσαντες ταριχεύουσι λίτρῳ κρίηψαντες ἡμέρας ἐβδομήκοντα (Herod. 2.86)will bear, though Kalisch somewhat arbitrarily, but unconvincingly, pronounces it to be "excluded both by the context and Greek syntax."

Genesis 50:4, Genesis 50:5
And when the days of his mourning were past, Joseph spake unto the house of Pharaoh, saying, If now I have found grace in your eyes, speak, I pray you, in the ears of Pharaoh,—that Joseph did not address himself directly to Pharaoh, but through the members of the royal household, was not owing to the circumstance that, being arrayed in mourning apparel, he could not come before the king (Rosenmüller), since it is not certain that this Persian custom (Esther 4:2) prevailed in Egypt, but is supposed to have been due, either to a desire on Joseph's part to put himself on a good understanding with the priesthood who composed the courtly circle, since the interment of the dead was closely connected with the religious beliefs of Egypt (Havernick), or, what was more likely, to the fact that Joseph, having, according to Egyptian custom (Herod. 2:36), allowed his beard and hair to grow, could not enter the king's presence without being both shaven and shorn (Hengstenberg, Kurtz, Keil). It has been suggested (Kalisch) that Joseph's power may have been restricted after the expiration of the famine, or that another Pharaoh may have succeeded to the throne who was not so friendly as his predecessor with the grand vizier of the realm; but such conjectures are not required to render Joseph's conduct in this matter perfectly intelligible—saying, My father made me swear (Genesis 47:29), saying (i.e. my father saying), Lo, I die: in my grave which I have digged for me—not bought (Onkelos, Drusius, Ainsworth, Bohlen, and others), but digged, ὤρυξα (LXX.), fodi (Vulgate). Jacob may have either enlarged the original cave at Machpelah, or prepared in it the special niche which he designed to occupy—in the land of Canaan, there shalt thou bury me. Now therefore (literally, and now) let me go up, I pray thee (the royal permission was required to enable Joseph to pass beyond the boundaries of Egypt, especially when accompanied by a large funeral procession), and bury my father, and I will come again.
Genesis 50:6
And Pharaoh said, Go up, and bury thy father, according as he made thee swear. Pharaoh's answer would, of course, be conveyed through the courtiers.

Genesis 50:7-9
And Joseph went up to bury his father: and with him went up all the servants of Pharaoh (i.e. the chief officers of the royal palace, as the next clause explains), the elders of his house (i.e. of Pharaoh's house), and all the elders of the land of Egypt (i.e. the nobles and State officials), and all the house of Joseph, and his brethren, and his father's house: only their little ones, and their flocks, and their herds, they left in the land of Goshen. And there went up with him (as an escort) both chariots and horsemen: and it was a very great company. Delineations of funeral processions, of a most elaborate character, may be seen on the monuments. A detailed and highly interesting account of the funeral procession of an Egyptian grandee, enabling us to picture to the mind's eye the scene of Jacob's burial, will be found in Wilkinson's 'Manners and Customs of the Ancient Egyptians,' vol. 3. p. 444, ed. 1878. First servants led the way, carrying tables laden with fruit, cakes, flowers, vases of ointment, wine and other liquids, with three young geese and a calf for sacrifice, chairs and wooden tablets, napkins, and other things. Then others followed bearing daggers, bows, fans, and the mummy cases in which the deceased and his ancestors had been kept previous to burial. Next came a table of offerings, fauteuils, couches, boxes, and a chariot. After these men appeared with gold vases and more offerings. To these succeeded the bearers of a sacred boat and the mysterious eye of Osiris, as the god of stability. Placed in the consecrated boat, the hearse containing the mummy of the deceased was drawn by four oxen and by seven men, under the direction of a superintendent who regulated the march of the funeral. Behind the hearse followed the male relations and friends of the deceased, who either beat their breasts, or gave token of their sorrow by their silence and solemn step as they walked, leaning on their long sticks; and with these the procession closed.

Genesis 50:10
And they came to the threshing-floor of Atad. The threshing-floor, or goren, was a large open circular area which was used for trampling out the corn by means of oxen, and was exceedingly convenient for the accommodation of a large body of people such as accompanied Joseph. The goren at which the funeral party halted was named Atad (i.e. Buckthorn), either from the name of the owner, or from the quantity of buck-thorn which grew in the neighborhood. Which is beyond Jordan—literally, on the other side of the Jordan, i.e. west side, if the narrator wrote from his own standpoint (Jerome, Drusius, Ainsworth, Kalisch, 'Speaker's Commentary,' Wordsworth, et alii), in which case the funeral train would in all probability follow the direct route through the country of the Philistines, and Goren Atad would be situated somewhere south of Hebron, in the territory (afterwards) of Judah; but east side of the river if the phrase must be interpreted from the standpoint of Palestine (Clericus, Rosenmüller, Hengstenberg, Kurtz, Keil, Lange, Gerlach, Havernick, Murphy, and others), in which case the burial procession must have journeyed by the wilderness, as the Israelites on a latter occasion did, and probably for not dissimilar reasons. In favor of the former interpretation may be claimed Genesis 50:11, which says the Canaanites beheld the mourning, implying seemingly that it occurred within the borders of Canaan, i.e. on the west of the Jordan; while support for the latter is derived from Genesis 50:13, which appears to state that after the lamentation at Goren Atad the sons of Jacob carried him into Canaan, almost necessarily involving the inference that Goren Atad was on the east of the Jordan; but vide infra. If the former is correct, Goren Atad was probably the place which Jerome calls Betagla tertio ab Hiericho lapide, duobus millibus ab Jordane; if the latter is correct, it does not prove a post-Mosaic authorship (Tuch, Bohlen, &c.), since the phrase appears to have had an ideal usage with reference to Canaan in addition to the objective geographical one. And there they mourned with a great and very sore lamentation. The Egyptians were exceedingly demonstrative and vehement in their public lamentations for the dead, rending their garments, smiting on their breasts, throwing dust and mud on their heads, calling on the deceased by name, and chanting funeral dirges to the music of a tambourine with the tinkling plates removed. And he made a mourning for his father seven days. This was a special mourning before interment (cf. Ecclesiasticus 22:11).

Genesis 50:11
And when (literally, and) the inhabitants of the land, the Canaanites, saw the mourning in the floor of Atad, they (literally, and they) said, This is a grievous mourning to the Egyptians: wherefore the name of it was called Abel-mizraim,—i.e. the meadow ( אָבֵל ) of the Egyptians, with a play upon the word ( אֵבֶל ) mourning (Keil, Kurtz, Gerlach, Rosenmüller, &c.), if indeed the word has not been punctuated wrongly— אָבֵל instead of אֵבֶל (Kalisch), which latter reading appears to have been followed by the LXX. (πένθος Αἰγύπτου) and the Vulgate (planctus AEgypti)—which is beyond Jordan (vide supra).

Genesis 50:12, Genesis 50:13
And his sons—the Egyptians halting at Goren Atad (Keil, Havernick, Kalisch, Murphy, etc.); but this does not appear from the narrative—did unto him according as he commanded them (the explanation of what they did being given in the next clause): for his sons carried him—not simply from Goren Atad, but from Egypt, so that this verse does not imply anything about the site of the Buckthorn threshing-floor (vide supra, Genesis 50:11)—into the land of Canaan, and buried him in the cave of the field of Machpelah, which Abraham bought with the field for a possession of a burying-place of Ephron the Hittite, before Mature (vide Genesis 23:1-20.).

Genesis 50:14
And Joseph returnee into Egypt, he, and his brethren, and all that went up with him to bury his father, after he had buried his father.
HOMILETICS
Genesis 50:1-14
The funeral of Jacob.
I. THE PRIVATE SORROW. That a great and good man like Jacob, the father of a numerous family, the ancestor of an important people, the chieftain of an influential tribe, the head of the Church of God, should depart this life without eliciting from some heart a tribute of sorrow, is inconceivable. That any of his sons witnessed the last solemn act of this great spiritual wrestler, when he gathered up his feet into his bed and yielded up his spirit into the hands of God, without a tear and without a pang of grief, although it is only the emotion of Joseph that is recorded, is what we cannot for a moment believe. Less demonstrative than was that of Joseph, less deep too, probably, since the heart of Joseph appears to have been peculiarly susceptible of tender emotions, we may yet suppose that the grief of Joseph's brethren was not less real.

II. THE PUBLIC MOURNING. In accordance with the customs of the times, and of the country, it was needful that a public ceremonial should be observed, in honor of the dead. Accordingly, Joseph, as the first step required by the usages of the people amongst whom he lived, gave instructions to his court physicians to embalm his father. For details as to the process, which occupied a period of forty days, the Exposition may be consulted. Then, along with this, for seventy days, peculiar rites, supposed to be expressive of the heart's grief, such as rending the garments, smiting the breast, throwing dust upon the head, calling on the deceased, were maintained with the assistance of friends, neighbors, and professional mourners.

III. THE FUNERAL PROCESSION.

1. The train of mourners. This consisted of the state and court officials of Pharaoh's house, and of the land of Egypt, the members of the houses of Joseph and his brethren, and a troop of horsemen and charioteers for protection on the journey.

2. The line of march. This was either straight north, through the country of the Philistines, if Goren Atad was south of Hebron in Judea, or it was round about by the way of the wilderness, if the halting-place was east of Jordan.

3. The lamentation at Goren Atad. This was intended as a special demonstration before burial, and was conducted with such vehemence as to arrest the attention of the Canaanites, who called the place in consequence, Abel-Mizraim; i.e. the plain or the mourning of Mizraim.

4. The advance to Hebron. It is more than probable that the Egyptians, who had accompanied the funeral procession from Goshen, remained behind at Goren Atad, while Joseph and his brethren bore the patriarch's body on to Hebron.

IV. THE SOLEMN INTERMENT. His sons buried him in the ancestral vault; of Mach-pelah. Reverently, affectionately, tearfully, yet hopefully, let us hope, they laid the weary pilgrim down to sleep till the resurrection morn beside the dust of his own Leah, and in the company of Abraham, and Sarah, and Isaac, and Rebekah. It must have been an affecting, as surely it was a sublime spectacle, this coming home of an aged exile to lay his bones in his native land, this returning of the heir of Canaan to claim his inheritance, this laying down of the last member of the great patriarchal family among the other inmates of Machpelah. With the burial of Jacob, the first patriarchal family was complete, and the tomb was closed. The members of the second household slept at Shechem.

HOMILIES BY R.A. REDFORD
Genesis 50:1-26
Retrospect and prospect.
The fellowship of Egypt with the children of Israel in the burial of Jacob is full of significance. "A very great company went with them." "Abel-Mizraim" the Canaanites called it, "a grievous mourning to the Egyptians." It seemed to them altogether an Egyptian funeral. Yet we know that it was not. The work of God's grace will transform the world that it shall not be recognized. The funeral itself said, Egypt is not our home. It pointed with prophetic significance to the future of God's people. Canaan, the home of God's people, is the symbol of the everlasting home. Strange that the conscience should wake up in the brethren of Joseph after the father's death. How great the power of love in subduing fear! The true-hearted, tender piety of Joseph both towards God and towards his father and his kindred, is not influenced by such considerations as affected the lower characters of his brethren. They feared because they were not as true as he. "Joseph wept when they spake unto him," wept for them, wept to think they had not yet understood him. It is a great grief to a good man, a man of large, simpler loving nature, to be thought capable of unkindness and treachery. Joseph recognized that his life had been a Divine thing. He was only an instrument in the hands of God, in the place of God. He saw Providence working with grace. The influence of real religion is to sanctify and exalt natural affections. Joseph's end, like his father's, was a testimony to the faithfulness of God, and a fresh consecration of the covenant people to their Divine future. "I die, and God will surely visit you. He was a truly humble man to the last. His people's blessedness was not of his making. His death would be rather their gain than their loss. Yet "by faith he gave commandment concerning his bones" (Hebrews 11:22), not in any foolish feeling of relic worship, but because he would have the people while in Egypt not to be of Egypt. Those who live on the promises of God will feel that" faith is the substance of things hoped for, the evidence of things not seen," and confess, not by word only but by deed, and to the last moment of life, "that they are pilgrims and strangers on the earth," "seeking a better city, even a heavenly."—R.



Verses 15-26
EXPOSITION
Genesis 50:15
And when (literally and) Joseph's brethren saw that their father was dead, they (literally, and they) said, Joseph will peradventure hate us,—literally, If Joseph hated us, or pursued us hostilely (sc. what would become of us?), לוּ with the imperfect or future setting forth a possible but undesirable contingency—and will certainly requite us (literally, if returning he caused to return upon us) all the evil which we did unto him. "What then?" is the natural conclusion of the sentence. "We must be utterly undone."

Genesis 50:16, Genesis 50:17
And (under these erroneous though not unnatural apprehensions) they sent a messenger unto Joseph,—literally, they charged Joseph, i.e. they deputed one of their number (possibly Benjamin) to carry their desires to Joseph—saying, Thy father did command before he died, saying, So shall ye say unto Joseph, Forgive, I pray thee now, the trespass of thy brethren, and their sin; for they did unto thee evil (nothing is more inherently probable than that the good man on his death-bed did request his sons to beg their brother's pardon): and now, we pray thee, forgive the trespass of the servants of the God of thy father. Joseph's brethren in these words at once evince the depth of their humility, the sincerity of their repentance, and the genuineness of their religion. They were God's true servants, and they wished to be forgiven by their much-offended brother, who, however, had long since embraced them in the arms of his affection. And Joseph wept when they spake unto him—pained that they should for a single moment have enter-rained such suspicions against his love.

Genesis 50:18
And his brethren also went and fell down before his face; and they said, Behold, we be thy servants. Both the attitudes assumed and the words spoken were designed to express the intensity of their contrition and the fervor of their supplication.

Genesis 50:19
And Joseph said unto them, Fear not: for am I in the place of God?—i.e. either reading the words as a question, Should I arrogate to myself what obviously belongs to Elohim, viz; the power and right of vengeance (Calvin, Kalisch, Murphy, 'Speaker's Commentary'), or the power to interfere with the purposes of God? (Keil, Rosenmüller); or, regarding them as an assertion, I am in God's stead, i.e. a minister to you for good (Wordsworth).

Genesis 50:20
But as for you, ye thought evil against me; but God meant it unto good (literally, and ye were thinking or meditating evil against me; Elohim was thinking or meditating for good, i.e. that what you did should be for good), to bring to pass, as it is this day, to save much people alive (vide Genesis 45:5).

Genesis 50:21
Now therefore (literally, and now) fear ye not: I will nourish you, and your little ones. Thus he repeats and confirms the promise which he had originally made to them when he invited them to come to Egypt (Genesis 45:11, Genesis 45:18, Genesis 45:19). And he comforted them, and spake kindly unto them—literally, to their hearts (cf. Genesis 34:3).

Genesis 50:22
And Joseph dwelt in Egypt, he, and his father's house: and Joseph lived an hundred and ten years. Wordsworth notices that Joshua, who superintended the burial of Joseph in Shechem, also lived 110 years. Joseph's death occurred fifty-six years after that of Jacob.

Genesis 50:23
And Joseph saw Ephraim's children of the third generation:—i.e. Ephraim's great-grandchildren (Kalisch, Lange), or Ephraim's great-great-grandsons (Keil, Murphy), which perhaps was not impossible, since Ephraim must have been born before Joseph's thirty-seventh year, thus allowing at least sixty-three years for four generations to intervene before the patriarch's death, which might be, if marriage happened early, say not later than eighteen—the children also of Machir the son of Manasseh-by a concubine (1 Chronicles 7:14) were brought up upon Joseph's knees—literally, were born upon Joseph's knees, i.e. were adopted by him as soon as they were born (Kalisch, Wordsworth, 'Speaker's Commentary'), or were born so that he could take them also upon his knees, and show his love for them (Keil).

Genesis 50:24, Genesis 50:25
And Joseph said unto his brethren, I die: and God (Elohim) will surely visit you,—literally, visiting will visit you, according to his promise (Genesis 46:4)—and bring you out of this land unto the land which he swore to Abraham, to Isaac, and to Jacob. And Joseph took an oath of the children of Israel,—as his father had done of him (Genesis 47:31),—saying, God will surely visit you, and ye shall carry up my bones from hence. The writer to the Hebrews (Genesis 11:22) refers to this as a signal instance of faith on the part of Joseph.

Genesis 50:26
So Joseph died, being an hundred and ten years old (literally, a son of a hundred and ten years), and they (i.e. the children of Israel) embalmed him (vide on Genesis 50:2), and he was put in a coffin (or chest, i.e. a mummy case, which was commonly constructed of sycamore wood) in Egypt, where he remained for a period of 360 years, until the time of the Exodus, when, according to the engagement now given, his remains were carried up to Canaan, and solemnly deposited in the sepulcher of Shechem (Joshua 24:32).

HOMILETICS
Genesis 50:15-26
The last of the house of Jacob.
I. JOSEPH AND HIS BRETHREN (Genesis 50:15-18).

1. The unworthy suspicion. After Jacob's death, Joseph's brethren began to fear lest he should seek to revenge himself on account of his early injuries. It was perhaps natural that such an apprehension should arise within their breasts, considering the enormity of the wickedness of which they had been guilty; but remembering all the tokens of Joseph's love which already they had received, it was surely unkind to Joseph to suffer such a thought for even a moment to find a lodgment in their breasts.

2. The friendly embassage. Deputing Benjamin, it is thought, to be the bearer of their wishes, they instructed him to remind Joseph of their dead father's desire that he should forgive the evil he had suffered at their hands, and to solicit an express assurance from his own lips that it was so.

3. The voluntary humiliation. Whether they allowed their messenger to return or followed close upon his heels cannot be certainly concluded. But they appear to have resorted in a body to Joseph's palace, and placed themselves unconditionally in his power: "Behold, we be thy servants," meaning, "Do with us what seemeth good in thy sight."

4. The generous assurance. As they desired, he explicitly declared, though with tears at their unkindness, that they had no cause whatever to anticipate his anger, that he was not in God's place that he should seek to punish them for a sin which had turned out so providentially for good, and that on the contrary he would continue to nourish them and their little ones so long as they remained in Egypt.

II. JOSEPH AND HIS CHILDREN'S CHILDREN.

1. The children of Ephraim. He lived long enough to see the children of Ephraim's grandchildren born into this sinful world, and then he died at the good old age of 110 years.

2. The children of Manasseh. He saw the offspring of Manasseh's son born, and either adopted into his own family, or brought up in his own house.

III. JOSEPH AND THE HOUSE OF ISRAEL.

1. Joseph's premonition of approaching death. "Joseph said unto his brethren,"—i.e. the descendants of his brethren, his actual brethren having in all probability predeceased him,—"I die." Along with this Joseph recalled to their minds the sacred promise that God would eventually visit them and cause them to return to their own land. It is well when death approaches to remember God's promises. The thoughts of God are very suitable for dying hours.

2. Joseph's preparation for death. He took an oath of the children of Israel that they would carry up his bones to Canaan, in this following the example and imitating the faith of his revered father Jacob.

3. Joseph's falling asleep in death. "Joseph died, the son of an hundred and ten years." He had lived a shorter life than any of the four great preceding patriarchs; but his life had been eminently honored and useful, and his death, we may be sure, would be beautifully calm and peaceful.

4. Joseph's body after death. It was embalmed, and the mummy put into a coffin for better preservation, until the time approached when it could be taken for consignment to the holy land.

Learn—

1. How difficult it is to shake oneself free from the evil consequences of sin, even after it has been forgiven.

2. How painful to a loving heart it is to be suspected of cherishing a feeling of revenge.

3. How generously God sometimes rewards his servants on earth, by permitting them to see children's children, born and brought up, and sometimes also brought into the family of his Church.

4. How peacefully a child of God can die; and

5. How hopefully he ought to look forward to the resurrection

HOMILIES BY F. HASTINGS
Genesis 50:20
Intended bane an unintentional boon.
"Ye thought evil against me; but God meant it unto good." Joseph must have been deeply pained by the mistrust of his brethren. They implied that it was only out of consideration for his father that he had been kind to them. Yet Joseph had forgiven them. They could not so easily believe in the forgiveness; just as man now is forgiven by God, but he has the greatest difficulty in believing in the reconciliation. Joseph's brethren sent a messenger unto him, probably Benjamin. They who had once sold Joseph as a slave now offer to be his slaves. The offer is to him humiliating. Moreover, it is great pain to him. To a noble soul designing only good to others there is no greater offensiveness than to have his doings viewed with suspicion. Joseph repudiated the mistrust, and refused the offered self-enslavement. He assures his brethren of full forgiveness in words which must have been as softest balm to wounded spirits. In a spirit of the highest magnanimity he tries even to make them view with complacency the result of their wrong-doing. In the text we have the "grand golden key to the whole of his life's history." Notice how—

I. INTENDED BANE OFTEN BECOMES UNINTENTIONAL BOON. Evil works evil to others, but sometimes good. Intended evil is overruled by God when he has some good object in view. "Man proposes, God disposes." God always knows what the result of certain actions will be. If they are good actions they work in line with his will: if evil, he overrules them. If the horse keeps the road it feels not the rein, but if it will turn aside, the sharp bit must draw it back again. Whatever speculation there may be about our absolute freeness, we feel that we are free. It is the glory of God to be able to trust with freedom a being with such great powers for moral evil, like man. He would teach us to use our wills, by giving us full freedom. We frequently pain him by our misuse and our abuse of our powers. What evil we devise and strive to carry out! The brethren of Joseph even intended murder, and modified it by selling their brother into slavery. They acted more cruelly than some of the men-stealers of Africa. The latter steal strangers to sell them, but these ten men sold their own brother. They thought they were rid of him. Egypt was a long way off; Joseph was but a weakling, and might soon perish. They would be free from his presence, and could divide their guilty gains. They hardened themselves against his tears and entreaties; and even in malicious spite were ready to slay the weeping youth because he did not appreciate their considerateness in selling him into slavery instead of killing him outright. It was an evil deed. Those who looked on could see no good to come out of it. There were, however, several great results.

1. He was personally advanced in life, and was able to make the best of it.

2. He saved thousands of people from perishing, and among them his own family.

3. He was the means of bringing Israel into Egypt, where it developed as a people. Its deliverance gave occasion to the mightiest display of Divine power.

4. He became a type of the Messiah—rejected of men. Thus we know not the results of any of our acts. God can overrule, to the development of character and spiritual power, circumstances seemingly most opposed to our best interests. God knows what is best. He could break the plans of the evil in pieces. Instead of this he oft confounds the wicked by letting them see that the ends they did not desire have been attained in spite of their opposition, and even by the very existence, that the intended bane becomes an unintentional boon. Thus Joseph's brothers found it, and bowed their heads.

II. THERE ARE SEVERAL LESSONS TO BE LEARNED FROM THE WAY IN WHICH, BY GOD'S OVERRULING, INTENDED BANE BECOMES A BOON.

1. It is a dangerous thing to scheme against others. Especially is it a dangerous thing when a good man is the object of the attack. It is likely to be checked and to recoil. "A greater power than we can contradict may thwart our plans." There are a thousand chances of check or change. Men have so noticed this that even a French moralist said, "I do not know what hidden force it is that seems to delight in breaking up human plans just at the moment when they promise to turn out well." Yes, there is a "hidden force," ever watchful, ever balancing human actions, ever ordaining, either in this world or the next, the just need of praise or blame, of retribution or reward. See how the scribes and Pharisees held councils against Jesus, the gentle, pure, loving teacher of truth, and healer of diseases, they sought how they might kill him. They excommunicated him, they sent others to entrap him. They succeeded at length in nailing him to the cross. They carried out their evil intentions; but that cross became the throne of the Savior's power, the salvation; and the death of Christ became the life of the world. They went by wagging their heads, but at last they had to wring their hands. They themselves were left in their sin, and their "house left unto them desolate," while unto the Christ they hated all men are being drawn.

2. That God overrules evil's no license to do evil. Many would say, "Let us do evil that good may come." This would suit carnal nature. They would say, "Sin is not so great an evil, since God can overrule it." To talk like this would be like throwing dust in our own eyes when we have reached an eminence from whence we might behold a beautiful landscape. It would be like a youth who, seeing a gardener pruning trees, should take a knife and cut and slash all the trunks. Or, it would be like the act of one who, seeing how an artist had wrought in a picture some blunder into a beauty, should take a brush and streak with black the brilliant sky. We are not at liberty to sin that God may bring good out of it.

3. That God overrules evil should make us feel our dependence on him. If we could succeed in good without him, if all we intended to do could surely be calculated upon, we should become proud. It is well that God sometimes even breaks up our good plans in order that we may learn this lesson. We might even intend good without him otherwise, and that would lead to evil in ourselves. But we are dependent on him to check the evil of our own lives and of others intentions.

4. It should make us hopeful also with respect to our affairs. Surely out of this thought we may get "royal contentment," as knowing we are in the hands of a noble protector, "who never gives ill but to him who deserves ill."

5. It should make us hopeful with respect to the order and destiny of the world. In some way, far off, God's glory may be advanced, even by the way in which he will have subdued, by Christ, all things unto himself.

6. Intended good is not always a benefit to those for whom intended. God intends good to men, and provides a way to bless, but men refuse. See at what a cost the way has been provided. Those who refuse are under worse condemnation. "It were better for them not to have known the way of righteousness than, after they have known it, to turn from the holy commandment delivered unto them."

7. We must all face our wrongdoing some time or other. We shall find that the evil we have sown has produced a harvest of weeds, which we shall have sorrowfully to reap. We ought to pray earnestly, "Deliver us from evil."—H.

HOMILIES BY J.F. MONTGOMERY
Genesis 50:26
The lessons of a life.
Joseph's life remarkable for the variety of his experience, and for the consistency of his character through all. A man full of human sympathy, who also walked with God. Here the charm of his history. We can thoroughly enter into his feelings. In his boyhood, deservedly loved by his father, and on that very account hated by his brethren (1 John 3:13); in his unmerited sufferings; in his steadfast loyalty to God and to his master; in his exaltation, and the wisdom with which he ruled Egypt; and in his forgiveness of those who had sold him as a slave, we feel for him and with him. But Joseph died. His trials and his triumphs passed away. The scene where he had played so conspicuous a part is filled by other forms. And he who was the means of saving a nation must share the lot of the most commonplace life. One event happens to all (Ecclesiastes 2:15).

I. THE UNCERTAIN TENURE OF EARTHLY GOOD. No care can keep away misfortune, not even care to walk uprightly before God. Sin brings sorrow sooner or later; but it is a great mistake to think that all sorrow springs from faults committed (Psalms 73:5). Joseph's slavery was because his Godward life condemned his brothers and made them angry. His being thrown into prison was because he would not yield to temptation. This often a stumbling-block. If God really marks all that is done, why are his most faithful servants often so sorely smitten? We can neither deny the fact nor trace the reason of the stroke. Enough to know that it is part of God's plan (Hebrews 12:6), to fit us for the end of our being. As Christ was perfected by suffering (Hebrews 2:10), so must we be. And just because to bear the cross is needful for a follower of Christ (Matthew 16:24)—and this is not the endurance of suffering at our own choice, but the willing receiving of what God is pleased to send—the uncertainty of life gives constant opportunity for that submission to his will which is the result of living faith.

II. THE ONE END OF ALL LIVING (Exodus 1:6). How varied soever the outward lot, wealth or penury, joy or mourning, one day all must be left behind. To what purpose then is it to labor for good, or to dread impending evil? Can we not remember many whose name was much in men's mouths, full of youthful vigor or mature wisdom? And they are gone, and the world goes on as before. Joseph, embalmed in Egypt with almost royal honors, was as completely separated from all his wealth and power as if he had never possessed them. Others filled his place and occupied his gains, in their turn to give them up, and awake from the dream of possessions to join the company of those who have left all these things behind. And is this all? Has life nothing worth striving for? Is there no possession that we can really regard as our own?

III. LIFE HAS ABIDING TREASURES. Was it nothing to Joseph that he possessed and showed a forgiving spirit (Matthew 6:14, Matthew 6:15), and singleness of heart, and earnest benevolence, and watchful consciousness of God's presence? These are treasures the world thinks little of. But these are treasures indeed, ministering comfort without care. And when earthly things slip from the grasp these abide, reflections of the mind of Christ, and telling of his abiding in the soul (Revelation 14:13).—M.

